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Of the myriad tales found in Indian Buddhist literature, the story of Dharmaruci is,
from many points of view, among the more interesting, engaging as it does iconic
themes of incest and patricide.! A great deal may be said about this story, particu-
larly in comparison with the tale of Mahadeva, the schismatic monk blamed by some
for the initial rupture in the Buddhist monastic community roughly a century after the
death of the Buddha.? Any detailed study of this story, as of any such story, however,
naturally requires the best possible textual sources. The present contribution, there-
fore, is dedicated in the first place to an effort to establish the textual basis for the
Dharmaruci story in Indian sources in Sanskrit, as found in the Divyavadana collec-
tion, and upon that basis in Ksemendra’s Bodhisattvavadanakalpalata.
The contents are arranged as follows:

1. The Divyavadana’s Dharmarucy-avadana, Part 3, reedited in Sanskrit, and trans-
lated in English.

2. The Bodhisattvavadanakalpalata’s Dharmarucy-avadana, Part 3, reedited in San-
skrit and Tibetan, and translated in English.

3. Comparative remarks on the two versions of the Dharmarucy-avadana.

4. Appendices:
a. The publication history of the Bodhisattvavadanakalpalata
b. The word ekaphalayam and its correction

T am grateful for the kind suggestions of a number of colleagues, among whom special thanks must go
to Michael Hahn, Martin Straube and Harunaga Isaacson. Needless to say, I alone am responsible for
remaining errors.

21 have addressed the wider issues in Silk (2008c).
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138 J.A. Silk

c. On vrddhayuvatt
d. Gilgit manuscript transcriptions

1 The Divyavadana’s Dharmarucy-avadana, Part 3, reedited in Sanskrit, and
translated in English

As is well known, the Divyavadana is a repository of tales extracted, in most but per-
haps not absolutely all cases, from the Vinaya of the Mulasarvastivada sect. While
the date of the latter corpus is uncertain, it most likely belongs to the first cen-
turies of the common era. The Divyavadana—which may more properly bear the
title Divyavadanamala—in contrast, is probably considerably later, although here
too we have few clues on the basis of which we might hazard an estimate as to its
age. However, it is quite clear that the collection existed in some form by the eleventh
century, the time to which the Kashmiri poet Ksemendra belongs. While not himself
a Buddhist, he did compose a work which in large part consists of poetic recastings
of Buddhist stories found also in the Divyavadana and/or Mulasarvastivada Vinaya,
his Bodhisattvavadanakalpalata (Wish-granting Garland of Tales of the Bodhisattva,
dating to 1052 C.E.).

The Divyavadana was first edited in 1886 on the basis of late and often poorly
written Nepalese manuscripts, and the whole text would no doubt profit from a reedi-
tion.> For the moment, the portion of the Dharmarucy-avadana of interest to us here,
the final third of a three-part story, can, in large part, be corrected by reference to
two fragmentary Gilgit manuscripts. These are given below in an appendix in diplo-
matic transcription, and provide the main basis for the re-edition of the Divyavadana
text.* The text in these Gilgit manuscripts is remarkably close to that transmitted in
the much later Nepalese manuscripts, demonstrating among other things that some
common models of the evolution of such texts over time, which postulate growth
and alteration in sometimes significant dimensions, may need to be reconsidered. In
order to indicate my understanding of this story, I also offer an English translation,
with annotations. A number of problems remain unsolved. Unfortunately, unlike the
case with so many such stories, we lack in this case any corresponding Tibetan or
Chinese version of this avadana. We must therefore resort to conjecture and specu-
lation to make sense of some of the more difficult portions. In the first place, then,
I present a revised Sanskrit text of part three of the Dharmarucy-avadana from the
Divyavadana, following this by a translation.

3In this regard see the lengthy list of suggested emendations in Hiraoka (2007: II. 1*#-32%). See Silk
(2008b) for some remarks on the textual reliability of the edition.

4Apparemly these Gilgit fragments were first identified by Hisashi Matsumura (see von Hiniiber 1981:
*11%). The base text is that of Cowell and Neil (1886: 254.3-262.6). I have spot-checked one Kyoto Uni-
versity manuscript (Goshima and Noguchi 1983, # 49), and slightly more carefully one Tokyo University
manuscript (Matsunami 1965, # 187). Unfortunately, both are of almost no help in correcting the edition,
and there is little point to recording their errors. Since I offer diplomatic transcriptions of the Gilgit man-
uscripts below, I do not note every variant, only those with some potential effect on the overall meaning.
Gilgit folios 1474—1483 are denoted as G1, 13541358 as G2.
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The story of Dharmaruci 139

tasmad apy arvak trtiye ’sarhkhyeye krakucchando nama samyaksambuddho loka
utpanno vidyacaranasampannah sugato lokavid anuttarah purusadamyasarathih §asta
devamanusyanarh buddho bhagavan | tasyarh ca rajadhanyam anyataro mahasresthi
prativasati | tena ca sadrsat kulat kalatram anitam | sa ca kalatrasahayah kridati ramate
paricarayati | tasya kridato ramamanasya paricarayatah putro jatah | sa ca grhapatih
sraddhas tasya carhan bhiksuh kulavavadako ’sti |

sa ca grhapatis tarh patnim evam aha | jato ’smakam rnadharo dhanaharo
gacchamy aham idanit bhadre banigdharmana® desantaram bhandam adaya | sa
ca vanig lobhene‘wgto6 diratararh gato bhandam adaya | yato ’sya na bhiiyas ciram
pravgttir7 apy agacchati |

sa ca darakah kalantarena® mahan sarhvrtto ’bhiriipo darSaniyah prasadikah | tato
’sau matararh prcchati | amba kim asmakam kulanvagatarh® karma | sa kathayati |
vatsa pita tavapanari vahitavann' asit | tatah sa daraka apanam arabdho vahayitum |

sa ca matasya kleSair badhyamana cintayiturh pravrtta | ka upayah syad yad
aharh klesan vinodayeyam na ca me kascij janiyat | taya samcintyaivam adhya-
vasitam | evam eva putrah | kamahetos tatha paricarami yathanenaiva me sardharm
ragavinodanarn'! bhavati | naiva svajanasya $anka bhavisyati | tatas taya vrddhayuvatt
ahuya bhojayitva dvis trih paScan navena patenacchadita | tasyah sa vrddha katha-
yati | kena karyenaiva mamanuprasadadina upakramenanupravrttim karosi | sa tasya
vrddhaya viSvasta bhiitvaivam aha | amba $rnu vijiapyam | kleSair ativa badhye
| priyatath mamotpadya manusyanvesanar kuru yo ’bhyantara'”> eva syan na ca
Sankaniyo janasya | vrddha kathayati | neha grhe tathavidho manusyah samvidyate
napi pranayavan kascit pravisati yo janasyasankaniyo bhavet | katamah sa manusyo
bhavisyati yasyaharh vaksyami |

tatah sa banikpatni tasya vrddhayah kathayati | yady anyo manusya evarnhvidhopa-
kramayukto'® nasty esa eva me putro bhavatu'# | naisa lokasya sankaniyo bhavisyati
| tasyas taya vrddhayabhihitam | katharn nu putrena sardharh ratikridam gamisyasi'>
| yuktarn syad anyena manusyena sardharn ratikridam anubhavitum | tatah sa
banikpatnt kathayati | yady anyo ’bhyantaro manusyo na samvidyate bhavatv esa
eva me putrah | taya vrddhayabhihitam | yathepsitarh kuru | tatah sa vrddhayuvati ta-
sya banijah putrasyaivagamya prcchati | vatsa taruno ’si ripavars ca | kim pratisthito

SWith G2; Ed., G1: °dharmanam, evidently through misunderstanding of inst. of nt. °dharman.

OEd: °loke®; Speyer’s 1902: 125-126 emendation baniglobhenavrto [read as a compound] is confirmed
by the Gilgit reading vanig lobhenavrtah.

7 Added on the basis of Gl1, 2.

8G1 kalatyayan, G2 kalanvaya..///.
9Ed. kularthagatam. G1, 2 //lnvagatam.
10gq, vahayann.

ITEg, rogavinodakam. The Gilgit manuscripts and the Tokyo and Kyoto University manuscripts all have
raga®, a graphic confusion between ra and ro being simple in many scripts. It is possible that a pun is
intended here, since ragavinodanam might mean either “getting rid of lust” or “taking pleasure in lust.”

2G4 abhyantaraka, G2 abhyantara. See the note to the translation.
13g2 evamviprakramayukto. See the note to the translation.

l4gq, bhavati, emended on the basis of G1, 2.

15G1 na bhavisyasi.
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140 J.A. Silk

’sy atha na!® | tena tasya abhihitam | kim etat'” | tatah sa vrddha kathayati | bhavan
evam abhiriipa$ ca yuva casmin vayasi tarunayuvatya sardharh S§obhethah kridan ra-
man paricarayan | kim eva kamabhogaparihinas tisthasi | vanigdarakas tarh $rutva
lajjavyapatrapyasarhlinacetas tasya vrddhayas tad vacanarh nadhivasayati |

tatah sa vrddhaivam dvir api trir api tasya darakasya kathayati | tarunayuvatis
tavarthe kleSair badhyate | sa vanigdarako dvir api trir apy ucyamanas tasya
vrddhayah kathayati | amba ki tasyas tarunayuvatyah marhnimitte'® kirhcid
abhihitam | tatah sa vrddha kathayati | uktarh tasya maya tvannimittam'® | taya mama
nimittena pratijfiatam | sa ca darika hrivyapatrapyagrhita na kirmhcid vaksyati | na ca
Sariram ﬁvgtar'nzo karisyati | na tvaya tasya vacanvesane’! yatnah karaniyah | tatas
tena vanigdarakena tasya vrddhaya abhihitam | kutrasmakarn sarhgatarn’? bhavisyati
| tayabhihitam | madiye grhe | tenoktam | kutravakase tava grham | tato ’sya taya
vrddhaya grham vyapadistam | sa ca vrddha tasya banikpatnyah sakasam gatva
kathayati | icchapitah sa vo ’yarh darakah® | sa kathayati | kutravakase sarhgatarn
bhavisyati | madiye grhe |

sa ca darakah karyani krtva grham gatah | anupurvena bhuktva tasya matuh
kathayati | gacchamy aham | vayasyagrhe svapsye | tato ’sya matrapy>* anujiiatam
| gaccha | sa darako labdhanujfias tasya vrddhaya grham gatah | tasya darakasya
tasmin grhe gatasya ratikridakalam agamayamanasya tisthatah | niéi kale apratya-
bhijiiatariipe® kale sa matasya vanigdarakasya tasminn eva grhe ratikridam anu-
bhavanartham tatraiva gata | gatva ca tasmin grhe vikalam avyaktirh vibhavyamane
ripakrtau nirgiidhenopacarakramena ratikridarh putrena sardham anubhaviturn
pravrtta papakenasaddharmena | sa ca pariksinayar ratrau anubhiitaratikrida sata-
mondhakare kalayam eva rajanyam avibhavyamanariipakrtau svagrhar gacchati |

sa capi vanigdarako ratikridam anubhiiya prabhatayarh rajanyarn bhandavarim
gatva kutumbakaryani karoti | evarh dvir api trir api tatra vrddhaya grhe ratikridam
anubhavari§ ca cirakdlam evarh vartamane ratikridakrame®® tasya darakasya sa
mata cintayiturh pravrtta | kiyatkalam anyad grham aham evam avibhavyamanartpa
ratikridam anubhavisyami | yan nv aham asyaitad ratikridakramarh tathavidharh
kramena sarhvedayeyam yatha ihaiva grhe ratikridam anubhaveyam?’ | iti sarhcintya

16pq, *syarthena, emended on the basis of G1, 2.
17G2 na for kim etat.

18R, sam®, G2 mannimitte.

Ogq. tannimittam; reading with G1; G2 unclear.
20G1, 2 avrttan.

21gq, vanvesane.

2G1 samgamo.

231n G2 this sentence reads: abhiprayitah sa maya darakah. G1 uktah sa maya darakah. Cp. Skt. abhipreta,
meant, aimed at, intended, as well as caused to approach, think of.

2G1 matrabhy®.

I5Ed. nisi kalam apratyabhijiiatam | ripe. Speyer (1902) suggests nisi (vi)kale apratyabhijiiatariipe kale
.... It may not be necessary to read vikale, since nisi kale seems to convey the same sense. Gilgit 1, 2 read
nisi kalam apratyabhijiiataripe kale.

20Fd. yartamanena ratikridakramena; reading with G1.
2TEA. ratikrida bhavema;, reading with G1, 2.
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The story of Dharmaruci 141

tatraiva vrddhagrhe gatva ratikridarh putrena sardham anubhuya tathaiva rajanyah
ksaye satamondhakarakale tasya darakasyoparimarh pravaranarh nivasyatmaniyarm
ca §irottarapattikar tyaktva svagrharn gata | sa ca darakah prabhatakale tar pattikarh
Sirasi maficasyavatisthantim sarhpasyaty atmiyam evoparipravaranapontim>® ala-
bhamanas tatraiva tam patikar sarilaksya®® tyaktva bhandavarith gatva yugalam
anyarh pravrtya svagrharm gatah | tatra ca gatah sarhpaSyati tam evatmiyarh prava-
ranarh tasya matuh $irasi pravrtam | drstva ca tarh matararh prechati | amba kuto
’yarh tava Sirasi pravarano ’bhyagatah |

yatas tayabhihitam | adyapy aharh tavamba | evamn cirakalarh tava maya sardharh
kaman paribhuifijato *dyapy aharh tava saivamba | yatah sa vanigdarakas tathavidharm
matrvacanam upasrutya sammmudho vihvalaceta bhtimau nipatitah | tatas taya sa
matra ghatajalaparisekenavasiktah | sa jalaparisekavasikto darakas cirena kalena
pratyagatapranas taya matra samasvasyate | kim evarh khedam upagatas tvam asma-
diyarh vacanam upasrutya | dhiramana bhavasva na te visadah karaniyah | sa darakas
tasyah kathayati | katham nu’® aharh khedarh na smarisyami’! samoharn va
yena maya evarhvidharh papakarh karma krtam | tatah sa tayabhihitah | na te
manah$okam?? asminn arthe utpadayitavyam | panthasamo matrgramo yenaivarh hi
yatha pita gacchati putro ’pi tenaiva gacchati>® | na casau pantha putrasyanugacchato
dosakarako bhavaty evam eva matrgramah | tirthasamo "pi ca ma‘ttggr:?lmo34 yatraiva®
hi tirthe pita snati putro ’pi tasmin snati na ca tirtharh putrasya snayato dosakarakar
bhavaty evam eva matrgramah | api ca pratyantesu janapadesu dharmataivaisa yasyam
eva pita asaddharmenabhigacchati tam eva putro ’py adhigacchati | evam asau
vanigdarako matra bahuvidhair anunayavacanair vinitasokas taya matra>® tasmin
patake *saddharme punah punar ativasarhjataragah pravrttah |

tena ca Sresthina grhe lekhyo 'nupresitah | bhadre dhirorjitamahotsaha bhavasva
| aham api lekhanupadam evagamisye | sa banikpatni tathavidham lekhartharn
§rutva vaimanasyajata cintayiturh pravrtta | mahantarh kalamh mama tasyagamanam
udiksamanayas tada nagatah | idanith mayaivarvidhenopakramena putrarh ca pari-
caritva sa cagamisyati | ka upayah syad yad aharh tam ihasampraptam eva jivitad vya-
paropayeyam iti sarhcintya tarh putram ahiiya kathayati | pitra te lekhyo ’nupresita
agamisyamiti’’ janise’® | asmabhir idanim ki karanfyam iti | gacchasva pitaram
asampraptam eva ghataya | sa kathayati | katham?® ahari pitarari ghatayisye | yadasau

28Ed. °potrim, emended after BHSD s.v. G2 °pom.
G2 asamlaksya.

30Eq, katham;, G1 katham nu, G2 kathanv = katham nu.
3lga gamisyami.

32The edition’s apparent hapax manahsitkam, which seems to be meaningless, is read by Gilgit 1
manassokam, which I follow here.

33G2 lacks putro ’pi tenaiva gacchati.

34G2 lacks firthasamo 'pi ca matrgramo.
35G2 matraiva.

36G2 adds saha.

37Eq. °yatiti, emended on the basis of G1, 2.
38Ed. Jjanase; following G1, 2 jani(se).
39G2 kathanv = katham nu, perhaps better.
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142 J.A. Silk

na prasahate pitrbadhamh kartum tada taya matra bhiyo bhiyo ’nuvrttivacanair
abhihitah | tasyanuvrttivacanair ucyamanasya kamesu sarnraktasyadhyavasayo jatah
pitrvadharm prati |

kaman khalu pratisevato na hi*" kirncit papakarn karmakaraniyam®! iti vadami |

tatas tenoktam | kenopayena ghatayami | tayabhihitam | aham evopayarn sarhvidha-
sye | ity uktva visam adaya samitayam misrayitva mandilakan paktvanye*’ ’pi
ca nirvisah paktah | yatas tarh darakam ahuya kathayati | gacchasva | am1 savisa
mandilaka nirvisas ca | grhya pitrsakasam gatva ca tasya viSvastasyaikatra bhufijata
etan savisan mandilakan prayacchasvatmana ca nirvisan bhaksaya®? |

tatah sa darakas tena lekhavahikamanusyena sardharh tan mandilakan grhya
gatah |

pitrsakaSam agamya pitasyativa tarh putrarn** drstvabhirapaprasadikarh ma-
heSakhyarh pramodyar praptah | sahyasahyath prstva tesarh vanijam akhyati | ayam
bhavanto ’smakam putrah | yada tena darakena samlaksitarn sarvatraham anena
pitra pratisarnvedita iti tatas tarh pitaram aha | titimbaya mandilakah prahenakam®
anupresitam | tam tata*® paribhufijatu | pascat tena pitra sardham ekaphelayam®’
bhufijata tasya pituh savisa mandilaka datta atmana nirvisah prabhaksitah |

yato® ’sya pitd tan savisan mandilakan bhaksayitva mrtah | tasya ca pituh
kaladharmana yuktasya ca darako na kenacit papakam karma kurvano*® *bhisankito
va pratisathvedito va | pascat tair istasnigdhasuhrdbhir vanigbhih Socayitva yat
tatra>? kirhcit tasya banijo bhandam asid dhiranyasuvarnarh va tat tasya darakasya
dattam | sa darakas tarh bhandarh hiranyasuvarnarm paitrkam grhya svagrham
anupraptah | tasya cagatasya’! svagrham sa mata pracchannasaddharmena tarh pu-
tra paricaramana ratim nadhigacchati | anabhiratariipa ca tarh putrarm vadati |
kiyatkalarh vayam evarh pracchannena kramena ratikridam anubhavisyamah | yan
nu vayam asmad de§ad anyadeS§antararn gatva prakasakramena nih$anka bhitva
jayapatiti vikhyatadharmanah sukharn prativasema |

tatas tau grhar tyaktva mitrasvajanasambandhivargan apahaya puranadasidasa-
karmakararns>? tyaktva yavad arthajatari hiranyasuvarnarn ca grhyanyavisayantararh

40G1, 2 both have here naham for na hi.
41Ed. karma karaniyam.

262 paktanye.

$G1 bhaksyata.

4For agamya pitasyativa tam putram G1 reads gatah sa casya pita tam.
$G1 prabhrtam.

46Following G1; Ed. tat tatah, G2 tat tata:
47Eq. ekaphalayan; see below.

BG1 tato.

49G2 omits papakam karma kurvano.
SOwith G1; Ed. tar mu.

51Realding with Gl. Ed. ca gatasya. For tat tasya darakasya dattam | sa darakas tam bhandam
hiranyasuvarnam paitrkam grhya svagrham anupraptah | tasya cagatasya, G2 has sarvam ta
darakasyanupradattam tatah sa daraka tadbhandam grhitva svagrham agatah tasya cagatah.

