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Editorial

The sixth issue of the Newsletter of the NGMCP, which it is my pleasure to present herewith, is an occasion to introduce
new things and to look forward, but also, even more importantly, an occasion to look back. To begin with the new:
with this issue we will be starting a changed schedule, appearing with increased regularity but at a slower pace. From
now onwards a Newsletter will be released twice yearly: a Spring-Summer issue and an Autumn-Winter one, with a
minimum page-count of 24 per issue.

New are also two of the contributors to this issue, both young scholars who already have remarkable experience in
working with Sanskrit manuscripts. Kazuo Kano, an assistant professor at Koyasan University in Japan, joins forces
with Kengo Harimoto, of the NGMCP in Hamburg, to present an early manuscript fragment of an otherwise unknown
commentary on the Tattvasaṅgraha of Śāntaraks.ita. Identified some twenty years by Prof. Kazunobu Matsuda, the
well-known ‘manuscript-hunter’, this fragment has never before been studied in detail or published. Here Harimoto
and Kano edit and translate the first of two surviving folios, with material which they show to be important for our
understanding of the history of the Sām. khya system. A similar study of the second folio is forthcoming in a future
Newsletter issue.

The second contributor whom we welcome for the first time in this issue is Péter-Dániel Szántó, who holds MA
degrees in Tibetology and Indology from ELTE University, Budapest, and is at present a doctoral student in Oxford
University. Szántó presents a pioneering study of a group of texts which deal with initiation into the Catus. p̄ıt.ha, a
major, but virtually unstudied, tantric Buddhist system. Szántó is able to clarify the relationships between a number
of texts, and sheds much light on their complex history.

We have also, as is customary, a book notice in this issue. Kengo Harimoto introduces a publication which edits
and translates, for the first time, an early and influential work on hat.hayoga. The author, James Mallinson, has used a
large number of manuscripts, including no less than six which were filmed in Nepal by the NGMPP; unusual is that to
elucidate the practices taught in the text he has conducted extensive fieldwork with living hat.hayoga practitioners.

I am proud of the fine and ground-breaking contributions which appear in this issue; they would suffice to make
it a memorable one. It is, in my view, a landmark also for other reasons. Firstly, it marks the half-way point of the
projected duration of the Nepalese-German Manuscript Cataloguing Project. Begun in 2002, the project is expected to
be concluded in 2014. A retrospective of the first six years is planned for the next issue of the Newsletter. I do not take
this as an occasion for self-congratulation; but I think it can be said that much has been done in the first six years of
this project, and we are looking forward to increasing our activity in the coming years, and to doing even more towards
uncovering, making available, and making scholarly use of the treasures of the manuscript collections of Nepal.

Finally—and I have saved what is for me personally the important as the last—I would like to note another
anniversary: this Spring-Summer issue appears not long after the 70th birthday of Prof. Albrecht Wezler, the founder
of the NGMCP and my predecessor as holder of the chair for classical Indology in Hamburg. Cause for congratulation
and for celebration indeed! Without his foresight, the NGMCP would not have come into being, and as a result a very
large number of important indological discoveries (some of the more recent of which have been introduced in the six
issues to date of the Newsletter of the NGMCP) would not have been made. Sām. khya, which is central in the paper by
Harimoto and Kano, has long been one of the main focuses of Prof. Wezler’s scholarship; and the breadth of interest,
extending to countless little-known areas, that has been so noticeable throughout his long and distinguished career will,
I hope, lead him to peruse also the other contributions to this issue with attention and pleasure. To our founder, and
our teacher, most respectfully namah. ; to all our readers: Happy reading with the Newsletter of the NGMCP!

Harunaga Isaacson
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Antiquarian Enquiries into the Initiation Man-
uals of the Catus.p̄ıt.ha

Péter-Dániel Szántó1

Introduction

The aim of this paper is not to deal extensively with the
contents of the Catus. p̄ıt.ha initiation manuals. That is far
too difficult a task to be undertaken at the moment, due
to the paucity of material on one hand, and the ‘barbaric’
language peculiar to these works on the other. My aim is
merely to present a certain corpus of manuscripts, mostly
from the microfilm archives of the NGMPP, and try to
clear up some points of confusion regarding them.