52G2 dasidasakarmakarmakarapauruseyams ca.
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The story of Dharmaruci 143

gatau | tatra gatva janapadesu vikhyapayamanau jayapatikam iti ratikridam anu-
bhavamanau vyavasthitau | yavad arhan bhiksuh kenacit kalantarena janapadacarikam
caran tam adhisthanam anupraptah | tena tatra pindapatam anvahindata®® vithyarn
nisadyayarh vanigdharmana sarvyavaharamanah>* sa darako drstah | drstva caro-
gyayitva cabhibhasyoktah | matus te kuSalam | sa ca darakas tam arhantarh tathabhiva-
damanam upasrutya sarmbhinnacetah svena duscaritena karmana Sankitamanas ci-
ntayiturh pravrttah | sa ciram® vicintya matrsakasarh gatva sarvedayati | yatir
abhyagato yo ’sav asmadgrham upasamkramaty esa | sa ihadhisthane pratisarhveda-
yisyati esasya darakasya mateti | vayarh ceha jayapatikam iti khyatau | katham esa
$akyarh ghatayitum’° |

tatas tayoh sarhcintya tamh grham enam upanimantrayitva bhufijanarh ghatayamah
| tatas tayor evam sarhcintya so ‘rhan bhiksur antargrham upanimantrayitva bhoja-
yitum arabdhah | sa darako giidhasastro bhitvarhantarn bhojayituri®’ matra saha nir-
janarh grharh krtva sa carhadbhiksur bhuktva tasmad grhad viSrabdhacarakramena
pratinirgatah | tatas tena darakenainam arhantarn vi§vastacarakramam®® aveksya nir-
gacchantarh paraprsthibhiitva Sarire 'sya Sastrarir®” nipatya jivitad vyaparopitah® |

kamas ca lavanodakasadrs$a yatha yatha sevyanti tatha tatha trsnavrddhim upayati |

tasya darakasya sa mata tarh putram asaddharmenanuvartamana®' tasminn eva-
dhisthane Sresthiputrena sardharh pracchannakama asaddharmesu saktacitta jata® |
tasya darakasya tathavidha upakramah® pratisarhviditah | tatas tena tasya matur
uktam | amba nivrttasvedrsad® dosat | sa ca tasmifi Sresthiputre sarraktacitta dvir
api trir apy ucyamana na nirvartate | tatas tena niskosam asirh krtva sa mata jivitad
vyaparopita |

yada tasya triny anantaryani paripirnani tada devatabhir janapadesv arocitam |
papa esa pitrghatako 'rhadghatako matrghataka$ ca | triny anenanantaryani narakaka-
rmasarhvartaniyani karmani krtany upacitani | tatas tenadhisthanaj anena® tac chrutva
tadadhisthanan nirvasitah | sa yada nirvasitas tasmad adhisthanat tada cintayiturh

3G atatd.

54G2 has sa darako vithya samvyavaharamana ///.

55Ed. omits ciram; G1 sa sa ciram, G2 ciram.

56G2 adds yatha na kasci janiya///, “such that no one would know.”

STEm. to bhojayati? But G1 bhojayitum, G2 bhojayi . ...

BEd. antargrhavisrabdhacarakramam instead of arhantam visvastacarakramam.

59Although fragmentary, missing material after nirjanam grhall/, G2 continues ///ntum arabdhah tatas
tena darakena visvastasya sarire Sastran.

60E4., G1 vyaparopayati. Reading with G2.

61G1 adds kamesv atrpyamand.

62For pracchannakama asaddharmesu saktacitta jata, G2 has only vipratipanna.
63G2 omits tathavidha upakramah.

64niv9rttasva must be second sing. imperative, but I cannot cite a parallel formation. I assume it is derived

from niv/ vrt, perhaps > *ni-vuttati > *ni-vuttasva > ni-vrttasva, by hyper-Sanskritization? M. Hahn sug-
gests rather nivattassa = nivarttasva, through graphic confusion?

65G1 adds Srutam. For tenadhisthanajanena G2 reads [aldhisthananivasinajanakayena, G1
tenadhisthanena.
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144 J.A. Silk

pravrttah | asti casya buddhasasane kascid evanunayah | evar manasikgtam(’(’ |

gacchamidanith pravrajamiti®’ | sa ca viharar gatva bhiksusakasam upasarhkramyai-
varh kathayati | arya pravrajeyam | tatas tena bhiksunoktam | ma tavat pitrghatako
’si | tena bhiksur abhihitah® | asti maya ghatitah pita | tatah punah prstah | ma
tavan matrghatako ’si | tenoktam | arya ghatita maya mata | sa bhiiyah prstah
| ma tavad arhadbadhas te krtah | tatah sa kathayati | arhann api ghatitah |
tatas tena bhiksunabhihitah | ekaikenaisarh karmanam acaranan na pravrajyarho
bhavasi prageva samastanam | gaccha vatsa naham pravrajayisye | tatah sa puruso
‘nyasya bhiksoh sakasam upasarhkramya kathayati | arya pravrajeyam | tatas tenapi
bhiksunanupiirvena prstva pratyakhyatah | tatah pascad anyasya bhiksoh sakasam
gatah | tam api tathaiva pravrajyam ayacate | tenapi tathanuparvakramena prstva
pratyakhyatah | sa yada dvir api trir api pravrajyam ayacamano ’pi bhiksubhir na
pravrajitah tadamarsajatah cintayiturn pravrttah | yapi sarvasadharana pravrajya tam
aham apy ayacan na labhami®’ |

tatas tena tasmin vihare Sayitanam bhiksiinam agnir dattah | tasmin vihare *gnim
dattvanyatra vihararmm gatah | tatrapi gatva bhikstinam upasarmmkramya pravrajyam
ayacate | tair api tathaivanupirvena prstva pratyakhyatah | tatrapi tena tathaiva prati-
hatacetasagnir dattah | tatrapi vihare bahavo bhiksavah $aiksasaiksas ca dagdhah |
evarh tasyanekan viharan dahatah sarvatra Sabdo visrtah | evarhvidha$ caivamvidhag
ca papakarmakari puruso bhiksubhyah pravrajyam alabhan viharan bhikstims ca da-
hatiti | sa ca puruso "nyaviharam prasthitah |

tatra ca vihare bodhisattvajattyo bhiksuh prativasati tripitah | tena Srutarn sa
evarmmduskarakarmakari purusa ihagacchatiti | yatah sa bhiksus tasya purusasyasam-
praptasyaiva tasmin vihare pratyudgatah | sa tarh purusarn sametya kathayati | bhadra-
mukha kim etat | yato ’sya purusenoktam | arya pravrajyarh na labhami | tatas tena
bhiksunoktam | agaccha vatsaharh te pravrajayamiti | pascat tena bhiksuna tasya
purusasya Siro mundapayitva kasayani vastrani dattani | pascat sa purusah kathayati
| arya Siksapadani me ’nuprayaccha | tatas tena bhiksunoktah | ki te Siksapadaih
prayojanam | evarh sarvakalarh vadasva | namo buddhaya namo dharmaya namah
sarhghayeti’? | pascat sa bhiksus tasya purusasya dharmadesanam arabdhah ka-
rtum | tvam evamvidha$ caivarhvidha$ ca papakarmakari sattvah | yadi kadacid bu-
ddhasabdarh $rnosi smrtirh pratilabhethah | athasau tripito bhiksu$ cyutah kalagato
devesiipapannah | sa capi purusas$ cyutah kalagato narakestipapannabh |

yato bhagavan aha | kim manyadhve bhiksavah | yo ’sau atite ’dhvani bhiksus
tripitah asa aham eva sa tena kalena tena samayena | yo ’sau papakarmakart sattvo

6For evari manasikrtam G1 reads tenanunaya ca tan manasi///.

7For asti casya buddhasasane kascid evanunayah | evam manasikrtam | gacchamidanim pravrajamiti G2
reads mayam* .. vrsam papam krtam kim ida karomiti : tasyaitad abhavat* asti casya buddhasasane kas-
cid evanuna /// m uktaprati .a ca..ramam sa samlaksayati gacchama buddhadharmani pravrajamiti. The
following portion which depicts part of the examination of eligibility for monastic ordination is presented
in G2 in entirely different words, although the meaning is the same. See the transcription of 1357.8ff,
below.

69G2 adds sarvatha praghatayamye bhiksubhir iti.

70G2 omits namah samghaya.
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matapitrarhadghataka esa eva dharmarucih | idah mama trtiye ’sarhkhyeye ’sya
dharmarucer dar§anam | tad aharh sarmdhaya kathayami | cirasya dharmaruce su-
cirasya dharmaruce suciracirasya dharmaruce’! | yavac ca maya bhiksavas tri-
bhir asarhkhyeyaih sadbhih paramitabhir anyai§ ca duskarasatasahasrair anuttara
samyaksambodhih samudanita tavad anena dharmarucina yadbhiiyasa narakatiryaksu
ksipitam | idam avocad bhagavan | attamanasas te bhiksavo bhagavato bhasitam
abhyanandan ||
dharmarucy-avadanam astadasam II

The above may be translated as follows:’?

Later still, in the third infinite [aeon] there arose in the world a perfect Buddha
named Krakucchanda, perfected in knowledge and good conduct, a Sugata, world-
knower, unsurpassed, a charioteer of people to be tamed, a teacher of gods and men,
a Buddha, a blessed one. [He dwelt near the metropolis of Sfobhe'lvati.]73 And in that
metropolis dwelt a certain great merchant. He took a wife from a suitable family, and
he had sex, made love and coupled with his wife, and from that sex, lovemaking and
coupling a son was born. That householder [the merchant] was a believer, and he had
as spiritual advisor to his family’* a monk who was a saint.

[Once] that householder spoke to his wife as follows: “We have had born to us
a remover of our [spiritual] debt and a taker of our [material] wealth; with my mer-
chandise I will go now, dear, to another country, as is the merchants’ way.” And so
the merchant, filled with greed,75 took his merchandise and went far away. And for
an exceedingly long time no tidings came from him.”®

Now, in the course of time that boy of his had grown big and full, good-looking and
attractive. Thereupon he asked his mother, “Mother, what is the business followed by
our family?” And she explained, “My boy, your father used to engage in commercial
trade.””’ So the boy began to engage in commercial trade.”®

Tl For cirasya dharmaruce sucirasya dharmaruce suciracirasya dharmaruce, G2 has suciracirasya
dharmaruceh suciracirasya bhagavan.

72The text has been translated before, by Heinrich Zimmer into German (1925: 60-79), and by Hiraoka
Satoshi (2000: 24-29; 2007: 1.451-459) into Japanese, the latter of which was revised on the basis of an
earlier version of the present paper, and accepts most of its proposed readings. In addition, an extremely
quick and not entirely accurate precis was given by La Vallée Poussin (1929: 208-209). See too the sum-
mary and notes in Hiraoka (2002: 55-57).

73Conjectural restitution suggested by the parallels noted by Speyer (1902: 125): Avadanasataka (Speyer
1906-1909) 1.285,17-286,2, and 11.29,7-9.

74 After Zimmer’s “geistliche Berater,” which seems good for kulavavadaka.

73Zimmer follows Cowell and Neil’s baniglokenavrto and translates: “Und von einer Schar Kaufleute
begleitet.”

76Both Zimmer (Worauf lange Zeit keine Kunde mehr von ihm kam) and Hiraoka (2000)
WIFBED RV [Fic] RoTRAD- 72D TH 3, he did not return [home] for an extremely long
time) read with the edition yato 'sya na bhityas ciram apy agacchati, but Gilgit’s addition of pravrttir
makes it clear that Zimmer is right. Hiraoka (2007) accepts the revised reading and translates accordingly.
77Although not so unusual in this literature, the use of asit here may imply that the father used to engage
in trade and so on, but is now out of the picture.

78The preceding paragraph is basically formulaic, the outline being found in more or less this form
throughout Buddhist narrative literature.
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Now, his mother, being afflicted by passions,’® began to think: “I wonder what
way there might be for me to dispel my passions, and yet for no one to find me out?”
Thinking about it, she resolved the following: “That’s it, my son! In order to fulfill my
desire, I'll have sex, and so dispel my lust with him alone.39 And certainly none of
my relatives will have any suspicion.” So she invited an old procuress, fed her twice
or three times, and afterwards clothed her in new garments. That old woman said to
her: “Just why are you strategically pursuing me like this, giving me presents and the
like?” Emboldened, she spoke to that old woman thus: “Mother, listen to what I have
to tell you. I am severely afflicted by passions. Have affection for me, and look for a
man who could be an intimate,3! and would not arouse people’s suspicions.” The old
woman said: “There is no such man here in this house, nor could any lover come in
who would not arouse people’s suspicions. What man will there be to whom I should
address myself?”

Then the merchant’s wife said to the old woman, “If there’s no other man suitable
for such an approach,®” it must be this very own son of mine. No one will suspect
him.” The old woman said to her: “How can you possibly engage in sex play with
your son? It would [rather] be proper for you to enjoy sex play with another man.”83
Then the merchant’s wife said, “If there is no other intimately available man,84 then
it must be this very own son of mine.” The old woman said to her: “Well, do what
you like.” Then the old procuress approached that very same merchant’s son and
asked: “My dear, you’re young and handsome. Are you pretty well set, or no?"%> He
responded to her: “What do you mean?”% So the old woman said: “Sir, handsome
and young as you are, now in the prime of your life you should be happy, playing,
making love, and sporting amorously with a young woman. Why on earth should you

0r “troubles,” klesa, but certainly the reference here is sexual. The use of kilesa in Pali in a sexual sense
is well known.

80Both Hiraoka (2000) and Zimmer ([D]as geht mit meinem Sohn; um der Lust willen will ich es so
anstellen, daf ich mit ihm zusammen meiner Plage ledig werde, und niemand von der Verwandten et-
was ahnt) read with the edition rogavinodaka for raga®; Hiraoka (2007) accepts the revised reading and
translates accordingly.

81 yo 'bhyantara eva syat. Zimmer, “.. . hier ins Haus gehort ....” Hiraoka (2000, 2007) B [N ¢ B, male
relative; but I do not think abhyantara(ka), clearly read in G1, 2 can have this meaning.

82 yadi anyo manusya evarmvidhopakramayukto nasti. Zimmer, “Wenn kein anderer Mann zu dem Geschéft
geschickt ist.” The Critical Pali Dictionary (Trenckner et al. 1924—: 11.433a [s.v. upakkama 2]) offers an
example of the use of upakkama in the sense of sexual approach, which would appear to be its sense here
as well, in contrast to Edgerton 1953 s.v. upakrama, who offers the definition of violent attack. Note that
G2 reads evamviprakramayukto. While Edgerton records viprakramati in the sense of departure, I believe
it is better to suggest that G2 has dropped -dho-.

83 yuktam syad anyena manusyena sardham ratikridam anubhavitum. Zimmer’s translation is more elegant
than my own: “Recht wire es doch, daB du dich mit einem anderen Manne am Liebesspiel freutest!”

84yudy anyo ’bhyantaro manusyo na samvidyate. Zimmer, “Wenn sonst kein Mann vom Hause zu finden
ist.” See above.

85Zimmer (reading with the edition’s kim pratisthito ’syarthena) has: “verstehst du dich schon aufs
Geschift?” In the Kamasiitra’s discussion of the role of the go-between (diiti), she is instructed to praise
the (already married) woman’s good qualities (5.4.4 [and 47]; see the translations in Daniélou 1994: 346
and Doniger and Kakar 2002: 116).

86G2 rather: “No.”
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be deprived of the enjoyment of desires?”” Hearing that, the merchant’s son, shrinking
in modesty and bashfulness, did not accept the old woman’s suggestion.

Then the old woman spoke to the boy repeatedly, saying “A young woman is af-
flicted by passions on your account.”®’ Being repeatedly importuned, the merchant’s
son spoke to the old woman, saying: “Mother, did you say something to that young
woman about me?”%® Then the old woman said, “I spoke to her about you, and she
agreed thanks to my suggestion.?” Gripped by timidity and bashfulness, that girl
won’t say anything. She won’t reveal her body,”” neither should you make an ef-
fort to ask her who she is.””! So the merchant’s son said to the old woman: “Where
will our liaison be?” She said: “In my own house.” He said: “Where’s your house
located?” Then the old woman pointed out the house to him. And the old woman
went to the merchant’s wife and said: “I got this boy of yours to agree.”®” She said:
“Where will our liaison be?” “In my own house.”

After the son completed his business, he went home. When he had, in due course,
finished eating,”> he said to his mother, “I'm going—I’ll sleep at a friend’s house.”
His mother permitted him, saying “Go!” Having obtained permission, the boy went
to that old woman’s house. When he arrived there he waited in expectation of a time
of sex play. In the night time, at the time when forms are not recognizable,”* his
mother went right to that very house in which the merchant’s son was waiting in
order to enjoy sex play. Arriving at the house, in the evening when the shape of forms
is perceived indistinctly, secretly step by step she began to enjoy sex play together

87 This too is a trope in the Kamasiitra (5.4.12; Sharma 1997): stmu vicitram idam subhage tvam kila
drstvamutrasav ittham gotraputro nayakas cittonmadam anubhavati | prakrtya sukumarah kadacid an-
yatrapariklistapirvas tapasvi | tato 'dhuna Sakyam anena maranam apy anubhavitum iti varnayet |. 1 am
indebted to the translations of Daniélou (1994: 348) and Doniger and Kakar (2002: 116), but would never-
theless suggest the following: “Listen, lucky woman! This is something wonderful. That young lover over
there, of good social position, went out of his mind as soon as he saw you. Since the miserable fellow is
by nature a delicate boy and has never before suffered like this on account of anyone else, it is possible
now that he may even end up dying of it”. It seems to me possible that here apariklista® refers to feelings
of sexual excitement, in conformity with the use of klesa noted above. Cf. also Kamasiitra 4.2.66, where 1
am uncertain of the meaning of the same term.

831 have emended Cowell and Neil’s sarnimitte to marmnimitte. However, it would be possible to translate
samnimitte as “for the sake of a/the good cause,” or even “in order to get a good omen.” Zimmer rendered:
“hat dir die junge Frau irgend etwas zum Zeichen gesagt?”

89 nimitta. Edgerton 1953 s.v., “hint.” There seems to be a play on words with the sequence of sarmnimitta

/ *marmnimitta, tvannimitta, then simply nimitta.

90The meaning of na ca Sariram avrtam karisyati is difficult to understand. Gilgit 1 reads rather avrtta,
which however is not much easier, while G2 agrees with Cowell and Neil. Zimmer translated “und wird
auch ihren Leib nicht entbl6Ben,” which seems to capture the required sense. Hahn wonders whether we
should read *apavrta. Or should we read *avrtam, “won’t not conceal” = “won’t reveal”?

91Literally, seek her out through speech, vacanvesana, which might also mean ask others about her.

92icchapitah sa vo "yan darakah. Hiraoka (2000, 2007): % A, 7= D AT-% 3% L C % 7= k. Zimmer:
“Ich habe deinem Jungen das Verlangen eingegeben.” For the participle see Edgerton (1953) (Grammar)
§38.53.

931 do not follow Zimmer’s “Er a ganz ruhig” for anupiirvena bhuktva.

94Zimmer (reading with the edition) translates: “Wie er in ihr Haus gekommen war, erwartete er dort die
Stunde der Liebesfreuden und wartete, er wuf3te nicht, wie lange. Zu giinstiger Stunde ging die Mutter des
jungen Kaufmannssohns in eben dasselbe Haus, ....”
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with her son, sinfully and illicitly. And at the end of the night, having enjoyed her sex
play in the black, still hours of blind darkness, when the shape of forms is perceived
indistinctly, she went back to her own house.

And when the night began to grow light the merchant’s son too, having enjoyed the
sex play, went to their goods-shop and took care of the family business. He enjoyed
the sex play a number of times there in the old woman’s house in that manner, and a
long time passing in that fashion with a series of sexual encounters, the mother began
to think about that boy: “For how long shall I go to another house, and in this way in
undisclosed shape enjoy sex play? What if I were to make known to him this manner
of our sex play gradually, in such a way that we could have our sex play here in this
very house?” So thinking she went right to the house of the old woman, and after
having enjoyed sex play with her son, just as she had planned, at the end of the night,
in the time of deepest darkness, she went home having put on the boy’s upper garment
and having left her own head covering. In the early morning time, the boy spied that
cloth lying on the top part of the bedstead, and not finding his own upper garment,
he recognized” that cloth. Getting rid of it, he went to their shop, and dressing in
another pair,”® he went home. When he got there he saw his very own garment being
worn on his mother’s head. Seeing that he asked his mother: “Mother, how did this
cloth come to be on your head?”

She responded, “I’m still your mother. It’s true that for a long time you’ve been
enjoying sex with me, but I'm still your self-same mother.” At that the merchant’s son,
hearing such words from his mother, dropped to the ground stunned and shaken. Then
his mother sprinkled him with water from a jar, and after a long while the boy, having
been sprinkled with water, recovered his breath. He was consoled by his mother:
“Why are you so depressed, hearing my words? Be strong, don’t be despondent!” The
boy said to her: “How shall I not be mindful of my depression, or my bewilderment,
by which I have done such an evil act?” Then she said to him: “Don’t distress yourself
over this. The female sex is like a road: for that upon which the father goes, the son
too goes upon just the same. And this road is not the agent of fault to the son who
follows it—it is rather the female sex [which is the agent of the fault]. And the female
sex is also like a bathing spot, for at just that bathing spot in which the father bathes
the son too bathes, and the bathing spot is not the agent of fault of the son who is
bathing—it is rather the female sex. Moreover, in a bordering country, just this is
the normal way things are done: the son also approaches that same woman whom
the father approaches for illicit purposes.” The merchant’s son, with his distress thus
removed by his mother through many conciliatory words, was aroused by intense lust
and engaged again and again in that illicit sin with his mother.

[There came a time when] the master sent a letter to the house: “My dear! Be firm,
gallant and strong! I will come following right after this very letter!” The merchant’s
wife, hearing that this was the sense of the letter,”’ grew dejected and began to think.

95G2 “did not recognize,” perhaps better?
96 As Zimmer understands, of upper garment and head covering.

97Note that, as we would expect in ancient India, the merchant’s wife is portrayed as illiterate. Almost
the same scene is played out in a passage from the Civaravastu of the Miulasarvastivada Vinaya (Dutt
1939-1959: 1ii.2.23,19-24,1; Raghu Vira and Lokesh Chandra 1974a: folio 801 = 244b10), in which
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“For a very long time while I was waiting for him to come back he did not come.
Now that I have sported in this way with my son, he will come back.”® What strategy
might there be for me to remove him from the living before he gets back here at all?”
Having thought it through like this, she called her son and said: “You know that your
father sent a letter saying that he will come back. What shall we do now? Go and
kill your father without him ever getting back.” He said: “How will I kill my father?”
When he did not dare to commit the murder of his father, his mother addressed him
repeatedly with appeasing words. And being addressed with appeasing words, and
inflamed with lust, he resolved himself on the murder of his father.

“Certainly for one who indulges in lust there is no evil act which is forbidden,”
I say.””

Then he said, “By what means will I kill him?” She answered, “I myself shall
arrange the means,” and so she cooked sweetmeats,'’? mixing poison with the wheat
flour, and she also cooked others without poison. Then she called the boy and said,
“Go. These sweetmeats are poisonous, and these nonpoisonous. Take them and go
to your father. And when he is unsuspectingly eating some place, offer him these
poisonous sweetmeats, and you yourself eat the nonpoisonous ones.”

Then the boy, accompanied by the servant who had brought [the father’s] letter,
took those sweetmeats and went off.

When he approached his father, his father saw that son of his, surpassingly hand-
some, lovely and distinguished, and he was filled with joy. Asking after his wel-
fare, 10! he said to the merchants, “This, gentlemen, is my son.”” When the son ob-
served this, he thought, “Everywhere my father recognizes me,” and so he said “Fa-
ther, mother sent a gift of sweetmeats which you, father, should eat.” Later while
eating together with his father atop a cargo crate,'%? he gave his father the poisonous
sweetmeats, and he himself ate those without the poison.

a merchant sends word to his wife that he will shortly be home (see Ralston 1882: 91): tena patnyadi
samdistam bhadre pramodyam utpadaya : svastina sampanndartho ham agatah kitama .air divasair agata
eveti sa Srutva vyathita . ... The Tibetan translation reads (Derge Kanjur 1, 'dul ba, ga 59a6-7): des chung
ma la bzang mo dga’ ba skyed cig | kho bo don grub nas bde bar "ongs te | zhag 'di tsam kho na phyin par
‘ong ngo |l spring ba des thos nas ... snyam du phongs par. Two points may be made here: First, what is
perhaps implicit in the Sanskrit is made explicit in Tibetan, namely the wife is said to “listen to the letter,”
spring ba = *lekha (see Tshe ring dbang rgyal’s dictionary, Bacot 1930: 105al). Second, although Dutt
read the last word in our quotation as kathayati, the manuscript and the Tibetan translation of phongs pa
make clear that the correct reading is vyathita, namely that she was alarmed or distressed, and she did not
speak but thought what follows.

98The syntax of this sentence is irregular: idanim mayaivamvidhenopakramena putram ca paricaritva sa
cagamisyati. The mother’s role is stated in the passive, maya . .. paricaritva, which should require a passive
verb; instead, the verb is active and has a different subject or agent.

99This looks like a narrative interjection, since it is not quite clear who the “I”” could be otherwise. Gilgit
has: “Given over to lust as I am, there is no evil act which is forbidden, I say.”

100The hapax mandilaka is confirmed by the Gilgit texts. Zimmer “Kuchen,” Hiraoka (2000, 2007)
47 — . Sanskrit knows manda in the sense of the scum on the surface of boiled rice, cream or gruel,
and mandaka as a thin pancake or a kind of baked flour. The term may be suggestive of some kind of
round bread (cp. mandala?). My translation is a guess at best, or put more frankly, a place-holder.

lolLiterally, “asking about the bearable and the unbearable.”

1025¢e below for remarks on ekaphalalekaphela.
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And eating those poisonous sweetmeats his father died. When his father was yoked
by the law of time, no one suspected or recognized that the son had done an evil
deed. Later those merchants, beloved loving friends, mourned, and gave whatsoever
merchandise or gold or valuables that merchant had there to his son. The boy took
that merchandise and gold and valuables that had belonged to his father and returned
home. But when he had come home, his mother did not experience passion while
having sex with her son in their secret, illicit way, and with an unsatisfied look said to
her son: “For how long will we enjoy our sex play in this secret way? Why don’t we
leave this country and go to another country where we may dwell happily and openly
in the avowed state of husband and wife, without being secretive?”

So the two of them abandoned their house, quit their friends, kin and relations, and
gave up the slave women, slave men, and workers who had long served them, and
even their possessions, and just taking their gold and valuables went to another re-
gion. When they had arrived there in those foreign lands, avowing that they were hus-
band and wife they dwelt there enjoying sex play. Then after some time had passed,
a saint-monk wandering in the land came to that neighborhood. He roamed through
there for alms, and resting on the road saw that boy doing business in the fashion of
a merchant. Seeing him and greeting him, he addressed him saying: “Is your mother
well?” Hearing the saint addressing him in these terms, the boy was very shaken and
anxious because of the wicked acts he had committed, and he began to think. Ponder-
ing what to do for some time, he went to his mother and informed her: “An ascetic
has come—it’s the one who [formerly used to] visit our house. And now that he’s
here in this neighborhood, he will recognize that “she is this boy’s mother.” But we
are known around here as husband and wife, so how can we succeed in getting him
killed?”

And they considered, thinking that they would invite him to their house, and kill
him while he was eating. Having thought about it in this way the two of them invited
the saint-monk inside the house and began to feed him. Having concealed a knife on
himself, the boy fed the saint together with his mother.!** Having dismissed the ser-
vants, when the saint-monk finished eating he departed from that house, striding with
a confident gait. Then the boy seeing the saint striding confidently, placing himself
behind the departing [monk] plunged his knife into his body and took his life.!%4

And lusts are just like salt water—

The more they are enjoyed, the more they are craved.

103 A rhantam bhojayitum;, supply arabdho? Zimmer: “um den Heiligen zu bewirten,” which seems odd to
me.

104Tphe syntax of this sentence is irregular: tena darakenainam arhantam visvastacarakramam aveksya
nirgacchantam paraprsthibhiitva Sarire ’sya Sastram nipatya jivitad vyaparopitah. M. Straube observes to
me as follows: “enam arhantam functions at the same time as object of aveksya and nipatya (being, as
one would expect, in the accusative) and as subject (grammatically speaking) of vyaparopitah for which
it should be in the nominative. The sentence starts as a passive construction (fena darakena) continues as
an active construction (-kramam aveksya) and ends as a passive construction (vyaparopitah) again. The
expression jivitad vyaparopita- seems to be a stock phrase which is used in the Divy, as far as I can see,
SukaSavakau . .. vidalena pranina jivitad vyaparopitav iti (200, 3f.) etc. Perhaps the author did not dare to
transform it into an active construction thus avoiding that forced construction.” For his valuable suggestion
regarding paraprsthibhiitva, 1 thank Vincent Tournier.
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That boy’s mother, while still engaged in the illicit pursuit of her son,'?> also had
a secret affair with a guildman’s son in that very same neighborhood, and she became
obsessed with those philanderings. But those exploits of hers were discovered by
her son, and he said to his mother, “Mother, turn back from this sin!” But she with
her mind enamored with that guildman’s son did not turn back even though she was
repeatedly asked to. So unsheathing his sword he deprived his mother of life.

When his three sins of immediate retribution were accomplished, the local gods
declared to the people: “This one is evil—he is a patricide, an arhat killer and a matri-
cide. He has performed and piled up three deeds of immediate retribution which lead
to the karma of hell.” Then when the people of that neighborhood heard that, they
drove him out from that neighborhood. When he was driven out from the neighbor-
hood, he began to think: “In the Buddha’s teaching there is certainly some expiation
of this [situation].”106 Thus he considered. “I will go now and become ordained.” And
he went to a monastery and, approaching a monk, he said: “Noble One, I would take
ordination.” So the monk said, “First of all, you aren’t a patricide, are you?”” He told
the monk, “I did kill my father.” Then he asked again, “You’re not a matricide, are
you?” He said, “Noble One, I killed my mother.” He asked once again, “You didn’t
kill a saint, did you?” And he said, “I killed a saint too.” Then that monk said, “Doing
these acts one by one would disqualify you from ordination into the ascetic life—how
much more all of them together! Get out of here, boy, I won’t ordain you!” Then that
man approached another monk and said, “Noble One, I would become ordained.”
And that monk too, having questioned him in the appropriate sequence, refused. Af-
ter that he approached another monk and implored him too for ordination in the same
manner. But he too, questioning in the same way in the appropriate sequence, also
refused. When, although he had begged repeatedly for ordination, the monks still did
not grant it to him, he became angry and began to think: “Although I beg for that
ordination common to all, I don’t receive it.”!%7

Then he set fire to the monks asleep in that monastery. Having set the fire in that
monastery, he went to another monastery. And there too he approached the monks
and begged for ordination. They too questioned him in the very same way in the
appropriate sequence, and then refused. And there again in the same way with hostile
intention he set [the monastery] on fire. And in that monastery too he burned many
monks, common monks and saints.'% When he had burned countless monasteries in
this way, everywhere the word spread: “In such-and-such a fashion a man, a doer of
evil deeds, upon not receiving ordination from the monks burns down monasteries
and their monks.” And the man set out for another monastery.

105G1 adds “being sexually unsatisfied.”

106Thys T understand asya as referring to his situation and anunaya as expiation, or conciliation (of sins).
Zimmer: “In dieser Lehre des Buddha ist irgendein Weg der Versohnung.”

107G2 adds: “T am being punished/murdered by the monks.”

108Litcra]ly “learners and those without anything left to learn,” saiksas and asaiksas. The placement of the
ca in this sentence is strange, and suggests the grouping 1) bhiksus, and 2) Saiksasaiksas. But this is not
logical, and so it seems we should understand the ca as internally governing the dvandva. An alternative
would be to read *Saiksa asaiksas ca. The Tokyo manuscript, however, agrees with the reading of the
edition, Saiksasaiksas ca. (I did not note the Kyoto reading, and the Gilgit fragments do not contain the
passage.) Michael Hahn suggests this as a possible case of secondary sandhi.
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In that monastery dwelt a monk who was a bodhisattva,'%° a knower of the
Tripitaka. He heard that that man, a doer of such wicked deeds, was on his way
there, and so the monk went forth to meet that person even before he had reached
the monastery. Approaching the man, he said: “Good sir, what’s going on?” So the
man said to him, “Noble One, I can’t obtain ordination.” Then the monk said, “Come
boy, I will ordain you.” Later the monk shaved the man’s head and gave him ochre
robes. Then the man said, “Noble One, confer the rules of training on me!”110 But
the monk said, “Of what use are the rules of training to you? Always speak thus:'!!
‘Homage to the Buddha! Homage to the Dharma! Homage to the Sarmgha!”” Then
the monk began to sermonize to the man. “You have done such-and-such evil deeds.
If you ever hear the word ‘Buddha,” you must retain it in your awareness.” Then that
monk, a knower of the Tripitaka, died and was reborn among the gods, and that man
also died, and was reborn among the hells.

Then the Blessed One spoke: “What do you think, monks? The one who was in
the past the monk, the knower of the Tripitaka, he was none other than I at that time
and on that occasion. The being who was the doer of evil deeds, the killer of mother,
father and saint, he was none other than Dharmaruci. This is my demonstration of [the
life of] this Dharmaruci in the third infinite period. In this respect I say, Dharmaruci,
it was a long time ago, Dharmaruci, it was a very long time ago, Dharmaruci, it was
a very, very long time ago.'!'> And for as long as it took me, monks, through three
infinite periods practicing the six perfections and hundreds of thousands of other
difficult practices to attain unexcelled perfect awakening, so long this Dharmaruci
was for the most part fallen among the hells and beasts. When the Blessed One had
said this, glad at heart, those monks rejoiced in what the Blessed One had proclaimed.

109gee Edgerton (1953) s.v. -jatiya (2). The actual implication of the term bodhisattvajatiyo bhiksu is not
entirely clear to me, and my translation is little more than an evasion. Zimmer (1925: 77) translates “ein
Monch, der war von der Art der Werdenden Buddhas.” What is difficult to understand is that, as the text
explicitly says just a few lines below, this monk is the bodhisattva, that is, a previous incarnation of the
individual who will later become Sakyamuni. This suggests that bodhisattvajatiyo bhiksu may indicate
something like “a monk whose lineage, jati, is that of being a/the bodhisattva,” “a monk who stands in the
birth-line, jati, of éékyamuni and is, perforce, a/the bodhisattva,” or even “a bodhisattva by birth,” which I
believe amounts to precisely the same thing. Note that in the Bodhisattvavadanakalpalata, studied below,
the equivalent expression is bodhisattvamsa bhiksu, with apparently an identical meaning.

1ORyles of training = Siksapada.

117 3 Vallée Poussin (1929: 209-210) observes rather unsympathetically: “The story of Dharmaruci, not
later than the second century A.D. at the latest, is one of the first testimonies of the Buddhist religion where
it suffices to say ‘Lord, Lord, the religion, philosophically impoverished and in which works are useless,
which consists in the incessant repetition of the name of Amitabha.”

I am afraid, however, that in this I cannot agree with the great Belgian master. What the future Buddha
advocates for the sinner Dharmaruci is not salvation through the repetition of the name of the Lord (much
less that of Amitabha), but merely concentration on the three refuges. This does not strike me as innovative
or in any way particularly noteworthy. To prevent further trouble he seems willing to “ordain” Dharmaruci,
but the Buddhist practice appropriate for the latter is the most basic and introductory available. It is impor-
tant to note that in refusing to teach Dharmaruci the rules of training, he is in fact denying him access to
the monastic state, and thus not ordaining him at all.

H2This is what he says at the beginning of the story. Being questioned about the meaning of this cryptic
utterance, the Buddha narrates the three past stories which constitute the Dharamarucy-avadana.
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2 The Bodhisattvavadanakalpalata’s Dharmarucy-avadana, Part 3, reedited
in Sanskrit and Tibetan, and translated in English

The same story of Dharmaruci is given in poetic form by the Kashmiri poet
Ksemendra in his massive Bodhisattvavadanakalpalata. Any comprehensive study
of this large work will, ultimately, have to include a careful and systematic com-
parison of Ksemendra’s poetic renditions with what was apparently his primary
source, the Millasarvastivada Vinaya. Here I offer a critical edition (in Sanskrit
and Tibetan), and English translation, of the final third of chapter 89 of the
Bodhisattvavadanakalpalata, that is verses 120-188 constituting the last part of the
three-part story of Dharmaruci (Dharmarucy-avadana).

The editio princeps of the Bodhisattvavadanakalpalata is that of Das and
Vidyabhusana (1888-1918), based on a bilingual blockprint. A reprinting of the San-
skrit text only is found in Vaidya (1959), based exclusively on the Das-Vidyabhiisana
edition; it has no independent value. Both the Sanskrit text (in Tibetan script) and
Tibetan translation are found in the Derge and Cone Tanjurs, while the Tibetan trans-
lation alone is found in the Peking Tanjur. Although the Cone print depends on Derge,
I cite both below. (I did not have access to the bilingual print prepared under the Fifth
Dalai Lama, studied in Mejor 1992.) In addition, thanks to the generosity of the late
Prof. J. W. de Jong I was able to make use of photographs a Sanskrit manuscript now
in Cambridge (Add. 1306). My edition takes all these sources into account, along
with a few suggestions offered by de Jong (1979).

On the assumption that the text as written was intended to conform to the rules
and norms of standard Sanskrit, at least grammatically and orthographically if not
in terms of vocabulary, the orthography of the Sanskrit text printed below has been
standardized in such matters as avoidance of gemination after » and the use of final
m for m. Likewise the conventional reading satva has been printed sattva. I have not
noted merely orthographic variants, or such things as trivial violations of external
sandhi, replacement of anusvara with homorganic nasal (or vice versa), confusion
of sibilants, and so forth. The readings of the Sanskrit manuscript “A” are usually
confirmed by the Sanskrit transcribed in the Derge and Cone Tanjurs. On occasion the
Tibetan translation does not entirely agree with the Sanskrit, and presents problems
of its own. I have not been able to deal with these here. I have also not catalogued
the numerous Tibetan misprints in the Das-Vidyabhiisana edition. In romanizing the
Tibetan, even after foot-final ga I have added the shad.!!3

1131 owe to the kindness of Prof. Michael Hahn and Dr. Martin Straube a number of detailed notes on my
edition and translation of this set of verses. To have mentioned every instance of this assistance would have
been impractical, and thus I thank both of them here in summary for their generosity and erudition.

Much work remains to be done on this interesting and important work, not least in the area of the
influence of its Tibetan translation and subsequent recastings on later Tibetan literature (on which see
the short note by van der Kuijp 1996: 401-402). For a study of the Indian text and its history, see Mejor
(1992), earlier Tucci (1949: 437-441) (particularly regarding the influence of the work on Tibetan pictorial
art, on which see also Rani 1977), and note the recent bibliography Kirde (2002). The relation between
Ksemendra’s version of the Dharmarucy-avadana and that in the Divyavadana was noted already by Tucci
(1949: 438), who provides a summary of the avadana on pp. 522-524.

Something might also be learned by a careful comparison of this story, at least, with Ksemendra’s
Samayamatrka and the work upon which it is based, Damodaragupta’s Kuttanimata (in English one may
find translations of both works in Mathers (1930), but these are rather poor). See Sternbach (1974: 79-82).
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The text is written in the common §loka metre, with only a few verses in other
metres: 140 (Vasantatilaka), 141 (Sdrdﬁlavikridita), 176 (Upajati), 178 (Harini), and
188 (Sardilavikridita).