The Initiation Manuals

The man. d. alopāyikā2 is a genre of works in Tantric Bud-
dhist (Vajrayāna/Mantranaya/Mantramahāyāna) litera-
ture prescribing in greater or lesser detail the modus
operandi for initiating a would-be member of a Tantric
cult.

In the core part of the ceremony described in these
works, the officiant (ācārya) introduces the initiand (śi-
s.ya) to the schematically arranged pantheon (man. d. ala)
of the cult, provides the desired consecrations (abhis.e-
ka), subjects the initiand to pledges (samaya) and vows
(samvara), and gives specific teachings (upadeśa) relat-
ing to the scriptural cycle that he is a master of. At
the end of the ceremony the consecrated śis.ya becomes
an initiate with the right—and indeed, duty (adhikāra)—
to undertake meditative visualization of the central deity
and his/her retinue (devatābhāvanā), to perform the rites
taught by the cult, and to confer initiation himself, pro-
vided that he3 had taken the Consecration of the Officiant

1I wish to thank Prof. Harunaga Isaacson and Iain Sinclair for
their corrections, comments, and constant support.

2Lit. ‘method (upāya) for the man. d. ala[- rite]’. The affix -kā
should perhaps be understood as qualifying ‘anthology (sam. hitā)’,
‘booklet (pustikā)’, or ‘work (racanā)’. Sometimes man. d. alopikā is
also seen in the Sanskrit titles preserved (or back-translated) in the
Tibetan Canon. Perhaps this should not be readily dismissed as a
corruption. According to Pān. ini 5.3.80 (Böhtlingk 1887:259) this
is a justified abbreviation in the view of the ‘Eastern’ grammarians.
However, it should be noted that this rule applies to male names
only (cf. 5.3.78 ibid).

3I use the male pronoun here in accordance with the usage of our
texts. Although there is some evidence that women could be and
were initiated as well, the references to initiand/s are overwhelm-
ingly male. The singular also follows the practice of the manuals,
although there can be a number of initiands in the rite. In this case
the most prominent of them will act on behalf of the others in the
more crucial phases. Since this person can dispose of wealth, I tend
to think that the paradigmatic initiand the authors had in mind was
a well-to-do male householder. Beyond the laity monks and yogins
are also in the foreground. However, the identification of the agents
taking part in the ritual is and was controversial. The investigation
of this matter is beyond the scope of this paper.

(ācāryābhis.eka). The rest of the prescriptions in these
manuals relate to a large number of auxiliary rites which
may or may not require active participation on the ini-
tiand/initiate’s part. They are, nevertheless, considered
essential.

The need for such manuals is quite evident: scriptures
rarely provide clearly formulated and unambiguous pre-
scriptions for initiation (or anything else for that matter).
A tantra at best will usually provide the broad framework
for the rite, leaving plenty of room for interpretation and
detail.

Initiation in the Catus.p̄ıt.hatantra

The Catus. p̄ıt.hatantra (CaP̄ıTa) is a typical example.
The tantra teaches initiation explicitly only in IV.1. whilst
saying next to nothing about essentials such as the num-
ber and the proper order of consecrations. The synoptical
outline of CaP̄ıTa IV.1. is as follows:

vv. 1–8. teach the characteristics of a proper officiant (ā-
cārya) and the way an initiate should regard him;

vv. 9–14. give the initiand the rules of conduct (caryā)
concerning his officiant;

vv. 15–17. contain a terse list of the consecrations with
very unusual names: mantrābhis.eka, adaityabalyabhi-
s.eka, yogābhis.eka, and ācāryābhis.eka;4

vv. 18–19. describe the way the initiand should petition
the officiant and the way the officiant should accept
him;

vv. 20–27. contain formulas to be recited by the initiand
such as the refuge (śaran. agamana), the vow (samva-
ra), and the triple purification (trivísuddhi);

vv. 28–33. the blindfolded initiand is led in front of the
man.d. ala (here called balibhūmi), then the blindfold
is removed and formulas are recited;

vv. 34–45. the initiand is given the pledge-water (sama-
yodaka) mixed with the five nectars (pañcāmr. ta), he
then supplicates in front of the officiant who gives
him the rules of conduct and some spiritual instruc-
tions;

vv. 46–48. describe offering the fee (gurudaks. in. ā);
vv. 49–61. contain a mixture of topics describing amongst

others the dangers the initiate will have to face if he
breaks his allegiance and vows, further general ethical
rules, and some verses glorifying the rite.