Sigla

A: Cambridge manuscript Add. 1306 (Bendall 1883: 41-43), 341a4-344b5 (San-
skrit)

C: Cone Tanjur, skyes rabs, khe, 231a1-236b6 (Sanskrit and Tibetan)

D: Derge Tanjur 4155, skyes rabs, khe, 231a1-236b6 (Sanskrit and Tibetan)

DV: Edition of Das and Vidyabhusana (1888—1918: 11.802—-821) (Sanskrit and Ti-
betan)

J: J.W. de Jong’s emendations (1979): 216-219

P: Peking Tanjur 5655, mdo ’grel, ge, 317b5-320b5 (Tibetan)

V: Vaidya (1959: I11.510-515) (Sanskrit)

trtiye bhagavan kalpe' krakucchandas? tathagatah |
anuttarajfiananidhir® jambudvipe* purabhavat® Il 120
1) C: °pa 2) A: kaku® 3) C, D: °jianinidhir 4) C, D: °bt®; C: °pa 5) C, D: °vat

| gsum pa’i bskal par bcom ldan ’das || de bzhin gshegs pa "khor ba ’jig |
| bla na med pa’i ye shes gter || *dzam bu’i gling du sngon' byung gyur |

1) P: mngon

Inthe thirdeon, longago, there appeared in Jambudvipa a Blessed One,
Tathagata, Krakucchanda, a treasury of unexcelled knowledge.

babhiiva samaye tasminn ujjayanyarm mahadhanah |
vanik! candanadattakhyah prakhyatakrayavikrayah Il 121
1) C: °ni°

| de yi dus na 'phags rgyal du |l tshong pa tsandan byin zhes pa |
| nor chen nyo tshong' dag gis ni || rab tu grags pa byung bar gyur |
1) P: tshongs

At that time in Ujjayani there was an extremely wealthy man, a merchant named
Candanadatta, famous for his commerce.

tasya kamabalakhyayarn jayayarn! madanadyutih? |
aSvadattabhidhano ’bhit putrah kaya iva priyah Il 122
1) C, D: jayarn yarh 2) C: °tyu®

| de yi chung ma ’dod pa’i stobs || zhes la myos' byed ltar mdzes bu |
| rtas byin zhes ni bya ba dag || lus bzhin du ni dga’ ba byung |
1) P: mos (block broken?)

His wife was named Kamabala, (Embodying) the Army of the God of Love, and
he had a son named AS$vadatta, whose beauty was like that of the God of Love,
beloved to him as his own body.

artharthi! sa jagamabdhirn patninyastagrhasthitih |
dhanena dhaninarh? trsna lavaneneva’ vardhate Il 123
1) C, D: °ti 2) C, D: dhanenarthaninam 3) C, D: ®naiva
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| khyim lugs chung ma la bkod nas || nor don gnyer de rgya mtshor song |
| lan tshwa yis' bzhin nor can rnams || nor dag gis ni sred pa ’phel |
1) P: yid
Being desirous of gaining wealth, he went to sea, having entrusted the domestic
affairs to his wife. Forarich man his thirst [for wealth] increases through wealth,
just like thirst increases when one drinks salt water.!!#

tatpatni prosite patyau yauvanonmadamohita |
gghacinta’ll_l1 parityajya kamadhyanaparabhavat Il 124
1) C, D: °an

| de yi chung ma khyo song tshe || lang tshos myos shing rmongs pa yis' |
| khyim gyi bsam pa yongs btang nas || dod pa’i bsam gtan la chags gyur |
1) P:yi
His wife, with her husband gone abroad, deluded by the infatuations of youth,
abandoned considerations of her household and could think of nothing but lust.

kumaram' asvadattari sa nidhaya dhanakarmani |
sada prz'ls2'1da§g1’1gastha'12 rajamargari’ vyalokayat Il 125
1) C: gu® 2) C, D: prasadaharmyastha 3) A: °garn

| de yis nor gyi las la ni | gzhon nu rtas byin rnam" bkod nasl
| rtag tu khang bzang ba gam du || gnas te rgyal po’i lam la bltas |
1) P: de for rnam

115

Setting the boy Asvadatta in the financial affairs bureau, > she would always

stay in a turret of the palace and watch the main boulevard.
svairavakasarahita' bahubhgtyajane2 grhe |
ngdhadhﬁtrﬁh3 samabhyetya dirghocchvasa* jagada sa Il 126
1) A, C, D: sverara® 2) C: °brtyajene 3) Following A; C, D: vrddhadhatii; DV, V: °1h 4) So A, C, D; edd: °saj

| g.yog ’khor mang po’i khyim du ni |l rang dbang gnas skabs bral ba des |
| shugs rings phyung nas ma ma ni |l rgan mo dag la mngon phyogs smras |
Being without any opportunity to do as she wished in a house of many servants
and staff, she approached an old wet-nurse, and spoke with a deep sigh:
vibhave! bahubhoge *sminn ajiiadhinajane? grhe |
svairasaficarahinaya matah satyari na me ratih® Il 127

1) For Michael Hahn, vibhava must be a noun, not an adjective. He suggests as possibilities *vibhave bahubhoge
’pi (save that Tibetan ’dir supports asmin), or *vibhavair bahubhoge ’sminn. See also 59.109 and 53.25b for
examples of vibhave. 2) C, D: °no 3) C, D: °ti
| khyim ni *byor zhing longs spyod mang |l skye bo bka’ la' nyan pa ’dir |
| rang dbang spyod pas dman pa yis* || ma ma bdag la dga’ ba med |
1)C,D:las 2) C, D: yi

H4That is, the more wealth he has, the more he wants, just as one who drinks salt water craves more as he
attempts to slake his thirst. The image is discussed below.

15The meaning of dhanakarman is not clear to me, but the sense seems to be that the mother places the
boy, perhaps as a sort of apprentice, in the money-counting office of the family’s trading house.
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“Because I lack the freedom to wander where I will, mother, although I am in
luxury here in a house of wealth, with people subject to my orders, I am not truly

happy.
nadhikarair na' satkarair? nalarikarair na bhojanaih |
vina purusasarhbhogari® bhajante lalanah* sukham Il 128
1) C, D: °rarnai 2) C: °karir 3) A (?), C, D: purii® 4) A: lalana; C, D: latabhah

| skyes pa’i longs spyod med pa na |l bud med dga’ ba bsten pa ni |
| dbang gis ma yin bkur stis min || rgyan gyis ma yin zas kyis min |

When deprived of sexual union with a man, women are not pleased by status,
honors, ornaments or food.

tasmad grham parityajya' gacchami cchandacarin |
balye jatah suto "py esa2 na snehayatanarh mama Il 129
1) C: param tyajya 2) C, D: sutesyesa

| de slad khyim ni yongs btang nas' || bdag ni "dun pas rgyu zhing "gro |
| gzhon skyes bu ni *di la yang || bdag ni chags pa’i dbang® ma gyur |

1) P: nang 2) M. Straube points out that this is perhaps based on *snehayattanam

So, I’'ll abandon this house and go away, behaving as I wish. Even this son of
mine, having reached only his infancy, is not the abode of my love.

kulakiiladvayabaddhabandhubandhanayantranam! |
na sahante taranginyo? ratisfla hi yositah Il 130
1) DV, V °dvayabaddha; C, D: °tvayabaddha®; A: °na 2) A, C, D: °nyo

| rigs kyi 'jug ngogs kyis bcings shing |l gnyen gyi ’ching bas bsdams pa dag |
| bud med dga’ ba’i ngang tshul can |l g.yo ldan dag gis bzod ma yin |
For fickle women addicted to physical pleasures do not tolerate the restraints of

relatives connected with both families like rivers do not tolerate the restraints of an
embankment built up on both banks.”

iti bruvanarh tam Gice dhatiT vatsalyaviklava' |
vatse na gamanarin® yuktarm tyaktva suvipulari® riyam Il 131
1) C, D: °van 2) C, D: °na 3) D: °visu®; C: °visu®
| zhes smra de la ma ma ni || shin tu mdza’ bas ’khrugs pas smras |
| mnyes' gshin shin tu yangs pa’i dpal | btang nas ’gro ba rigs ma yin |
1) P: gnyes
The wet-nurse, upset because of her devotion (to her employer), spoke to the

woman who was talking like this: “My dear, it’s not right that you leave, abandon-
ing such ample riches.
bahukrtye grhe tv asmin guptacarya na yujyate! |
ksanena svairacaritarn rajamargesu dhavatiZ | 132

1) A: °caryan ni®; DV, V: niyujyate; J has no comment 2) C, D: °viti
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| bya ba mang po’i' khyim *dir ni |l sbas pa’i* spyod pa mi sbyar te |
| gsang ba’i spyod pa skad cig gis || rgyal po yi ni lam du rgyug |
1) So P; C, D: pos 2) So P; C, D: pas
But here in this busy house, secret activity is not possible. In an instant news of
one’s confidential business will run around on the main boulevards.
katharh raksasi caritram sarntapta’ yauvanosmana? |
katharin® gghanidhe‘marh4 ca padenotsarya gacchasi Il 133
1) C, D: sariipta 2) A, C, D: yo°3) C, D: katha 4) C, D: grahanidhanifi

| lang tsho tsha bas rab gdungs pa |l khyod kyis spyod pa ji ltar bsrung |
| khyim gyi gter yang rkang pa yis || rab spangs khyod kyis ji ltar "gro |
How can you, inflamed by the heat of youth, protect your reputation? But how
can you leave if it means kicking away the wealth of the house?
itah kamavisavesah' §vabhrapatah ksanad? itah? |
asminn ubhayasandehe na jane* kirh karisyasi Il 134
1) C, D: °savesah 2) C, D: ka® 3) C, D: °ta4) C, D: jane

| ’di nas ’dod pa’i dug ’bebs shing || 'di nas skad cig g.yang la lhung |
| gnyis ka the tshom “di la ni | khyod kyis ci bya yong' mi> shes |
1) So P; C, D: yongs 2) P: ma
On one hand, an attack by the poison of lust, on the other a fall into an abyss in
an instant—I don’t know what you should do facing these two perils.
tavat pranapanenapi capalah' sakutihalah? |
parastriyar prarthayanti> na yavad vastram ujjhati Il 135
1) C: °lah 2) A: °la; C, D: °kurahlalah 3) C, D: ®ante

| g.yo zhing dge mtshan ldan pa rnams |l ji srid gos ni ma dor bar |
| de srid srog gi zong gis kyang || gzhan gyi bud med don du gnyer |

Until she sheds her clothing, philanderers eager with curiosity importune the
wife of another even if it means staking their own lives.
na na neti! samutkampirasanarnsukakarsane? |
gacchami mufica muficeti kvananti kasya nepsita> Il 136

1) C, D: netam 2) As M. Straube points out, the word samutkampi® occurs in Jatakamala 26.14. 3) J: se®, with
Tib., but I do not agree

| "og pag gos nas drangs pa na |l ma ma ma zhes ’dar byed cing |
| bdag ’gro thongs' shig thongs' shig ces || sgra sgrogs de ni* su zhig "dod |
1) P: thong 2) P: nas
Who does not desire the woman who, saying ‘No! No! No!,” while her quivering
skirt and garments are being torn off, murmurs ‘I’m leaving, let me go! Let me
go!’?
drstva vivasanarm Vgttakartavyah1 sarvatha janah |
bhujapaﬁjaranirmuktaéukavgttyz’l2 palayate Il 137

1) I’s krta®(suggested by Tib.) is, I believe, metrically unlikely if not impossible 2) A: °nimu®; C, D:
°paiijarasamhruddhel (for which read °ah), in accord with Tib. See the note to the translation. A incorrectly cor-
rected to °muktah §uka®. C: Sukavrtya; D: Sugavrtya
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| rnam pa kun tu bya ba byas || skye bos gos med mthong nas ni |
| lag pa’i gzeb kyis bsdams pa yis || ne tso tshul bzhin "bros par ’byed |

But having seen her unclad, the person who has thoroughly accomplished what
he set out to do flees from the cage of her arms like a parrot freed from a cage.

timire raticaurena ksanardhari' sukhasarngamah |
punah pravirataloke? paraloke samagamah? Il 138
1) So A; C, D: °ardharh 2) C, D: °virataloke 3) A, DV, V: paraloka®

| mun par dga’ ba’i chom rkun dang || skad cig phyed ni bde bar ’grogs |
| phyi' nas snang ba rab spangs pa’i \l ’jig rten pha rol dag tu ’grogs |
1) So P; C, D: phyin

The enjoyment of half an instant of blissful intercourse with a thief of love in
the dark later on becomes a joining in the other world completely devoid of light
(namely, hell).

s nasta nisphala klista' lajjakastad®> adhomukhi® |
kumarge haritarn* yantt §ilaratnam® iveksate’ Il 139

1) A, DV, V: °phala krsta; J suggests nisphala kasta 2) C, D: °kastvad 3) A: °kha 4) C, D: °pitari 5) C, D: ya®

6) C, D: °am 7) So A; C, D: ivaksete; DV, V: iveksyate
| bzhin smad ngo tsha’i sdug bsngal can || ’bras med nyams shing dman pa de |
| tshul khrims rin chen lam ngan du |l stor bar gyur pa ’tshol ba bzhin |

She walks with face downcast from the misery of her shame, as if searching for
the lost jewel of her virtue on a rough road, miserable, her suffering fruitless.

sa roditi! prasrtaduscaritapavada sthilasrabindubhir’ amandavisadakalpaih? |
kamasramatrutitanirmalasilahara-* muktaphalair iva dharam? pariparayanti® Il 140
1) C, D: rau® 2) C, D: °lasrubi® 3) A, DV, V: °kandaih (C, D confirm J's emendation from Tib.) 4) C, D: °tinirmala®
5) C, D: °amm 6) C, D: °i
| dri med tshul khrims do' shal "dod pa’i ngal dub kyis chad cing |
| mu tig "bras bus [sa)?* gzhi yongs su’ khengs par byed pa bzhin |
| mi dman chags bral du brtags mchi ma’i thigs pa rags pa yis |
| nyes spyod smad pa rab tu spros pa de ni ngu bar byed |
1) P: de 2) Emended following a suggestion of M. Hahn 3) P: yong su, or written yongsu.

Once the scandal of her transgression is spread about, she weeps filling the
whole earth with huge tears, seemingly incarnations of her deep depression, as if
with pearls from the necklace of her unsullied virtue now snapped by the exertions
of lovemaking.

balasyapi tusarara§mirucirar sammcintayantyah! smitarh mlayantyah sahasa
nimilitatanoh? padmananayah® param |
gehantah svakatharn* mithah’ kathayatam akarnayantya bahih svairinyas®
trnapallave *pi lulite’ sasankasankarh® manah Il 141

1) A: °ya; C, D: °yatya 2) So C, D; A: °no? 3) Tib. pad ma’i stan suggests that the translators read *padmasanayah

4) C, D: °am 5) A: °tha 6) C, D: svairagyas 7) A, DV: lalite; V: valite; J after Tib.: calite 8) A, DV: °ar, J suggesting
°arh; C, D: gacchanti Sarhkam
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| byis pa’i *dzum bu bsil zer can ltar mdzes pa la yang rab tu sems byed cing |
| pad ma’i stan ltar lus ni mchog tu zum zhing ’phral la rab tu nyams gyur te |
| khyim gyi nang du phan tshun gtam rnams phyir ni rang gi gtam du thos gyur pa|
| "phyon ma rnams kyi yid ni rtsa yi "dab ma bskyod pa la yang dogs par gyur" |
1) P: "gyur

Wanton women, even contemplating the smile of a child lovely as the cool-rayed
moon, are suddenly saddened, lotus-faced, their bodies closed up like a flower!10
when, inside the house, they hear those outside speaking back and forth about
them, and their minds are filled with mistrust and suspicion when so much as a
blade of grass is shaken.!!”

riipadarpena niryanti tarunyah pativesmanah! |
pascat pariksya tyajyante panyasthane® pariksakaih Il 142

1) C, D: sativasmenah 2) A: punya®; C, D: punya®. Tentatively emended with the suggestion of M. Straube. 118

| gzugs kyi dregs pas gzhon nu mas" | khyo yi khyim las phyi rol "thon |
| yongs rtog rnams kyis bsod nams kyi | gnas la yongs brtags phyi nas dor’ |
1) P: ma 2) So P; C, D kyi bsod nams kyis 3): P: *dor

Vain about their appearance, young women go out from their husbands’ homes.
But later, they are examined and abandoned by the judges in the market place.

tasmad! glghatsthitﬁtyéls2 te yatha purusasarhgamah |
loke bhavaty avijiiatas® tatha yuktirh vadamy aham Il 143
1) C: tvarhsmid; D: tasmid 2) C, D: °sthitiyas 3) DV, V: aviditas

| de slad khyim na gnas pa khyod || ji ltar skyes bu dang ’grogs shing |
| *jig rten dag gis mi shes pa || de ltar rigs' pa bdag® gis brjod |
1) P: rig 2) P: dag

Therefore, I will tell you a strategy by which you can stay at home, engage in
intercourse with men, and yet remain unsuspected.

asvadattah! kumaro ’sau” kiricidasannayauvanah? |
janasyasankaniyatvat sukhabhogyah param tava Il 144
1) C, D: °datta 2) C, D: kumarasau 3) C, D: °yovanah

| khyod kyi gzhon nu rtas byin *di | cung zad lang tsho dag la nye' |
| skye bos dogs bya min pa’i slad || mchog?® tu bde ba longs spyod "os |
1) P: ni 2) P: mchod

161 do not understand the image well here. The term nimilita seems usually to appear with words for
‘eye’. The comparison to a closed flower is evocative; is the overall point that, like a flower, the woman
folds herself in on herself cowering, as it were?

7 Two images are joined here. The wanton woman engages in non-procreative sex, and thus rues her lack
of children, and also is saddened and made slightly paranoid by fear of rumors circulating about her.

18The form punyasthana is supported both by Sanskrit sources and Tibetan bsod nams kyi gnas. Its
meaning is, however, obscure. M. Straube suggests panya®, pointing to Samayamatrka 4.122: panyastri,
8.36: panyalalana, 8.102: panyavadhii. These are, however, not parallel. Nevertheless, I tentatively accept
the emendation, although the translation remains more or less a guess.
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“This boy of yours, Asvadatta, is one is still little more than a child. Because
people will not suspect, he’s the best choice for you to indulge in pleasure.

evarnvidhas ca' sumukhah kantiman prapyate® kutah |
nirapayah’ prakaro ’yari yadi tavat pravartate Il 145
1) DV, V: evarh vidagdhah (graphic confusion) 2) A: pa®? 3) C, D: nirasayah

| rnam pa ’di lta’i bzhin bzang dang || mdzes sdug can ni ga las rnyed |
| gal te re zhig rab bsgrubs na | *di ni gnod med rnam pa yin' |
1) C, D: min

Where else can you find such a lovely and desirable lad? If this is how you
handle things from the beginning, there won’t be any problem.”

iti dhatrivacah $rutva! sapi yuktam amanyata |
tivraragaprakarandhah papapatarh’ na pasyati Il 146
1) C, D: °tva 2) C, D: sapapatan

| zhes pa ma ma’i tshig thos nas |l de yis kyang ni rigs par bsams |
| chags pa drag po’i rnam pa yis || long bas sdig ltung mthong ma yin |

When she heard this speech of the wet-nurse, she also considered it to be rea-
sonable. One who is blind with a severe passion does not perceive her descent into
sin.

dhatri tatah kumarasya stribhogasukhavarnanam! |
svairam? vidhaya vidadhe visayabhimukharh manah Il 147

1) DV, V: sath® for stii®; C, D: °sukharh varttanari 2) A: sve®

| de nas ma mas dal bu yis || bud med longs spyod bde bsngags pa' |
| bsgrubs shing bsgrubs nas gzhon nu’i yid |l yul la mngon par phyogs par byas |
1) P: pas

Then the wet-nurse, gently praising to the boy the pleasures of sexual intercourse
with a woman, directed his mind toward the sensual realm.

tam avocata! sa nityarn? krtva kamaprataranam? |
asti vatsa tvaducita kacit prositabhartrka* Il 148
1) A: °cat; C, D: °ceta 2) C, D: nitya; DV, V: sasankarh 3) So A; V: °am; C, D: kamasutaranarh 4) C, D: ®ksa
(miswritten for °ka)
| rtag tu ’dod pa rab spros nas || de la de yis rab smras pa |
| bu khyod la "os ’ga’ zhig ni |l bdag po yul gzhan song ba yod |

Leading him astray toward sensual pleasures she spoke to him constantly saying:
“My dear, there is a certain woman whose husband has gone abroad who is just
right for you.