With this the chapter ends.
Unfortunately the only extant Sanskrit commentary we

have to this passage is that of Bhavabhat.t.a. The other
4It is here that one of the most important commentators, Bha-

vabhat.t.a, forces the text to include the series of consecrations up to
the ‘Fourth’ (caturthābhis.eka).
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two Indian exegetes, Kalyān. avarman and Durjayacandra,
comment only up to the end of the third chapter (p̄ıt.ha).5

Despite our lacking his commentary to the fourth chap-
ter, it is quite evident that Kalyān. avarman must have
thought that the actual teaching of the initiation rite is
hinted at in CaP̄ıTa II.3.6 At this point in the commen-
tary he makes a huge digression comprising more than
one third of his work7 to give the additional details of
the ceremony. On the other hand Bhavabhat.t.a and Dur-
jayacandra understand this sub-chapter as teaching the
meditative visualization of the deities that make up the
man. d. ala.

An Insertion in CaP̄ıTa ms. A.

Kalyān. avarman does not seem to have been the only one
who thought that CaP̄ıTa II.3. did not provide enough
information on the initiation rite. This was also the case
with one of the scribes8 of one of the earliest CaP̄ıTa

5From Smr.tijñānak̄ırti’s colophon to his translation of Kalyān. a-
varman’s work we are informed that the commentary (i.e. the CaP̄ı-
Pa) was never completed: “These [chapters of the commentary] to
three p̄ıt.has were written by the practitioner Kalyān. avarman who
thought compassionately of sentient beings. It is said that when
[he was writing] the introduction to this [last] p̄ıt.ha the d. ākin̄ıs
forbade [him to continue]. Or, it is said that just when he was
about to begin the commentary [to the fourth p̄ıt.ha] he met the
d. ākin̄ı/s face to face and thus achieving realization he disappeared.
Hence [I], the Indian upādhyāya Smr.tijñānak̄ırti, have begun writing
a commentary to the fourth p̄ıt.ha of the Catus.p̄ıt.ha according to
what I have heard from my consecrated masters.” Tōh. 1608. 43r–
43v de dag gdan gsum na sgrub pa po Dge ba’i go chas sems can
la thugs rjes dgongs nas mdzad de | gdan ’di’i (’di’i em.] ’di ni
D) gleng gzhi’i (gleng gzhi’i em.] gleng bzhi’i D) nang na mkha’
’gro ma rnams kyis ma gnang ngo zhes kyang zer | t.ı̄ ka mdzad pa’i
thad ka na (thad ka na em.] thad ka nas D) mkha’ ’gro ma dang
zhal mjal nas grub ste mi snang bar song ngo zhes kyang zer ‖ phyi
nas rgya gar gyi mkhan po Smr. ti dznyā na k̄ı rtis bla ma’i brgyud
(brgyud em.; rgyud D) las thos pa ji bzhin du de ltar gdan bzhi pa’i
gdan phyi ma’i t.ı̄ ka ’di brtsams so ‖ Smr.tijñānak̄ırti’s addenda to
Kalyān. avarman’s translation, i.e. his own commentary to the fourth
p̄ıt.ha, is most likely to have been written directly in Tibetan.

Durjayacandra’s MiPaPa seems to be unfinished. He is certainly
the latest commentator since he knows Yogāmbara, the male buddha
superimposed on the originally exclusively female man. d. ala of the
Catus.p̄ıt.ha.

That both works seem to be unfinished is a curious coincidence
rather than a sign that originally there were only three chapters
in the tantra. It is certain that Kalyān. avarman knew the fourth
chapter, since he cites a lemma from it.

6Kalyān. avarman’s introduction to CaP̄ıTa II.3.: evam. (evam.
em.] eva CaP̄ıPa)bhās. itasya yoginah. man. d. alalikhanam antaren. a u-
ttamasiddhir na bhavat̄ıti śr.n. u vajra mahārāja sam. sārapārala-
ks.an. am ityādinā man. d. alapat.alam ārabhate. CaP̄ıPa 18v

7CaP̄ıPa 18v–32r out of 44 folios.
8There were at least three scribes working on this manuscript.

The first, up to fol. 37v , is the most legible and orderly. Thence
another scribe took over who worked in an angular Newari script up
to fol. 49v . It seems to me that from this point the first scribe took
over again, however, there seems to be much more space between the
aks.aras and it is possible that this is the work of yet another scribe.
From fol. 64r the final hand takes over, writing in a hurried form that
foreshadows the pracalitanevārāks.ara, with occasional variations.

mss. to which I have assigned the sigla A.9

In contrast to all other mss. of the CaP̄ıTa and what
the three commentators seem to have read, this ms. is
unique as it contains three large batches of extra verses
in CaP̄ıTa II.3. (i.e. the ‘man. d. ala’ -chapter). The first,
of 222 verses (or rather ‘units’, as I count mantras, in-
structions, section closers as ‘verses’), which starts after
II.3.7ab, was apparently intended to replace the root-text
up to and including II.3.54ab. The second, of 70 verses,
is nested between II.3.81ab and II.3.81cd. The third and
shortest, of 36 verses, starts after II.3.137. and ends be-
fore II.3.143. They are all in the same hand, that of the
first scribe, who was responsible for copying the greatest
part of the text.

All the passages mentioned above contain material typ-
ical of initiation rites. Thus, for example, the first batch
of verses10 deals with such topics as the ritual takeover of
the ground for drawing out the man. d. ala (bhūmiparigraha
or bhūmiyācanā), the ritual purification of the thread and
the coloured powders that will be used for tracing out
the man. d. ala (sūtraproks.an. a and rajah. proks.an. a respec-
tively), the outlining of the man. d. ala (sūtrapātana), ritu-
ally placing the vases for consecration in their proper place
(kumbhasthāpana), and so forth. The second batch11

teaches amongst others the mudrās and mantras of a
series of deities (Pokkas̄ı, Ghor̄ı, Ugr̄ı, Kapāl̄ı and sev-
eral worship-goddesses) and a host of brahmanical gods
(Hari, Brahman, Rudra, Śakra, Indra, Kubera, Bhūtādhi-
pati, Nāgādhipati) along with the mantras of their con-
sorts (Laks.mı̄, Varāh̄ı, Sarasvat̄ı, Brahmān. ı̄, Māheśvar̄ı,
Gaṅgā, Aindrān. ı̄, Tilottamā, Śaci, Rambhā, Vasumat̄ı,
Hāriti, Laṅkeśvar̄ı, Raktapriyā, Bhogavat̄ı and Utpala-
priyā). None of these deities are present in the original
CaP̄ıTa. The third batch12 describes the assignation of
deities to guard the doors of the man. d. ala and three types
of bali-offering: one for devas, one for nāgas, and one for
yaks.as.

These are no doubt intentional insertions. It can hardly
have been the case that the scribe was copying a ms. with
shuffled folios from the mūla and another text describing
the initiation rite. For all insertions occur beginning with
a new and complete verse, never in the middle of a pāda.
Were it the case that the folios were shuffled, I find it
unlikely that all the pages would have begun and ended
neatly with complete verses. It is possible however that
the scribe was copying a text in which the insertions were

Since nothing suggests that the foreign hands are making up lost
portions in the text, I believe that all folios were penned in a short
space of time, the scribes taking turns.

9This ms. has been miscatalogued as a śaiva tantra and in lack
of a better title, it has been named the Prakaran. atantra, no doubt
because of its colophons which usually end ’iti prakaran. e . . . ’.

10CaP̄ıTa, ms. A 17r–25v .
11CaP̄ıTa, ms. A 26v–28r.
12CaP̄ıTa, ms. A 30r–31v .
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already present. If one reads ms. A. of the CaP̄ıTa in the
absence of other witnesses, one would have great difficulty
identifying the insertions, for they emulate the grammat-
ical (or rather, ungrammatical) style of the tantra. Since
stylistically these verses do not stand out clearly, they
would not have prompted a copyist to suspect contami-
nation.