§tinye vesmani' nirdipe? ratrau maunavalambinf |
lajjavati® sa sutararh tvaya sarhgamam icchati || 149
1) C, D: °ne 2) A: nisrape? 3) C, D: °jjava®
| khang stong sgron ma med par ni || mtshan mo mi smra la brten te |
| shin tu ngo tsha ldan ma de || khyod dang yang dag ’grogs par ’dod |
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She is extremely shy and wants to have sex with you at night in an empty house
without any lamp, and remaining silent.”

iti tasya! vacah $rutva sabhilaso vaniksutah |
sada guptagrhe bheje jananya ratisahgamam |l 150
1) C, D: °yah; V: yah

| ces pa de yi tshig thos nas || mngon par ’dod ldan tshong pa’i bus |
| rtag tu sbas pa’i khyim du ni |l ma dang dga’ mgur "grogs pa bsten |

Hearing these words of hers, the merchant’s son, full of desire, continu-
ally partook of sexual pleasures with his mother in a hidden room.

satatarn sevamanayah pracchannabhavane ratim |
vardhamanah' pararh? tasya ragagnir na $amar? yayau Il 151
1) C, D: °nah 2) C, D: sari for A, DV, V: parath. According to M. Hahn, sari for param is a typical error 3) C:
prasama; D: na §ama for na Samarh
| rtag tu rab bsgribs khyim du ni || dga’ mgur spyod pa sten byed pa |
| de la chags pa’i me' dag ni |l rab tu ’phel zhing zhi ma* gyur |
1) D: ma (block broken?) 2) P: bar

But the increasingly swelling fire of lust of she who was constantly devoting
herself to sexual intercourse in that secret chamber was not quenched.

sacintayad imam nityam pracchadanakadarthanam |
na sahe! riipabhogasya prakasah? kila jivitam Il 152
1) C, D: sehe 2) C, D: praksasah (°ksa® miswritten for °ka®)

| de yi bsams pa rtag tu ni |l rab tu bsgribs pa’i sdug bsngal 'di |
| mi bzod gzugs kyi longs spyod la || snang ba nyid ni ’tsho ba lo' |
1)P: la

She thought: “I cannot bear this permanent torment of concealment. For the
enjoyment of pleasures of the flesh openness is essential, as they say.

anyonyavadanambhojavilokanarasarm' vina |

na cumbane na surate kascid asti sukhotsavah Il 153
1) C: °bhovi®; D: °bhophi®

| phan tshun bzhin gyi chu skyes la || rnam par Ilta ba’i ro bral ba’i |
| "o yi dga’ mgur spyod pa la |l bde ba’i dga’ ston "ga’ yod min |
There is no pleasure-feast at all in kissing or love-making without the savor of

gazing upon each other’s lotus-like faces.

tasmat pracchadanayasarin' kumarasya prayatnatah? |
bhanktva prasabhasaribhoge’ pradisami pragalbhatam® Il 154
1) C, D: °yapa 2) C, D: pa® 3) C, D: °sabho® 4) C, D: °gambha®

| de bsgribs pa yi nyon mongs ni |l rab tu ’bad pas bcom byas te |
| "phral la longs spyod gzhon nu ma' || gsal bar bdag gis bstan par bya |
1) Read la (M. Straube)?

So, having removed the toil of concealment, I will urge boldness in energetic
enjoyment upon the youth.”
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iti sarhcintya' sa ratrau prabhate vyaktavigraha? |
yayau Vastraparz"mgttiyuktyz"l3 tasya prakasatam Il 155
1) C, D: saricina 2) C, D: ®ha 3) A: °vatti®; C, D: °vrttayuktya

| zhes pa mtshan mo rab bsams te |l rab gsal lus des gos dag ni |
| yongs su rje ba’i rigs pa yis' || nang par de la rab gsal gyur |
1)C,D:yi

So thinking through the night, in the morning, when her body could be dis-
cerned, she disclosed herself to him by means of an exchange of clothes.

sa nijar! jananirh drstva chinnamiila® iva drumah |
papata patakavisavesena’ vivasikr tah Il 156
1) C, D: ari 2) C, D: ricchanna® 3) V: pana®

| de yis rang gi' ma mthong nas | rtsa ba bead pa’i ljon pa bzhin |
| sdig pa’i dug ni "bebs pa yis® || dbang dang bral bar byas te lhung |
1)C,D: gis2) C,D: yi

Seeing the mother who gave birth to him, he collapsed like a tree cut off at the
roots, incapacitated by the poisonous attack of his sin.
taya §itambuna siktah! §anaih? sarhjiam® avapa® sah |
vilalapa® plorthuévabhre6 vibhrasta’ iva duhkhitah Il 157

1) C, D: °ta 2) A: °neh; C, D: sa® 3) C, D: °am 4) DV, V: °pya 5) C, D: vimala® 6) A, C, D: °bhra® 7) C, D:
vibhramad

| de yis bsil ba’i chus bran te |l dal gyis 'du shes thob pa des |
| rgya che g.yang sar ’khyams' pa la || sdug bsngal gyur bzhin smre sngags
phyung |
1) C, D: ’khyam
As she sprinkled him with cold water he gradually regained consciousness and
let out a wail of distress, as if he had fallen into a vast chasm.

tam uvaca parisvajya bhujabhyarn! kamamohita |
bhrilatar sa samunnamya narakapataditika? Il 158
1) D: °am 2) So A; C, D: °kam

| dmyal bar lhung ba’i pho nya mo || ’dod pas rmongs ma de yis ni |
| smin ma’i *khri shing gzengs bstod nas' |l lag pas yongs khyud de la smras |
1) C, D: cing

Embracing him in her arms, crazed with desire, a messenger rushing toward hell,
she raised an eyebrow and spoke to him:
mithya kim ayam asthane visadas tava duhsahah' |
kirh na janasi narinam asatyarn’ dharmayantranam?® Il 159
1) C, D: °ha 2) With C, D; A: asatya- 3) C, D: °tra

| khyod kyi mya ngan bzod dka’ ’di | gnas min rdzun pa dag la ci |
| bud med chos kyis bsdams pa rnams || mi bden khyod kyis mi shes sam |

“Why this unbearable despondency of yours, pointless and misplaced? Don’t
you know that it is not true that women are restrained by righteousness?
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na tvayotpaditarh duhkharh hrtarh va! kasyacid dhanam |
sadharasukhabhoge ’smin keyarh te papavasana Il 160
1) C, D: hrtsva for hrtarh va

| khyod kyis sdug bsngal yong' ma bskyed® || su yi yang ni nor ma phrogs |
| thun mong bde ba’i longs spyod ’dir | khyod la sdig pa’i bag chags ci |
1) C, D: yongs 2) C, D: skyed

You haven’t caused anyone to suffer, or stolen anyone’s wealth. Why do you
imagine there is some sin in this common enjoyment of pleasure?

saritsadharana! naryas? taranginyam® nirargalam |
yasyam eva pita snati* tasyarin® na® snati kirh sutah’ Il 161
1) C, D: saratpadha® 2) C, D: naryas 3) C, D: °inyarh 4) C, D: snatas 5) A: °ya; C, D: °arn 6) C, D: kin na for na
7) A: satah?
| g.yo ldan bsdams pa med pa yi || chu klung bud med thun mong nyid |
| gang la pha yis khrus byas der" | bu ni khrus byed min nam ci |
1)C,D: te

Women are like rivers, universally available. Why should not the son bathe with-
out impediment in the very same river in which the father bathes?

patha! yena pita yatas tena putro ’pi gacchati |
samanyagamana” eva vartanisannibhah striyah Il 162
1) C,D: ya® 2) C, D: °no

| lam gang nas ni pha song ba |l de nyid nas ni bu yang "gro |
| bud med brgya lam dag dang mtshungs || thun mong ba yis' bgrod bya nyid |
1) P:yi

The son walks down the very same path as the father. Women resemble roads,
in that advances may be made upon them by everyone in common.

ekabhogyaiva! lalana na parasparam arhati |
irsyalubhih? krtarh kaiScid etat samayamatrakam Il 163
1) C, D: °gyeva 2) A: isya®; DV 1rsa°; C, D: Trsya®

| bud med gcig gis' spyad® bya nyid || gzhan dang gzhan gyis mi "os® pa |
| ’di ni "ga’ zhig phrag dog dang || ldan pas dam tshig byas pa tsam |
1) P: gi 2) C, D spyod 3) C, D: ’os min

A woman is to be enjoyed by only one man; it is not right that one after another
[have her]—this is merely an arbitrary rule invented by certain envious people.

naiva! kacid®> agamyasti ratyartharh® paramarthatah |
ekapatropabhogya hi pituh putrasya ca* striyah Il 164
1) A: neva; D: niva 2) C, D: kacad 3) A, C, D: °ah 4) C, D: °syeva

| dam pa’i don du dga’ mgu’i slad || bgrod par mi bya ’ga’ yang med |
| pha dang bu yi snod gcig bzhin || bud med nye bar longs spyad" bya |
1) C, D: spyod
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In truth, there is no woman at all unsuitable to be approached for the sake of
sexual pleasure.!'® For women are to be enjoyed by father and son as a single
vessel.”

iti yatnena sa taya sarhbhogabhimukhah' krtah |
sa’ jataragah satatarn siseve’ jananirn* pasuh Il 165
1) C, D: °gadhimu® 2) C: sarii® 3) C, D: §isevi 4) A, C, D: °ni

| zhes te di yis' ’bad pa yis | longs spyod la de mngon phyogs byas?* |
| ’dod chags skyes pas rtag par yang || phyugs bzhin du ni ma nyid bsten |
1) C, D:yi 2) C, D: par yang for phyogs byas

Thus she energetically induced him toward a sexual liaison with her. And he, his
lust aroused, constantly coupled with his mother like a beast.
tatah kalena pitararh pratyayatarh mahodadheh |
sa giidharn! prerito matra visena vidadhe vyasum? Il 166
1) A: gudha (7 cannot see the anusvara J reads); DV, V: °dhe 2) C, D: °starh

| de nas dus kyis' pha dag ni |l chu gter che las slar *ongs pa* |
| ma yis bskul ba des® gsang nas | dug gis srog dang bral bar byas |
1) P: kyi 2) P: yong ba for *ongs pa 3) P: der

Then, in the course of time, when his father came back from sea, secretly dis-
patched by his mother he murdered him with poison.

tatah sa' ragavrddhyaiva nirargalasukhaisini? |
svairarh® kumararm pranayad uvaca snehamohitam Il 167
1) C, D:sa2) A: °khe® 3) A, C, D: °re

| de nas chags pa "phel® ba yis® || ma bsdams bde ba "tshol ba des |
| mdza’ bas rmongs pa’i gzhon nu la || mdza’ bas dal gyis rab smras pa |
1) C, D, P: ’phal; emendation M. Straube 2) C, D: yi

Then, her lust ever increasing, a woman striving after unchecked pleasure, she
openly and out of affection spoke to her son, who was deluded by love.
saradravinam' adaya niryantranasukhaptaye |
ehi desantararh tavad gacchavah? kantakojjhitam Il 168
1) C, D: °nan 2) C, D: °cchavah

| ma bsdams bde ba thob pa’i slad || snying po’i nor dag blangs byas la |

| tsher ma spangs pa’i yul gzhan du |l 'u’ cag re zhig ’gro bar bya |
1) P:yu

“In order to obtain unrestrained pleasure, taking our principal possessions,
come! Let us go now to another country which will be free of obstacles.”

iti tad! vacanarh §rutva cirakalasamihitam |
saradravinam adaya sa> yayau sahitas taya> Il 169
1) C, D: tat 2) C, D: omit sa 3) C, D: tasyaya for taya

19T e text here uses the technical term agamya, for which see Silk (2008a).
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| zhes pa de tshig yun ring gi |l dus su 'dod pa thob gyur nas |
| nor gyi snying po blangs byas te |l de ni de dang ’grogs nas song |

Hearing those words he had sought for such a long time, he took their principal
possessions and went away with her.

desantare krtapadau param pracchannapatakau |
jayapatitvarh! vikhyapya? tau nirvgtim3 avapatuh* Il 170
1) C, D: °tvam 2) C, D: °asya 3) C, D: nirvitarh 4) A: apatuh, omitting -av-

| yul gzhan dag tu gnas byas te || sdig pa' rab bsgribs de dag ni |
| chung ma khyo bo nyid du grags || mchog tu bde ba thob par gyur |

1) Ex. conj. for pas.
Later, when they had settled in another country, the two of them concealing their
sin declared that they were husband and wife, and lived in complete bliss.

tatah kadacit tadgeham svadesapratyabhijiiaya |
bhiksuh paricito "bhyetya vatsalyat tam abhasata Il 171

| de nas nam zhig khyim der ni |l rang gi yul par mngon shes pas |
| yongs 'dris dge slong mngon phyogs te || mnyes gshin las ni de la smras |

Some time after that a monk who was acquainted with them through having
known them in their own country approached their house, and affectionately spoke
to the boy:

kaccit te kusalarh matuh kaccij! janmamahirh muhuh |
tyaktam? cintayata$® cittarh nayaty* anusayavyatham? Il 172
1) C, D: kaccaj 2) A: °tams$ 3) C, D: yas cittarh yatas for cintayata$ (A has obviously been rewritten, and in a
confused way, but it seems to support the reading I print) 4) C, D: napaty 5) C: ®am
| khyod kyi ma ni dge "am" ci || skye sa® btang® las* yang yang du |
| bsam® pa’i dbang du gyur pa’i sems | ’gyod gdung med par gyur tam ci |
1) C, D: ba’am for *am 2) C, D: ba 3) P: btar 4) P: illegible, but not las 5) P: bsams
“I hope your mother is well? I hope that your heart does not fall into painful
regret when you think again and again of the native land you abandoned?”

iti bhiksor vacah Srutva Silayeva sa taditah |
pratyabhijiianacakitas tar! tarh yuktim? acintayat? |l 173
1) C, D: °kitarhs tarh 2) C, D: yuktam 3) C, D: acittayat
| zhes pa dge slong tshig thos nas || rdwo' ba yis* ni bsnun pa bzhin |
| *dri shes dag® gis ’jigs pa des || rigs pa de de rab bsams pa |
1) P: rdo 2) P: yi 3) C, D: bdag
Hearing the words spoken by the monk, he was as if struck by a stone. Alarmed
by the recognition, he considered various strategies.

samatra! saha sarnmantrya® mantrabhedabhayakulah |

bhiksurii® nimantrya® niryantras® tarh $astrena® grhe *vadhit’ Il 174
1) C, D: °ra 2) C, D: °matya 3) A: °su 4) C, D: bhiksu-mantan for bhiksurh nimantrya 5) A: niya® 6) C, D: ®ana
7)C, D: °ita
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| gros byed ’jigs' pas *khrugs pa des || ma dang lhan cig bgros byas nas |
| dge slong de ni mgron gnyer te || ma bsdams mtshon gyis khyim du bsad |

1) P: ’jig; if we emend the preceding byed to ’byed, this may be equivalent to bheda, and bhaya is translated
by ’jigs pa.

Having consulted with his mother and flustered by the fear that their secret might
be betrayed, he invited the monk and without restraint killed him with a knife in
the house.

arhadbhiksuvadhe *py asya nakampata manan manah’ |
nr§amsah patakair yanti vajrad api” kathoratam Il 175
1) C, D: nakampat manatmanah 2) C: abhi; D: adhi (supported by Tib. Ihag)

| dge slong dgra bcom bsad la yang || de yid bag" kyang *dar ma® yin |
| gtum po rnams ni sdig pa yis | rdo rje las lhag sra bar "gyur’ |
1) C, D: lag 2) C, D: bdar ba for *dar ma 3) P: gyur

Even killing a saint-monk, his mind did not quaver in the slightest. Cruel men
become harder even than diamond through their sins.

dharmz?ldriégr’lge"lgraparicyuta‘méml adhomukhanam atatavatesu? |
bahubhramasvabhrasatahatanarin® bhavaty alarh pataparariparaiva® Il 176
1) C, D: °$rga® 2) C, D: atapava® 3) C, D: °bhrasvata® 4) A: °reva

| ngos med g.yang sar chos kyi ri rtse yi |
| steng nas kha ni thur ltas' lhung gyur cing |
| *khrul mang bya skyibs brgya?® yis bsnun pa rnams |
| nges par brgyud® ma dag tu lhung bar gyur |
1) P: bltas 2) C, D: rgya 3) C, D: rgyun

For those who have fallen from the highest mountain peak of the Teaching head-
long into precipitous caverns, pounded as they fall by many hundreds of outcrop-
pings of error, there surely will be nothing but an uninterrupted series of falls [into
unfortunate rebirths].

sutena ramamanapi! sa sarhbhogaparayana |
sundarakhyarh? vanikputrarn drstvabhit tatra sasprha Il 177
1) C, D: °napi 2) C, D: punda®

| bu dang rol par byed mod kyang |l longs spyod dag la chags pa des |
| mdzes pa zhes bya tshong pa’i bu' || mthong nas de la chags ldan gyur |
1) P: chu

Even though she was engaging in sexual intercourse with her son, she who was
wholly devoted to sexual pleasures saw a merchant’s son named Sundara and be-
came filled with desire for him.

ratiparicitair! bhogabhyasaih smarah? parivardhate

kim api bhajate lobhah praudhiri® pravgddhadhanodayaih4 |
lavanasalilapanais trsna prayaty atitivratarn

jvalati vipulajvalalidhair® jalair® vadavanalah’ Il 178
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1) DV, V: iti for rati 2) C, D: sara 3) C, D: °i 4) A: °yai; C, D: °yah 5) A: gadhair in place of lidhair. I translate
the text established here, in which the reading vipulajvalalidhair jalair is kept, supported by the Tibetan myangs
pas, against what appears to have been intended in the Sanskrit manuscript, agadhair jalair. The latter expression
as more common Sanskrit is a lectio facilior. 6) C: jalir 7) C, D: °laih

| dga’ mgur spyad pa yongs 'dris' goms pas longs spyod dag ni mchog tu *phel |

| nor ni rab ’phel dar bas chags pa stug® po ci yang sten par byed |

| lan tshwa’i chu dag "thungs pas shin tu mi zad® sred pa skye bar ’gyur |

| chu ni rgya che me lces myangs pas rta gdong me ni rab tu ’bar |

1) P: dres 2) C, D: btug 3) P: bzad

Sexual love increases through repeated practice of sexual enjoyment accumu-
lated through experiencing sexual pleasure. Greed expands more and more when
wealth becomes extensive. Thirst becomes intensely sharp by drinking salt water,
and the submarine fire!?® blazes [ever more strongly] fed by the waters licked at
by its vast flames.

tam giidhasarhgatarn! tena” ragina® navakamina |
dgstvﬁévadattah4 khadgena jaghana janani® krudha Il 179
1) C, D: gu® 2) C, D: tena tena 3) C: °ni; D: °nirh 4) C: °Soda®; D: °§voda®5) C, D: °ni

| "dod Idan gsar pa de dang ni\l chags ldan ma de gsang' ’grogs pa |
| rtas byin gyis mthong khros pa yis | ral gri dag gis ma nyid bsad |
1) C, D: gsung

Seeing her secretly meeting with that lustful new lover, A§vadatta angrily killed
that mother of his with a sword.
anantaryais tribhih papabharaih sa gurutarm gatah |
niskasitah purat tirnarn! devatapreritair” janaih Il 180
1) C: °e; D: °a 2) C: dava®

| mtshams med gsum gyi sdig khur gyis || de ni Ici ba nyid du gyur |
| skye bo lha yis bskul rnams kyis || myur du grong khyer dag las' phyung® |
1) P: lus 2) C, D: byung

Weighed down by the mass of sin of three crimes of immediate retribution, he
was quickly expelled from that town by the people, who had been incited by the
local gods.

sa! jatanusayas tivrarh gatva bhiksuganan bahiin® |
duhkhad yayace pravrajyam nivedya nijaduskgtam3 1181

120 o legendary fire created by the wrath of the sage Aurva; had it not been cast into the ocean it would
have consumed the earth. A whirlpool constantly feeds it, the water stoking the flames. An example of the
proverbial use of this undersea fire in a similar context is found in the Naradaparicaratra 1.14.100 (cited
by Sternbach 1953: 82, §417): “The mind is not satisfied with [all that is] best, the undersea fire not with
[all] the waters, the earth not with [all] the dirt, so a promiscuous woman (kulata) is not satisfied with [all]
men,” na Sreyasam manas tiptam vadavagnir na pathasam | vasumdhara na rajasam na pumsam kulata
tatha ll.

M. Straube points to verse 6.43 in the Bodhisattvavadanakalpalata, in which the merchant Supriya
laments that his wealth which does not suffice to meet the needs of the poor people: ratmakarasya
vaipulyam nisphalam vedhasa krtam | adyapi pirito yena naiko ’py arthi sa vadabah, “In vain the cre-
ator had made the vast ocean, which even now does not satisfy the vadaba fire, like the big mine of jewels
does not satisfy even one needy person.”
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1) A: sa repeated at folio break 2) C: pa® 3) A: 181d-182a added in top margin in what seems to be the same
hand; C, D: 181d-182a missing
| "gyod pa drag po skyes pa de*! |l song nas dge slong tshogs* mang la |
| sdug bsngal las ni rab byung zhus | .. .3
1) C, D: de 2) C, D: tshongs 3) pada d missing

His remorse awakened, he quickly went to a large community of monks. Recog-
nizing his own guilt, he begged for the going forth from suffering.

tasmai na kascit pravrajyarn' patitaya dadau yada |
tada dadaha sa® dvesat suptarn bhiksuganari nisi Il 182
1) C, D: resume, treating the following as 181d, etc. 2) C: ba; D: pa

...V 1 gang tshe sdig can la ma byin |
| de tshe de yi zhe sdang gis || dge slong tshogs nyal mtshan mo bsregs |
1) pada a misxingnl

When no one offered ordination to that wicked man, he burned the community
of monks to death as they slept at night.

ekas tu bodhisattvarmso' bhiksus tasya dayardradhih? |
tada’ didesa pravrajyarn Siksapadavivarjitam Il 183
1) C, D: °amsva 2) C, D: °artra® 3) C, D: tava
| de la brtse bas brlan pa’i blo || dge slong byang chub sems dpa’ cha' |
| gcig gis de tshe bslab pa’i gnas || spangs pa’i rab tu byung ba byin |
1) C, D, P: che; emendation M. Straube
But one monk, belonging to the lineage of the bodhisattvas, with a compassion-
ate and warm mind then gave him ordination, not including the disciplinary rules.

Siksapadani nirbandhad yacamanarn! prayatnatah |
bhiksus tam tice narho ’si Siksapadaparigrahe Il 184
1) C, D: °bhantaryacamana
| rab tu *bad cing nan tan gyis | bslab' pa’i gnas ni zhu byed pa |
| de la dge slong gis smras khyod | bslab gnas ’dzin par yong* mi ’os |
1) C, D: bslabs 2) C, D: pa yongs for par yong

When he energetically and persistently begged for the disciplinary rules, the
monk said to him: “You are not worthy of assuming the disciplinary rules.

121 Ag M. Straube points out, “Since pada 181d und 182a were obviously already absent in Soi-ston’s MS
one should print the Tibetan of stanzas 181cd—182 this way:

"gyod pa drag po skyes pa des || son nas dge slon tshons man la |
sdug bsnal las ni rab byun Zus || gan tshe sdig can la ma byin |l 89.181
de tshe de yi Ze sdan gis || dge slon tshogs fial mtshan mo bsregs |l 89.182

Nothing dropped out in the course of the transmission of the Tibetan text, hence there is nothing missing.
We can safely assume that Son-ston had a text like this in mind when translating this passage in the second
half of the 13th century.”

While I do not disagree, from the viewpoint of the Indic text, I think it better to present the Tibetan
translation as it corresponds to the Sanskrit, rather than, as it were, on its own terms.
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namo buddhaya buddhayety etad eva sada vada |
jinabhidhanar $rutvaiva' kalpante muktim esyasi Il 185

1) A: °veva

| sangs rgyas sangs rgyas phyag ’tshal lo || zhes pa 'di nyid rtag tu brjod |
| rgyal ba’i mtshan ni thos nyid kyis || dus kyi mthar ni' khyod grol *gyur |

1) M. Straube: read na?

Just say this always: ‘Homage to the Buddha! To the Buddha!’ Just by hearing
the name of the Victor, at the end of the aeon you will find release.”

athasvadatto! dehante® ghorarn narakam avisat |
yasyagre prabalottalah® §italah* pralayanalah |l 186
1) C,D: °a2)C, D: °ha® 3) C, D: °ttala 4) C, D: °lah

| de nas rtas byin lus kyi mthar || ’jigs su rung ba’i dmyal bar zhugs |
| gang mdun rab tu nyam nga ba’i |l grang ba ’jig pa’i me ldan pa |

Then at his death ASvadatta fell into a dreadful hell, at the summit of which is
the extremely violent cold fire of destruction.

so ’yarh dharmarucih pgs@aél cirasyeti ciran” maya |

abhidhayeti® bhagavan virarama tathagatah Il 187
1)C,D:%a2) A, C,D: °t3) C: °dhayeti

| de nyid chos sred yun ring gi |l yun ring las zhes bdag gis dris |
| zhes pa brjod nas bcom ldan 'das || de bzhin gshegs pa rnam par bzhugs |

Explaining “This is the Dharmaruci of long ago, whom I inquired about very
long ago,” the Blessed One, Tathagata, concluded.
vatalt janani tararngatarala nih§ankam alingita
prapya praudhim adar§anarn sa janakas tejonidhih! prapitah? |
arhatsattvapadaprakasavibhavas tivrakramenahato
dhiimenatimalimasena na pararh kirh kirh kgtam3 duskgtam4 II'188
1) C, D: teji® 2) C, D: omit prapitah 3) C, D: °ta 4) C, D: duhkrtamah

| rba' rlabs ltar g.yo ma yi rlung "tshub dag la dogs pa med par rab tu "khyud |
| dar ba thob nas pha ni gzi byin gter de snang ba min pa dag tu bkod |
| dgra bcom sems can* gnas ni rab tu gsal ba’i "byor pa mi zad® rim pas bcom |
| du ba shin tu dri ma can gyis mchog tu nyes byas ci dang ci ma byas |

1) P: dba’ 2) P: omits sems can 3) P: bzad

He fearlessly embraced his whirlwind of a mother, surging like a wave. Reach-
ing maturity, he eliminated his father/obscured the sun, that treasury of radiance.
One after another he violently assaulted those of the status and rank of saint and
ordinary being. Polluted by the deep black smoke [of the monasteries he had set
aflame], is there no evil deed at all he did not commit?

iti! ksemendraviracitayam bodhisatvavadanakalpalatayarm
dharmarucyavadanam ekonanavatitamah? pallavah ||
1) C, D: itarh 2) C, D: °danarim ekanna®
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| zhes pa dge ba’i dbang pos byas pa’i byang chub sems dpa’i rtogs pa brjod pa
dpag bsam gyi 'khri shing las chos sred kyi rtogs pa brjod pa’i yal ’dab ste brgyad
cu rtsa dgu pa’o |l

So runs the 89th sprig in the Wish-granting Garland of Tales of the Bod-
hisattva (Bodhisattvavadanakalpalata), the Dharmarucy-avadana, composed by
Ksemendra.

3 Comparative remarks on the two versions of the Dharmarucy-avadana

The features of the story contained in both the Divyavadana and the Bodhisattvavada-
nakalpalata are not only broadly the same, but similar even in numerous points of
detail, a fact which is noteworthy in highlighting how very closely Ksemendra hewed
to his source. There are, nevertheless, also several significant differences.

We notice, immediately, that Ksemendra has chosen to change the names of his
characters; we cannot be certain whether he also changed the locale of the story since
in the Divyavadana as transmitted the expected reference to the setting is absent.
The names Ksemendra gives the father and the central protagonist, Candanadatta and
Asgvadatta respectively, do not appear to be especially significant. But his name for
the mother, Kamabala, surely is: it signifies something like “Embodying the Army
of the God of Love (Kama)” or “she who represents the Army of the God of Lust,”
a possessive compound with an extended meaning, from a term the basic meaning
of which is “the power of lust.” Thus already in his naming the poet sends a strong
signal about the character of the mother.

Ksemendra has made some significant transformations in the presentation of the
story, one of which is particularly important. In the Divyavadana, Dharmaruci’s
mother spontaneously sets out to seduce her own son, and is initially opposed in
these efforts by the go-between from whom she has requested help to find a lover.
That old woman, in fact, although she fairly quickly agrees, initially appears to be
both surprised and perhaps even offended by the mother’s suggestion that, in the ab-
sence of a suitable lover, she should make use of her son, saying: “How can you
possibly engage in sex play with your son? It would [rather] be proper for you to en-
joy sex play with another man.” In Ksemendra’s recast version, on the contrary, it is
the go-between herself who persuades the mother to seduce her son. But Ksemendra
does not use the same vocabulary as does the Divyavadana here. In the latter we find
either simply “old woman,” vrddha, or a word which has been taken to mean “pro-
curess,”’ v;ddhayuvan‘.l22 The term in the Bodhisattvavadanakalpalata, however, is
dhatrt, “wet-nurse,” and in using it Ksemendra appears to illustrate his familiarity
with, and conformity to, the idiom of the Indian technical literature of erotics. In the
Kamasiitra of Vatsyayana, for instance,'>> some discussion is given to the role of the
“foster-sister”!%* in arranging an assignation between a man and a young woman. To

12201 the word vrddhayuvati, see below.
123 Kamasitra 111.5.1-10.

124Doniger and Kakar (2002: 90) rendered the Kamasiitra’s dhatreyika “foster-sister”. The Jayamarigala
commentary (Sharma 1997: 697, ad 1I1.5.1) says dhatreyikam purusapravrttam ity arthat. Prof. Ashok
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be sure, there are differences, since in this text’s scenario the go-between (and the
wet-nurse is specifically said here to be acting as a go-between, diir)!>> attempts to
persuade the young woman to pick a man of her choice and marry him, albeit secretly.
Still, Ksemendra’s wet-nurse’s aggressive attempts to persuade the mother to action
are obviously not unrelated to the role assigned to this figure in the Kamasiitra and
allied literature.'26

The wet-nurse’s exhortation to Kamabala is long and elaborate, running to some
fourteen verses. Since the entire story is told in only forty-seven verses, the wet-
nurse’s proselytization consumes fully 30% of the poem. In contrast, although as
a prose work with a slightly different narrative flow its correspondences are some-
what difficult to calculate, it appears that the entire episode of the seduction in the
Divyavadana, from the mother’s initial recognition of her passions to the arrange-
ment of the place of assignation, covers no more than 17% of the text, demonstrating
the relative weight Ksemendra has given to this element of the story.'?” The wet-nurse
also subsequently persuades Asvadatta to sleep with the woman who, she tells him,
is married but whose husband is travelling—which is quite true, if misleading, since
Kamabala’s husband, who is A§vadatta’s father, is indeed abroad. She may therefore
be said to have seduced both parties, the mother and the son, although to be sure the
mother knows from the beginning what is going on and does not object, while the son
is kept in complete ignorance for a considerable time, an important imbalance.

A major factor in the wet-nurse’s argument has to do with money. In the
Divyavadana, one consideration affecting the intrafamiliar relationship is the per-
ceived need to preserve social reputation. Here the argument is made somewhat more
explicitly. Kamabala lives in a house of wealth, which she initially says she merely
wants to abandon, along with her son, in order to satisfy her sexual desires. Were she
to attempt to carry on a love affair at home, the staff could not help but learn of it. The
wet-nurse’s reaction to this suggestion is not to suggest, as would be “proper,” that she
control her urges—and the young woman has already been made to proclaim, in an el-
egant verse: “fickle women addicted to physical pleasures do not tolerate the restraints
of relatives connected with both families like rivers do not tolerate the restraints of an
embankment built up on both banks,” with the attendant implication that her lusts are
a force of nature which cannot be artificially hemmed in. The nurse, rather, appeals
to an economic motive (and, reading subversively between the lines, we might say
also to her self-interest in retaining her own position): fleeing would mean giving up

Aklujkar (via email, September 2003) has suggested the following translation: “It follows from the context
(or the author’s purpose in writing a certain text or text-segment/this chapter) that this fostersister is one
who has proceeded toward men (who is interested in men or who is old enough to have some experience
of men),” but he acknowledges that there is no implication in the term of familial relation. Therefore
“foster-sister” may not be the optimal rendering.

125111.5.10: ditikalpam ca sakalam dacaret.

1260f course, 1 do not intend to imply that the term dhatri always has such a meaning. It may also,
for instance, mean mother, as in Yajiiavalkyasmrti 111.82a, and perhaps Mahabharata 1.92.51 (cited with
a mistaken reference by Karve 1943-1944: 73—but see van Buitenen 1973: 220, who takes it there as
“nurse,” perhaps in contrast to the janani in the following verse).

1271 calculate the length of the entire story as 230 lines in the edition of Cowell and Neil, of which the
seduction is covered in 40 lines (254.18-256.2).
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wealth, while to carry on an affair would destroy her reputation, as it would surely
be revealed. The solution is to stay at home and make use of someone already avail-
able, namely her very own son. And to be sure, although in this version, unlike in the
Divyavadana, it is not her own idea, the mother is portrayed as agreeing immediately:
she thinks the suggestion is “reasonable.” The word I have translated as “reasonable”
is yukta, precisely the word which in the Divyavadana is used by the go-between
in her attempt to dissuade the mother from her suggested incest, saying “It would
[rather] be proper for you to enjoy sex play with another man,” in which “proper” is
again yukta.'”® The correspondence is most unlikely to be adventitious, and provides
an example of the clever way Ksemendra has played with his source, not only on a
more general thematic level but even with respect to particular items of vocabulary.
The close correspondence between the text of the Dharmarucy-avadana transmitted
in the perhaps fifth-century Gilgit manuscripts and the probably nineteenth-century
Nepalese Divyavadana manuscripts demonstrates the stability of the text over time,
and thus the likelihood that the version of the Divyavadana Dharmarucy-avadana
known to Ksemendra in the eleventh century and upon which he based his retelling
closely approximated that known to us today.

The manner in which the wet-nurse’s exhortation is treated is worthy of attention,
if only for the fact that she spends almost no time specifically advocating Kamabala’s
relationship with her son, preferring to concentrate instead on the dangers of taking
an unrelated lover—she accentuates the possible (social, hence visible) dangers from
one quarter, while quietly ignoring the (moral, hence invisible) perils from the other.
The first argument is that, while an inaccessible woman is an attractive target, once
her lover has gained his goal he is bound to reject her forthwith. And the reader need
not adopt a feminist standpoint to cringe at the depiction: men love to rape women,
especially if they resist: “Who does not desire the woman who, saying ‘No! No! No!,
while her quivering skirt and garments are being torn off, murmurs ‘I’'m leaving, let
me go! Let me go!’?” Although, Ksemendra implies, the woman should enjoy this,
the aftermath will bring her only disappointment: “But having seen her unclad, the
person who has thoroughly accomplished what he set out to do flees from the cage
of her arms like a parrot freed from a cage.” Given what seems to be the argument
here, however, the immediately following verse is peculiar in the context: “The en-
joyment of half an instant of blissful intercourse with a thief of love in the dark later
on becomes a joining in the other world completely devoid of light,” in which what
Ksemendra seems to have the nurse say is that adultery will lead to karmic retribution
for both partners, such that the short instant of bliss in the dark night of the lovers’
meeting entails a lengthy stay for both in the dark realms of hell. This threat can
hardly be thought not to apply also in the case of an incestuous affair, which seems to
make the warning somewhat inappropriate, and may suggest that the poet has slightly
lost track of the overall context here, or been borne along on the current of his poetic
conceits.'? In any event, he then offers a typically complex series of verses in which,

128yuktarr‘z syad anyena manusyena sardham ratikridam anubhavitum.

129We note another apparent incoherence in reference to verse 156, in which the mother both changes
clothes with the boy, and stays with him until morning in order to reveal herself. Unless the poem is
acutely abbreviated here, with the whole scene of the son’s discovery of his mother wearing his clothes
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after comparing the shamed woman’s virtue to a jewel lost on the road, the tears of
that betrayed lover are likened to pearls, in turn compared to her virtue.!3 A string
of pearls snapped during lovemaking is a stock image for the vigor of sex, and here
the cascade of pearls onto the ground, rolling around everywhere, mirrors the tears
a jilted woman sheds in her distress, just as it mirrors the scandal which spreads her
reputation everywhere. Similarly, her reputation is not only scattered about like the
pearls from the broken string, but it is sullied by being trodden into the mire (as we
would say, her name will be dragged through the mud), just as are the pearls on the
ground.

Another example of Ksemendra’s elaboration of his source is to be seen in his
treatment of some instances of inner logic in the story. In the Divyavadana, the only
reason for the mother’s decision to reveal her true identity to her son seems to be her
desire for convenience. But in the Bodhisattvavadanakalpalata, she thinks as follows:
“For the enjoyment of pleasures of the flesh openness is essential, as they say. There
is no pleasure-feast at all in kissing or love-making without the savor of gazing upon
each other’s lotus-like faces.” This once again conforms to an idea from the erotic
literature, that all the senses must participate in the feast of lovemaking. By the same
token, some things Ksemendra has left almost as he found them in his source. The
aphoristic presentation of a woman’s promiscuity, in which she is likened to a road
and so on, remains basically unchanged, just as there is not much modification of the
scene of the arhat’s murder, or that of the contrite sinner’s efforts to gain ordination
in the Buddhist monastic community, although both are naturally presented in less
detail than they were in their source.

If some things such as the exhortation to incest are drastically expanded, and some
left almost unchanged, others are just as radically condensed. For instance, A§va-
datta’s murder of his father is disposed of in a single verse, with no mention of the
meeting between father and son which in the Divyavadana allows us to glimpse the
father’s humanity and contrast the father’s love for his son with his mother’s ma-
nipulative treatment. Likewise, in Ksemendra’s text Advadatta’s agreement to the
proposed assignation contains none of the hesitations he is made to express in the
Divyavadana; on the contrary, the poet specifically notes here that Asvadatta is “full
of desire,” just as later he talks of “his lust aroused” as he “constantly coupled with
his mother like a beast,” a portrayal of the character of the son which differs signif-
icantly from the somewhat reluctant portrait painted in the Divyavadana. Of a piece
with this revised portrait are the characterizations of Asvadatta as “deluded by love,”
such that for a long time he himself wished to hear his mother suggest that they flee
together. This As§vadatta is much less a victim than the Divyavadana’s Dharmaruci;
his seduction is so total that, perhaps like captives who fall prey to the Stockholm
syndrome, he energetically and seemingly freely collaborates with the agenda of his
seducer.