The inserted passages in ms. A. match closely with ma-
terial found in two works from among the satellite texts
of the CaP̄ıTa. As I will argue below, the insertions are
more likely to have served as the ancestor of both these
works than the other way around.

The Catus.p̄ıt.haman.d. alopāyikā of Caryā-
vratipāda

The Catus. p̄ıt.haman. d. alopāyikā (CaP̄ıMaU) survives in
its entirety in a single, old, palm-leaf manuscript in Bhu-
jimol characters, now kept at the National Archives (NAK
5-89/1 [= NGMPP A 1298/6 and duplicate B 30/35]).13
The short colophon informs us that it is the work of
Caryāvratipāda.14

This manuscript is not dated but it looks remark-
ably similar in measurement and scribal hand to a
manuscript in the National Archives of another work,
the Yogāmbarasādhanopāyikā (YoSāU, NAK 3-366 [=
NGMPP B 23/10]) of Amitavajra,15 which is dated to
the 13th regnal year of Vigrahapāla.16 Since the subject

13This ms. is described in DBGP1:140–142 with a useful list of the
chapter colophons. Janardan Pandey mentions another fragment of
this work in the National Archives (14 folios, devanāgar̄ı) as no.
125, but it is not entirely certain what he means by this number.
His report states that this additional ms. ends in the 15th chapter of
the CaP̄ıMaU. Probably the manuscript is NAK 3-602 [= NGMPP
A 142/10, A 1275/7], but this remains to be confirmed.

14Fol. 30v : kr. tir iyam. man. d. alopāyikā Caryāvrat̄ı[sic]pādānām iti.
15For the Tibetan translation of this work see Tōh. 1619. = Ōta.

2491. There the work is attributed to Rnam par rgyal ba’i dbang
po’i sde, i.e. Vijayendrasena. He seems to have been a Newar scholar
(cf. Lo Bue 1997:637). It is not impossible that Amitavajra was his
initiation name. The ’Brug pa bka’ brgyud scholar Padma dkar po
(1527–1592) mentions Vijayendrasena in a lineage list (the yab bka’
dbang brgyud appendix to his Gdan bzhi yum bka’i cho ga, The Col-
lected works [gsuṅ-’bum] of Kun-mkhyen Padma-dkar-po – repro-
duced photographically from prints from the 1920–1928 Gnam ’Brug
Se-ba Byan-chub-glin blocks, vol. Tsa pp. 635–642.) as the disciple
of Senavarman, an elusive character who is otherwise known only
as the one who petitioned Kalyān. avarman to write his commentary
(cf. CaP̄ıPa 1v pañjikā likhyate seyam. prārthanāt Senavarman. ah. ).
In the lineage list Vijayendrasena is followed by Pham mthing pa,
another Newar who is reputed to have attended on Nāropāda, and
then two Tibetans, Mar [pa do pa] (cca. 1042–1136) and Rngog [lo
tsā ba] (1059–1109). Thus, if Padma dkar po is correct, it is quite
possible that even if the two, Vijayendrasena and Amitavajra, were
not the same person, they were at least contemporaries.

16This is most likely Vigrahapāla III who ruled during the third
quarter of the eleventh century and possibly a decade further. His
copper plate grants (the Āmgāchi grant from his 12th regnal year
and the Bangāon plate from his 17th regnal year) show similar
palaeographical features with these manuscripts. See Epigraphia

matter is related (Yogāmbara is later considered the chief
deity of the cult propagated by the CaP̄ıTa) and the two
mss. look significantly alike, it is probably not unreason-
able to suspect that they formed part of the same collec-
tion. Thus we may surmise that this work was already in
circulation by the last quarter of the eleventh century (or
a little later if the dating is auctorial) together with the
CaP̄ıMaU.