While the son A§vadatta may be accused both of an untamed, animalistic sexual-
ity, and of a compliant or even aggressive cooperation, the emphasis in Ksemendra’s

elided (in which case, if we did not already know the story from the Divyavadana, we could hardly follow
it), the change of clothes makes no sense if the mother stays with her son until dawn.

1301y both cases the word for “virtue” is sila, which quite clearly has nothing of its Buddhist technical
sense here.
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text is consistently rather on the overwhelming desire of his mother Kamabala: “the
increasingly swelling fire of lust of she who was constantly devoting herself to sex-
ual intercourse ...was not quenched,” and “her lust ever increasing ...striving af-
ter unchecked pleasure,” she later “was wholly devoted to sexual pleasures.” Then
Ksemendra says:

Sexual love increases through repeated practice of sexual enjoyment accumu-
lated through experiencing sexual pleasure. Greed expands more and more
when wealth becomes extensive. Thirst becomes intensely sharp by drinking
salt water, and the submarine fire blazes [ever more strongly] fed by the waters
licked at by its vast flames.

As the poet has already told us in describing the father Candanadatta’s motiva-
tions for going to sea as a merchant, “For a rich man his thirst [for wealth] increases
through wealth, just like thirst increases when one drinks salt water,” and now the
steady increase in Kamabala’s sexual passion is attributed to the same cause: the
more you get, the more you want. Here too Ksemendra is closely conforming to his
model, the Divyavadana, which had already introduced the idea of the mother’s “in-
fidelity” to her son, and explained her desire to take another lover, by saying: “and
lusts are just like salt water—the more they are enjoyed, the more they are craved.”
Despite the fact that this image appears here and there in Indian Buddhist texts (as
well as in modern Western contexts),]31 and may in some sense be taken as obvious,
since anyone who has tried to drink salt water will know that rather than slaking the
thirst it makes one thirstier than before, In light of the pattern we see elsewhere of his
adoption of imagery and even wording from the Divyavadana version of his story,
it is clear that here too we have an example of Ksemendra’s direct reliance on and
mirroring of his source.

Some things are also made more explicit in the Bodhisattvavadanakalpalata
which are perhaps only implied in the Divyavadana. For example, the final summary
verse, by saying “Reaching maturity (praudhi), he eliminated his father,” implies that
at the time he began the sexual liaison with his mother Asvadatta was still immature.
This suggests that at least Ksemendra, a careful student of the Divyavadana, under-
stood Dharmaruci’s mother to have been rather young at the time the story is taking
place. The emphasis on the immaturity and inexperience of the son and the youth of

131 A5 a Buddhist example in Sanskrit, perhaps more trite than most, we may refer to Dharmasamuccaya
VIIL35 (Lin 1969: 212):

trsnaya vaicito lokas trsnam evopasevate |
lavanodakam trsarto yatha pibati bharikah ||

People, who are led astray by thirst, pursue that very same thirst,
As a bearer who, suffering from thirst, drinks saltwater.

The same sentiment is found in two half verses in the Lalitavistara IV.6ab (Hokazono 1995: 338 =
Lefmann 1902-1908: 37.2) na ca kamagunaratibhih trptir lavanodakam yatha pitva, ““one is not satisfied
by the pleasures of lust, just as [one feels] drinking salt water,” and XVI.25cd (Lefmann 1902-1908:
242.14): lavanajala yatha hi naru pitva bhuyu trsa vardhati kamasevamane, “When one is devoted to lust,
passion increases continually, just as with a man who drinks salt water.” A number of similar examples
might be adduced.
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the mother is no doubt intended to lend credibility to the (otherwise) unlikely sce-

s 132
nario.

In sum, we may say that the poet Ksemendra has read the Divyavadana with a
poet’s eye, enhancing and dramatizing the narrative slightly, but for the most part
keeping unexpectedly close to his source. Further such comparative studies will no
doubt reveal whether this is so for the rest of his poem, and if so, whether in the same
degree.

4 Appendices
4.a The publication history of the Bodhisattvavadanakalpalata

The Bodhisattvavadanakalpalata appeared as volume 124 in the series Bibliotheca
Indica: A Collection of Oriental Works, published by the Asiatic Society of Bengal,
and was printed at Calcutta by the Baptist Mission Press in two volumes, each in a
number of fascicles. The individual most responsible for the edition, although he died
in 1917, before the completion of the project, was Sarat Chandra Das, who during the
course of editing obtained the full title Rai Sarat Chandra Das, Bahadur.

The details of the publication are as follows: 33

Volume 1, fasc. I: edited by Sarat Chandra Das and Pandit Hari Mohan
Vidyabhusana, 693 in the New Series of the Bibliotheca India, 1888.

1.2: Das and H. M. Vidyabhiisana, 730, 1889; 1.3: Das and H. M. Vidyabhtisana,
730, 1890; 1.4: Das and H. M. Vidyabhusana, 839, 1894; 1.5: Das and H. M.
Vidyabhusana, 856, 1895; 1.6: Das and Mahamahopadhyaya Satis Chandra Vidyabhii-
sana, 1156, 1906; 1.7: Das and S. C. Vidyabhusana, 1221, 1909; 1.8: Das and S. C.
Vidyabhiisana, 1248, 1910; 1.9: Das and S. C. Vidyabhiisana, 1271, 1911; 1.10: Das
and S. C. Vidyabhusana, 1329, 1912; I.11: Das and S. C. Vidyabhiisana, 1369, 1914;
I.12: S. C. Vidyabhusana and “Late” Das, 1414, 1917; 1.13: S. C. Vidyabhusana and
“Late” Das, 1416, 1918.

Volume II, fasc. 1: edited by Sarat Chandra Das and Pandit Hari Mohan
Vidyabhiisana, 777 in the New Series of the Bibliotheca India, 1890.

IL1.2: Das and H. M. Vidyabhiisana, 826, 1893; I1.3: Das and H. M. Vidyabhtisana,
848, 1894; I1.4: Das and H. M. Vidyabhusana, 860, 1895; II.5: Das and H. M.
Vidyabhisana, 886, 1897; I1.6: Das and Mahamahopadhyaya Satis Chandra Vidya-
bhusana, 1186, 1910; II.7: Das and S. C. Vidyabhusana, 1257, 1910; I1.8: Das and

1327 final point we might make about these versions of the story is that the portrayal of the sexual re-
lationship between mother and son is, although certainly not condoned, also not characterized in either
text by noticably obscene or lewd vocabulary. Since, however, such vocabulary is very rare in the Sanskrit
literature which has come down to us, its absence here may after all be of no special significance. On the
notion of obscenity in Sanskrit poetics, see Masson-Moussaieff (1971).

133 A Tist of the pages contained in each fascicule is found in de Jong (1979: 7, n. 1). However, de Jong’s
indication that fasc. 13 of vol. 1 was published in 1917 is an error. The title page of that fasc. carries the
date 1918. (To add to the confusion, the overall title page of vol. 2 in fact has the date 1913, but printed
in such a way that the 3 might be mis-read as 8. The indication in Kirde 2002 that the dates of publication
are 1888-1913 likewise is to be corrected.)
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S. C. Vidyabhusana, 1262, 1911; I1.9: Das and S. C. Vidyabhusana, 1295, 1911; IL.10:
Das and S. C. Vidyabhusana, 1310, 1911; II.11: Das and S. C. Vidyabhusana, 1354,
1913.

The title page of volume 1 reads as follows:

(In nagari:) Mahakaviksemendraviracita Bodhisattvavadanakalpalata |

Avadana Kalpalata: A Collection of Legendary Stories about the Bodhisattvas by
Kshemendra, with its Tibetan Version called Rtogs brjod dpag bsam hkhri S’ifi, by
S’ofiton Lochava and Pandita Lakshmikara. Now First Edited from a Xylograph of
Lhasa and Sanskrit Manuscripts of Nepal.

The title page of volume 2 has instead:

(In nagart:) Bodhisattvavadanakalpalata |
Bodhi Sattvavadana Kalpalata: A Buddhist Sanskrit Work on the Exploits and
Glories of Buddha by Ksemendra, with its Tibetan version.

Moreover, individual fascicules have the following titles:

I.1-10, II.1-10: Avaddna Kalpalata: with its Tibetan Version, now first edited by.

I.11-13: Avadana Kalpalatd, A Sanskrit Work on the Miracles of Buddha, with its
Tibetan Version.

II.11: Avadana Kalpalatd, A Buddhist Sanskrit Work on the Exploits and Glories
of Buddha by Kshemendra, with its Tibetan Version.

The prose version had been published previously by Das in four parts in 1890,
1891, 1892, and 1894, under an unhelpful title: Appendix to Pag-Sam Thi Sifi. Bib-
liotheca Indica 130 (Calcutta: Baptist Mission Press). The Dharmarucy-avadana nat-
urally appears in this Tibetan prose Bodhisattvavadanakalpalata.'>* 1 have to hand
three editions of the prose recasting:

1. Das (1890-1894: 330.18-332.17).

2. Bodhisattvavadanakalpalata: The Tibetan prose rendering of the masterpiece
of Ksemendra: Reproduced from a rare manuscript from the library of Rumtek
Monastery (Rtogs brjod Dpag bsam khri shing gi snyan tshig gi rgyan lhug par
bkrol ba mthong ba don ldan zhes bya ba bzhugs so) (Delhi: Delhi Karmapae
Chodhey, 1981): folio 261a5-262b6 (reprint folio number 521-524).

3. Rtogs brjod Dpag bsam khri shing gi snyan tshig gi rgyan lhug par bkrol pa
mthong ba don ldan zhes bya ba (Delhi: Sog-po Rnam-rgyal-rdo-rje, 1965): folio
volume pages 349-351.

There is little point in attempting to critically edit the text from these editions, and
one who wishes to get an idea of its basic form may consult any one of them.

4.b The word ekaphalayam and its correction

The word ekaphalayam, printed in Cowell and Neil’s edition of the Divyavadana, has
occassioned some discussion. Zimmer translated the relevant expression pascat tena

134This version is similar to that translated in Black (1997: 399-401) (see Mejor 1992: 29-31), but if the
latter is intended to be rendition of the text I cite here, it is somewhat free.

@ Springer



The story of Dharmaruci 177

pitra sardham ekaphalayam bhufijata with “Danach al} er zusammen mit dem Vater
von ein und demselben Brett.” Hiraoka (2000: 34, n. 23) offered the interpretation
I—H85—FD kiz [JBE- T] “[sat] on ekaphala grass,” which he discussed
briefly but without offering any real justification for this rendering. Now, it is not
entirely impossible to understand *phala in the sense of phalaka, board, plank, bench,
in which case, as Zimmer takes it, the expression would mean “on a bench.’133

However, it is now possible to suggest a much better solution to this problem.
Both Gilgit manuscripts (1356.8, 1481.2) support the reading ekaphelayam. The word
phela is attested in the meaning “box,” considered as a variant form of what is else-
where peta, peda and so on.'3® The word phela occurs in the Ciidapaksa-avadana in
the Divyavadana itself;'7 in a story closely parallel to the relevant episode in this
avadana found in the Kathasaritsagara, we find the word saMpefa,138 unlisted as far
as I know in dictionaries, but plainly related to peta. We find the word phela likewise
in the Arthasastra in the sense of box or crate.'>

I therefore believe that we must make a simple emendation of the printed text of
the Divyavadana, from the mysterious ekaphalayam to ekaphelayam, and translate
“[seated together] on a [single, one and the same cargo] crate,” while noting that
other options may also be possible. Recently Hiraoka (2007: I1.456), for instance,
accepted this reading, but understood instead: Z D, RIFR L& —FEICH U
(FY]) FE2DODOWTEESR L D356, “Later, while eating from the same lunch-
box together with his father ....”

4.c On vrddhayuvatt

The word vrddhayuvati, cited in the glossary of Cowell and Neil,'* appears not to
be discussed in Edgerton (1953), or elsewhere that I have noticed.'*!' It occurs only
twice in the Dharmaruci story, understood there by the editors as “procuress,” but both
times unfortunately the Giglit fragments do not contain the relevant portion. When
the word appears once again later in the Divyavadana it is taken by the editors in the
sense of “midwife.”!*2 In the latter case, however, we have both Tibetan and Chinese
translations of the source text in the Vinayavibharnga of the Mulasarvastivada Vinaya.
The former has bud med rgan mo," the later ldomii ZK},'** both meaning simply
“old woman.” Given this, perhaps both “procuress” and “midwife,” even if correct,
are better understood as purely contextual meanings.

135gee Silk (forthcoming a), in the discussion of item 2.

1365ee Edgerton (1953), s.v.

137Cowell and Neil (1886: 503.24): suvarnasya phelam pirayitva.
138 Durgaprasad (1903: 13.10, 1.6.39b).

139Kangle (1969: §7.17.39-40, 13.2.48-49). It is not clear to me whether in the first two instances we
should understand bhanda to modify phela, or whether the pheld, box, contains the goods, bhanda.

140Cowell and Neil (1886: 691)—they cite the word as vrddhayuvati.

141gchmidt (1928: 336b) lists the word, but merely repeats the definitions proposed by Cowell and Neil.
142Cowell and Neil (1886: 483.25) in the Ciidapaksavadana.

143Derge Kanjur 3, *dul ba, ja 61a5.

1441 1442 (XTID) 795al (juan 31).
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One thing curious about the compound is that yuvati/i itself means a young
woman. We may note that in the corresponding passage in Ksemendra’s
Bodhisattvavadanakalpalata (verse 126), the equivalent term is viddhadhatri, old
wet-nurse. It is also interesting that in a Schgyen manuscript fragment I am study-
ing we have the compound vcrddhastriya.145 In contrast we may note the structurally
parallel, although almost certainly semantically distinct, compound vrddhakanya in
Mahabhdarata 9.51.23e, where it means “old maiden, old virgin.”

Prof. Ashok Aklujkar has kindly offered me his opinion (via email, September
2003) that, rather than being a nityasamdsa or compound the meaning of which is
entirely extrinsic to the meaning of its elements, or a compound of two words of
opposite meaning, the term vrddhayuvati might be understood as “an older/stronger
young woman, an experienced female who had not lost her youthful strength.” He
explains: “In my view, it suffices to take a very plausible secondary or metaphorical
meaning of viddha—a meaning that seems to have become almost a primary meaning
of the word (cf. niriidha laksana discussed by Sanskrit poeticians) and connect it to
yuvati as an adjective. This secondary meaning could be either ‘larger, stronger’ (from
‘grown, increased’ as literal or primary meaning) or ‘knowledgeable, experienced’
(from ‘grown up, enriched’ as primary meaning).” Probably this understanding is here
supported by Ksemendra’s vrddhadhdatri, in which the age of the wet-nurse implies
her experience and knowledge.

4.d Gilgit manuscript transcriptions

Gilgit 1: Transcribed from photographs published in Raghu Vira and Lokesh Chandra
(1974b), folios 14741483, corresponding to Cowell and Neil (1886: 254.4-260.11).
Klaus Wille kindly shared with me his preliminary reading, which allowed me to
correct my own transcription in some places.

Sigla:

() restored aksara
[] damaged aksara, or illegible
{{ }} superfluous aksara, cancelled by correction mark
«» omitted aksara, written between the lines
.. illegible aksara
. single element thereof
/Il leaf broken off here
* virama
| punctuation mark in the MS.
I punctuation mark in the MS.
e punctuation mark in the MS.
: punctuation mark in the MS.

145gee Silk (forthcoming b).
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1474 = Cowell and Neil (1886: 254.4-21)

/l/pannah sugato lokavid anuttarah purusadamysarathih §asta devamanusyanath bu

/lltena sadrsat kulat kalattram anitarh e sa ca kalatrasahlya kridati ramate paricara

/l/sa ca grhapati Sraddhah tasya carhan bhiksuh kulavavadakah sa ca grhapatis tarh pa

/l/m (i)danirh bhadre vanigdharmanarh desantararn bhandam adaya sa ca vaniglobhenavrtah dira
/lfpravrttir apy agacchati e sa ca darakah kalatyayan mahan sarhvrddhah abhiriipo darantyah
//lnvagatarn karmma sa kathayati vatsa pita tavapanam vahitavan asit* tatah sa darakah a
///mana cintayiturh pravrttah ka upayah syad yad aham klesan vinodayeyarh na ca me kascij ja
///trah kamahetos tatha paricarami yathanenaiva me sardharh ragavinodanarn bhavati e naisa

[ e R A S

1475 = Cowell and Neil (1886: 254.22-255.13)

1 /y]a bhojayitva dvis trih pascan navena patonacchadita tasyah sa vrddha kathayati kena karye
2 /lfrosi sa tasya vrddhaya visvasta bhiitva evam aha : amba Srinu me vijfiaptim klesair aham a
3 /ll(y)a abhyantaraka eva syan na ca Sarhkaniyo janasya e tatas sa vrddha kathayati e neha grhe tatha
4 /lIvisati yo janas sasarkaniyo bhavet* katamas sa manusyo bhavisyati yasyahar vaksami e
5 /l/nyo manusya evarhvidhopakramayukto nasti esa eva me putro bhavatu naisa lokasya
6 /lftrena sardhar ratikridan na bhavisyasi yuktarh syad anyena purusena sardharh ratikrida
7 /I r(0) manusyo na sarhvidyate bhavatu esa eva me putrah taya vrddhayabhihitarh yathepsi
8 /l/(cch)ati e vatsa taruno si ripavaris$ ca kirh pratisthito si e atha na tena tasyabhihitam*

1476 = Cowell and Neil (1886: 255.14-256.3)

/llyasi tarunayuvatya sardharh Sobhetha kri[dan rama]m paricarayam kim evarh kamabhoga
/l/inacetas tasya vrddhayas tad vacanarh nadhivasayati e tatas sa vrddhaivarh dvir api

///$air badhyate sa vanigdarako dvir api tr(r a)pi ucyamanah tasya vrddhayah kathaya

/ll(ki)mcid abhihitarh tatas sa vrddha kathayaty uktarh maya asya tvamnimittarn taya ca mama ni
/f/(h)ita na kirncid vaksyati e na ca Sarfrar avrttari karisyati e na tvaya tasya vacanvesane ya
/[foh(i)hitarh kuttrasmakarh sarhgamo bhavisyati e tayabhihitarh madiye grhe tenoktarh kutrava
/lfsta(m) sa ca vrddhas tasya banijapatnya sakasarn gatva kathayati uktah sa maya darakah sa
/llthayati madiye grhe : sa ca darakah karyani krtva grharh gatah anupiirvena bhuktva tasya

0NN R W

1477 = Cowell and Neil (1886: 256.4-21)

1 ///sya matrabhyanujfiatarh e gacchasva sa ca darako labdhanujfiah tasya vrddhaya grham gatah tasya
2 ///(ma)yamanasya tisthatah nisi kalam apratyabhijiatariipe kale sa tasya vanigdarakasya
3 /l/smin grhe vikalam avibhavyamanariipakrtau nigidhenopacarakramena ratikridar
4 ///saddharmena sa ca pariksinayarm ratrau anubhiitaratikrida satamasondhakarakala
5 /l/(g)rharh gata sa capi vanigdarako ratikridam anubhilya prabhatayarm rajanyarh bha
6 /I vrddhaya grhe ratikridam anubhavarns cirakalam evarh varttamane ratikridakrame
7 /l/(ma)nya grham aham evam avibhavyamanariipa ratikridam anubhavisyami yanv a
8 /l/dayeyarn yatha ihaiva grhe ratikridam anubhaveyar iti sariciritya tatraiva vrddha
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1478 = Cowell and Neil (1886: 256.22-257.11)

//Inya ksaye satamondhakarakale tasya darakasyoparimarh pravaranarh nivasyatma

///h prabhatakale tarh patikarh Sirasi marhcasyavatisthantl sarhpasyaty atmiyam evo
/lNaksya tyaktva bhandavari gatva yugalam anyarn pravrtya svagrhar gatah tattra ca gata e
//ftuh Sirasi pravrtam drstva ca tar matararh prechati amba kuto yam tava Sirasi prava
///vamba evarh cirakalarh tava maya sardharh kamarh paribhurhjato adyapy aharh tava sai
///m upasrutya samhmiidho vihvalaceto bhiimau nipatitah tatas taya sa matra ghatajala
///darakas cirena kalena pratyagatapranah taya matra samasvasyate e kim evarh

///na bhavasva na te visadah karaniyah sa darakas tasyah kathayati katharh nv aharh khe

eI e R A S

1479 = Cowell and Neil (1886: 257.12-28)

/l/pakarh karmma krtarh tatas sa tayabhihitah na te mana$§okam asminn arthe utpadayitavyam
/I1t(i) putro pi tenaiva gacchati na casau panthah putrasyanugacchatah dosakarako bhavaty e
/l/(rai)va hi tirthe pita snati putro pi tasmin snati na ca tirtharh putrasya snayato dosakara
/ltesu janapadesu dharmataisa yasyam eva pita asaddharmenabhigacchati tam eva

///tra bahuvidhair anunayavacanair vinitasokah taya matra saha tasmirh papaka

/l18(re)sthina grhe lekho nupresitah bhadre dhirorjitamahotsaha bhavasva : aham a

/l/(Sru)tva vaimanasyajata cintayiturh pravrtta : mahantarn kalarh mama tasyagamana
//lpakramena putrarh paricarantya agamisyati e ka upayah syad yad aharh tad i

[SSIN R

[N e NNV NN

1480 = Cowell and Neil (1886: 257.29-258.16)

/lftram ahtiyaiva kathayati pitra te lekho nupresi(ta o) [a]gamisyamiti jant

//[samprapta eva ghataya sa kathayati katharh nv aharh pitaramh ghatayisye e yadasau
/l/(nu)vrttivacanair abhihitah tasyanuvrttivacanair ucyamanasya kamesu sarhrakta

/l/khalu pratisevato naharh kirhcit papakarh karmmakaraniyam iti vadami e tatas te

///hitam aham evopayar sarhvidhasyety uktva visam adaya samitayarh misrayitva

/l/(ra)kam ahilya kathayati gacchasva ami savisa mandilaka nirvisas ca grhya pitr

///(t)a savisarh mandilakarh prayacchasvatmana ca nirvisarh bhaksayata : tatas sa darakas tena le
/lltus sakasarh gatah sa casya pita tarh drstvabhiriiparn prasadikarh mahesakhyarh pramodya prapta

0NN R WN

1481 = Cowell and Neil (1886: 258.17-259.3)

/lfto smakarh putro yada tena darakena sarnlaksitarh sarvatraham anena pitra pratisarn
/l/pakah prabhrtarh anupresitarh tarh tata paribhurmjatu pascat tena pitra sardham ekaphela
/lltmana nirvisa bhaksita tato sya pita tan savisan mandilakan bhaksayitva mrtah ta
/l/rako na kenacit papakari karmma kurvano bhisarhkito va pratisarhvidito va pasca

/llyat tatra kircit tasya vanijo bhandam asid dhiranyasuvarnarh va tat tasya darakasya da
/llg(r)hya svagrham anupraptah tasya cagatasya svagrhar sa mata prayacchanam asa
///ratirtpa ca tarh putrarn vadati kiyatkalamh vayam evam pracchannena kramena rati
//ltararh gatva prakasam kramena nih$arnka bhatva jayampatiti vikhyatadharmano

00 NN R W =

1482 = Cowell and Neil (1886: 259.4-21)

///dhan apahaya pu[ra]nadasidasakarmmakarams ca s tyaktva yavad arthajatam hiranyasu
/l/(y)apayamanau jayam|[pa]takam iti ratikridam anubhavamanau vyavasthitau sa carhad bhi
///m anupraptah tena tatra pindapatam anvahindata vithya nisadyayar vanigdharmana

///(t)va cabhihitoktas sa matus te kusalarh sa ca darakas tam arharns tathabhivadamanam upasru
/l/$armkitamanas cintayiturh pravrttah sa sa ciram avicimtya matus sakasarh gatva sarivedaya
/Ity asa na ihadhisthane pratisarhvedayisyati esasya darakasya [m]ateti vayarn ceha jayarh
/lltatas tayah sarhcintya tamh grham enarh eva upanimantrayitva bhurhjanarm ghatayamabh tatas ta
/l/(t)va bhojayitum arabdhah sa ca darako gidhasastro bhutva tam arhantarn bhojayati matra

[ IIEN B R N N O R S

@ Springer



The story of Dharmaruci 181

1483 = Cowell and Neil (1886: 259.22-260.11)

1 ///d v(i)$rabdhacarakramena pratinirgatah tatas tena darakena tam arhantarh vi§vastacarakramam ave
2 /lIvitad vyaparopayati kamas ca lavanodakasadrsa yatha yatha sevyarmte tatha tatha tr
3 /l/saddharmmenanuvarttamanah kamesv atrpyamana tasminn evadhisthane Sresthiputrena sardham
4 /lltasya darakasya tathavidha upakramah pratisan'lviditak_l146 tatas tena tasya matur uktam amba
5 /l/sarhraktacitta dvir api trr apy ucyamana na nivarttate tatas tena niskosam asirn krtva sa ma
6 /lfrnani tada devatabhir janapadesv arocitarn papa esa pitrghatako rhadghatako
7 //fkarmmani krtany upacintani s tatas tenadhisthanena Srutarh tac chriiva tasmad adhisthana
8 /l[yi]turh pravrtto sti casya buddha$asane kascid evanunayah tenanunaya ca tan manasi

Gilgit 2: Transcribed from photographs published in Raghu Vira and Lokesh Chan-
dra 1974b, folios 1354—1358, corresponding to Cowell and Neil 1886: 254.4-262.6.
Klaus Wille very kindly shared with me his preliminary transcription, which I used
as a base for my own reading.

1354 = fol. 86r = Cowell and Neil (1886: 254.4-255.22):

4 nnah vidyacaranasaripannah sugato lokavid a«nu»ttarah puru«sa»damyasarathih $asta
devamanusy(a)nam buddho bhagavan* tasyarn ca rajadhanyam anyataro mahasresthi prativa //

5 dre vanigdharmana desantararn bhandam adaya sa ca vaniglobhenavrtah diiramgato bhandam
adaya yato sya na bhilyah pravrttir apy agacchati sa ca darakah kalanvaya .. ///

6 .. nvagatarh karma sa kathayati vatsa pita tavapana[m] vahitavann asit* tatah sa darakah apanam
arabdho vahayiturh sa ca matasya klesair badhyamana cintayi ../

7 cintyaivam adhyavasitarh eta .. va putrarh kamahetos tatha paricarami yathanenaiva me sardha(rn)
ragavinodanarn bhavati nai«va» sajanasya Sarmkya bhavisyati tata s. ///

8 tasya .. sa [vrddha ka]thayati kena karyenaivarh mamanum anupradanadina upakramenanuvrtti
karosi sa tasya vrddhaya vi$vasta bhiitva evam aha ///

9 abhyantara eva sy[a]n na ca Sarika[n]i[yo] janasya tatah sa vrddha kathayati neha grhe tathavidho
manusya e sarmvidyate napi pranayavan kascit pra///

10 mi tatah sa vanikpatni tasya vrddhayah kathayati yady a[nyo manu]sya evarhviprakramayukto
nasti esa eva me putro bhavatu naisa lokasya Sarhkaniyo bhavisyati tasy. ///

11 .. ny[e]na manusyena sardham ratikridam anu[bhav]iturh tatah sa vanikpatni kathayati yady anya
abhyantaro manusyah na samvidyate bhavatu esa eva putrah taya vrddhayabhih(i)[t](a)m ///

12 ti vatsa taruno si riipavarh$ ca Kirh pratisthito sy atha na tena tasyabhihitarh na tatah sa vrddha
kathayati bhavan evam abh(i)riipas ca yuva casmin vayasi tarunayuvatya sardhar .. ///

13 van[i]gdarakas tarh Srutva lajjavyapatrapyasarnl[1]nacetas tasya vrddhayah tad vacanarh nadhiva-
sayat[i] tatah sa vrddhaivan dvir api trr api tasya darakasya kathayati taruna ///

14 [tl(@)[s](y)a [v](r)[d](dh)a[y]ah kathayati amba s tasyas tarunayuvatyah mann(i)mitte sa . T ..i ..

(bh)ihitarh tatah sa vrddha kathayaty ukta(rh) maya tasyah .. nnimittarn taya ca .. ///

1355 = fol. 86v = Cowell and Neil (1886: 255.24-257.20):

1 /fl ' m av[r]tarh karisyati na tvaya tasya vacanvesane yatnah karaniyah tatas tena vanigdarakena
tasya vrddhayabhihita[r] kutrasmakarh samgatarh bha[v]i ///

2 to sya taya vrddhaya grharm vyapadistar sa ca vrddha tasya Vanija[.pa]tnyéhl47 [saka]$arh gatva
kathati abh[i]prayitah sa maya darakah [sa] kathayati kutravakase sarhgatarn bhavisyal[ti] ///

3 pirvena bhuktva tasya matuh kathayati gacchamy aharh vayasyagrhe svapsye tato sya [ma]tra[p]y
a[nuj]fi[a]tarh gacchasva sa ca darako labdhanujia : tasya vrddhaya grharh gatah tasya [d]. ///

4 tah nii kalam apratyabhijfiatartipe kale sa tasya vanigdarakasya mata tadgrham ratikridam anub-

hava[nartha]m [gat]a gatva ca tasm[i]n [gr]he vikale mavi vibhavyama[n]. ///

146gpace of 1 ~2 aksaras between sarh and vi.

1475ome conjunct is written here, but the top portion is not legible.
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5 tta papakenasaddharme[na sa] ca pariksinayarm [ratrlJau m anubhitaratikrida satatam and-
hakarakalayam eva ra[janyam a]vibhavyamanariipa e svagrhari gacchati sa capi vanigdarako [r](a) ///

6 ni karoti evarh dvir api trr api tatra vrddhaya grhe ratikii[dam anJubhavams cirakalam evarn vart-
tamane ratikridakrame tasya darakasya sa mata cintayiturh pravrtta [k]i ///

7 nv aham asyaitad ratikridakramar tathavidhenopakram[ena] sarmvedayeyarh yatha ihaiva grhe
ratikridam anubhave[yam] iti sarhcimtya ta///

8 ksaye satama .. .. rakale tasya darakasy[opa]rima pravaranar nivasyatmaniya ca §[iJr[o]ttarapati-
karh tyaktva svagrhar gata sa ca darakah ///

9 varanapom alabhamanas tatraiva tar patikam asarnlaksya tyaktva bhandavarim gatva yugalam
anyarh pravrtya svag[r]harh gatah tatra ca gatah sampa///

10 rar prcchati amba kuto yarn tava Sirasi p[r]avarano bhyagatah yatayas tayabhihita[m a]dyapy
aharh tavamba [e]var cirakalarn tava maya sardharh kaman paribhurihja ///

11 [sa]Jm[m]idho vihvalaceta bhiimau nipatitah tatas taya sa matra ghatajalapar[i]sekenavasiktah
[par]i[se]kavasikt[o] daraka$ cirena kalena tyaga[t]apranah ta[y]. ///

12 bhavasva na te visadah karaniyah sa darakas tasyah kathayati kathanv aharh khedarh na
gamisyami sarhmohari va yena maya evamvidharh papakakarma krtarn tatah [s]. //

13 yenaiva hi [y]atha pita gacchati na casau panthah putrasyanugacchatah dosakarako bhavaty eva
matrgramah matraiva [hi tf|rthe pita snati putro pi ///

14 [a]pi ca pratyantesu janapadesu dharmataivaisa yasyam eva pi asaddharmenabhigacchati tam eva
putro py adhigacchati eva[m as]au vanigdarako matra ba[h]. ///

1356 = fol 87r = Cowell and Neil (1886: 257.21-259.18):

1 asaddharme punah punar ativasarhjataragah pravrttah tena ca Sresthina grihe lekho nupresitah
bhadre dhirorjitamahotsaha bhavasva aham api .. nu padam evagamisye sa vanikpatni tathavidharh le ///
2 vrtta mahantarh kalarh mama tasyagamanam udiksamanayas tada nagatah idanirh mayaivarividhe-

nopakramena putrarh paricaratya agamisyati ka upayah syad yad aharh tam ihasampraptam eva jivitad
vyaparo ///

3 thayati pitra te lekho nupresitah agamisyamiti janise smabhir idanirh kirh karantyam iti gacchasva
pitaram ihasampraptam eva ghataya sa kathayati kathanv aharh pitararh ghatayisye yadasau [n](a) ///
4 bhiiyo bhilyo nuvrttivacanair abhihitah tasyanuvrtivacanair ucyamanasya kamesu sarhraktasya-

dhyavasayo jatah pitrbadharh prati kaman khalu pratisevato naharh kirmcit papakarm karmakaraniyam iti
vadami tata ///

5 hitam aham evopayarh sarhvidhasye ity uktva visam adaya samitayarn misrayitva mandilakan®
paktanye pi ca nirvisapakta : yatas tarh darakam ahiiya kathayati gacchasva ami savi[sa] ///

6 tva ca .. .. .[i] .. .. syaikatra bhurhjatah etan savisan mandilakan prayacchasvatmana ca nirvisan
bhaksaya tatah sa darakas tena kalegavahikamanusyena sardharh tan mandilakan grh[y]a ///

7 putrarh drstvabhiriipam prasadikarn mahesakhyam pramodyapraptah sahyasahyarh prstva tesarm
vanijam akhyati ayarh bhavanto smakarh putrah yada tena darakena sarnlaksi .th ///

8 s tarh pitaram aha tata ambaya mandilakah prahenakam anupresita {{ka}} tat tata : paribhurhjatu
pascat tena pitr sardham ekaphelaya bhurhjata tasya pi //

9 ksitah yato sya pita tan* savisa mandilaka bhaksayitva mrtah tasya ca pituh kaladharmena yukta-
sya sa darako na kenacid abhisarkito va///

10 kircit tasya vanijo bhandam asid dhiranyasuvarnarh va tat sarvar ta darakasyanupradattarn tatah
sa daraka [t]Jadbhandarh grhitva svagrham agatah tasya cagata svag[rh](a)[rh]///

11 bhirataripa ca tarh putram aha e kiyatkalam ca yanm eva pracchannam ratikridam anubhavisya-
mah yan na vayam asma de$ad anyades$antararh gatva prakasarn nih$arhka bhiitva jayarh ///

12 sarhbandhinandhavanam apahaya dasidasakarmakarmakarapauruseyams§ ca tyaktva arthajatarn
hiranyasuvarnarh ca grihitva vesantararn gatau tatra gatva vikhyapaya //

13 /INantarena janapadacarikarm cararh tam adhisthanam anupraptah tena tatra pindapatam atata sa
darako vithya samvyavaharamana //

14 /// manam upasrutya sammbhinnaceta svena duscaritenabhisarhkitas cintaparo vyavasthita sa carim
anucintya matuh sakasarh gatva kathayati ///

15 /llyisyaty esya sa darakasya mateti vayarh ceha jayampatakam iti khyatau tat katham esa Sakye
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1357 = fol. 87v = Cowell and Neil (1886: 259.19-261.5):

1 (sarh)c(i)itya so rhad bhiksuh ntargrham upanimantrya bhojayitum arabdhah sa ca darako
gudhasastro bhutva ta tam arhantarh bhojay(i) .. .. jana grha ///

2 /l/ntum arabdhah tatas tena darakena vi§vastasya Sarire Sastrarn nipatya jivitad vyaparopitah
lavanasadr$as caite kanayadhamesye///

3 ///mana tasminn evadhisthane Sresthiputrena sardharh vipratipanna tasya darakasya pratisamvidi-
tarh sa kathayat[y]am .. [ni] ///

4 /l/skosam asirh krtva mata jivitad vyaparopita e yada tasya triny antaryani paripirnani tada devata
i

5 vartaniyan(i) [k]. tany upacitaniti tato dhisthananivasinajanakayena srutva tad. .. .. sma///

6 yituh pravrtto mayam* .. vr§arh papari krtarh kim ida karomiti : tasyaitad abhavat® asti casya
buddhasasane kascid evanuna ///

7 m uktaprati .a ca.ramam sa sarhlaksayati gacchama buddhadharmani pravrajamiti sa viharam
gatva bhiksusakasam upasarnkramya [k](a) ///

8 ta bhiksuna ukto ma .e pita jivitad vyakavaropitah sa kathayaty avaropitah sa bhilya prcchati ma
mantaghatako si [m]a ../

9 sa kathayaty asti maya praghatita sa .. th bhiksuh kathayati ekaikenesarh karmanarh [na] pascagato
na pravrajarho bhavati e pra ///

10 tatah .o .. .. bhikso sakasam upasarhkrantya kathayaty arya pravrajatum icchami pravrajayamamm
iti s tenapi bhiksunanupiirvena prstva ///

11 .. .. tenapy anupiirvena prstva pratyakhyatah yatas ca .trr api pravrajyam ayacamano bhiksubhih
pratyakhyatah tato marsajatas cintayiturh pravrttah yapi [s]. .. //

12 .mayacamano na labhami sarvatha praghatayamye bhiksubhir iti e tatas tena strtvahare (?)
Sayitanam bhikstinam agnir dattah tarh vihararh dagdhvanyatra gal.. //

13 kramya pravrajyari yacate tattrapi bhiksubhih r anupiirvvena prstva pratyakhyata e tena tatrapi

pratihatacittenagnina r dattah tatrapi bahavo bhiksavo ///

1358 = fol. 88r = Cowell and Neil (1886: 261.5-262.6):

1 eva(rh) tasyanekan viharan dahatah sarvatra Sabdo visrtah evamvidhas caivarnvidha$ ca papakar-
makarT puruso bhiksubhyah pravrajyalabhan viharan bhikstims ca dahatiti sa ca puruso nyarnh viharam
prasthitah tatra ca vihare bodhisa[t]va[jat]iyo bh.

2 ksuh prativasati tripita Srutarn sa evarnduskrtakarmakari purusa ihagacchatiti yatah sa bhiksus ta-
sya purusasyasamp(r]aptasyaiva tasm[in] v[i]hare pratyudgatah sa tath purusarh sametya kathayati bhadra-
mukha kim etat* yato sya tena puruse

3 noktarn arya pravrajyam na labhami tatas tena bhiksunoktah agaccha vatsahan te pravrajayami
Siksapadan[i] m[e] nupra

4 yaccha tatas tena bhiksunoktah kin te Siksapad[ai]h prayojanam evarh sarvakalarh vadas[v]a namo
buddhaya namo dharmayeti pascat sa bhiksus tasya purusasya dharmad[e]§anam arabdhah kartturh tvam
evarnvidha$ caivarnvidha$ ca papakarmakart satvah

5 yadi kadacid buddhaSabdar Srnosi smrtirh pratilabhethah athasau tripito bhiksuhs cyutah kalagato
devestipapannah sa capi purusa$ cyutah kalagato narakestipapannah yato bhagavan aha ki[m] manyadhve
bhiksavah yo sa

6 v atite dhvani bhiksus tripita asa aham eva sa tena kalena tena samayena yo sau papakarmakart
satvah matapitrarhadghatakah esa eva sa dharmarucih idarh mama trtiye asarhkhyeyai sya ca dharmarucer
ddar§anarh tad aharh

7 sandhaya kathayami suciracirasya dharmaruceh suciracirasya bhagavan* yavac ca maya bhiksavah
trbhir asarhkhyeyaih sadbhih paramitabhir anekair duskarasatasahasrair anuttara samyaksarhbodhih
samu[d]antta tavad anena

8 dharmaruc[i]na yad bhilyasa narakati[rya]ksu ksapitam idam avocad bhagavan attamanasas te
bhiksavo bhagavato bhasitam abhyanandan* Il © Il dharmarucyavadanam samap(t)a[m* Il ® II]
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