Pinning down the author, Caryāvratipāda, is a bit
difficult. He may or may not be the same person as
Kr.s.n. a/Kān.ha, who bears this epithet in the colophon
of the Vasantatilakā (VaTi)17 and several other works.18
The earliest reference I am aware of for this author comes
from the Samvarodayā nāma man. d. alopāyikā (SaUMa-
U)19 of Bhūvācārya,20 who mentions him twice.21 The
only surviving and incomplete ms. of the SaUMaU was

Indica vol. XV, No. 18. and vol. XXIX, No. 7. respectively.
17iti caryāvratísr̄ıKr.s.n. ācāryen. a gurūpadeśam āgamya śr̄ıHeruka-

bhat.t.ārakasyādeśāc ca svapnagatam avadhārya . . . VaTi p. 89. Cf.
Vanaratna ad loc. cit.: tathāgatakāyasthitena caryāvratinā mayā
Kr.s.n. enedam. Vasantatilakākhyam. daśanirdeśātmakam. kr. tam . . .
ibid. p. 90.

18Dpal ’khor lo sdom pa zhes bya ba’i sgrub thabs (*Śr̄ıcakrasam-
varasādhana) Tōh. 1445. 276v dpal ’khor lo sdom pa’i sgrub thabs
slob dpon chen po brtul zhugs spyod pa’i zhal snga nas mdzad pa
rdzogs so; Bcom ldan ’das dpal bde mchog ’khor lo’i dkyil ’khor gyi
cho ga (*Bhagavacchr̄ıcakrasamvaraman.d. alavidhi) Tōh. 1446. 92v

bcom ldan ’das dpal bde mchog ’khor lo’i dkyil ’khor gyi cho ga slob
dpon chen po brtul zhugs spyod pa nag po pas mdzad pa rdzogs so;
Tshigs su bcad pa lnga pa (*Pañcagāthā), Tōh. 2282. 138r brtul
zhugs spyod pa’i slob dpon chen po nag pos mdzad pa’i tshigs su
bcad pa lnga pa rdzogs so; Sdom pa bshad pa (*Samvaravyākhyā),
Tōh. 1460. 10v slob dpon chen po brtul zhugs kyi spyod pa la zhugs
pa nag po pas mdzad pa rdzogs so. On the latter work see below.

19The title is misread and thus the work is incorrectly cata-
logued as Svarodayānā-man. d. alopāyikā in Matsunami 1965:160.
This misreading is slightly corrected by Petech 1984:44 to Svaro-
dayāman. d. alopāyikā (Note that Petech misreads the catalogue num-
ber: 454 instead of 450). The date is rather NS 174 than Mat-
sunami’s NS 178 and Petech’s NS 176. The folios of the ms. are
shuffled at present. It should be kept in mind that when I quote
from this codex below, I am referring to the restored pagination
and my provisional verse numbering. The Tibetan ‘translation’ is
canonical (Tōh. 1538.). It is unsigned and of such a low quality that
I am inclined to believe that it is no more than a rough first attempt
which somehow found its way into the Canon.

20His name was variously reconstructed as *Bhuvamati (Bhu ba
blo ldan), *Madhyadeśikamati (Dbus pa blo ldan), *Aris.t.adh̄ımat
(Dbu pa blo ldan) or simply Dh̄ımat – no doubt because of an at-
tribute in the closing verse: śr̄ımadRatnagirau sthitvā sarvasattvā-
rthahetunā | kr. teyam. man. d. alopāyikā Bhūvācāryen. a dh̄ımatā ‖ [= v.
790.] SaUMaU 56v .

21abhis.ekam. tad evoktam. Caryāvratikramāgatam [= v. 181cd] Sa-
UMaU 15r; dvibhujāś caikavaktrāś ca Caryāpādamatena hi [= v.
214cd] SaUMaU 18v .

There is a further, rather curious, interaction between this work,
the SaUMaU, and the Sdom pa bshad pa = *Samvaravyākhyā (Tōh.
1460.) of *Caryāvrati Kr.s.n. a. The SaUMaU seems to contain the
entire work between 18r and 26r [= vv. 210cd to 320]. This is either
an incorporation on Bhūvācārya’s part, or there was a fragment of
his work independently translated into Tibetan with the authorship
credited to Caryāvrat̄ı Kr.s.n. a owing to doctrinal and practical sim-
ilarities. The investigation of this problem is beyond the scope of
the present paper, but I find the second scenario much more likely.
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copied in NS 174 = 1054 CE. The author could not have
been much earlier than this date since he also mentions
Dārikāpāda22 who is credited with a work related to the
Kālacakra.23

Some further indirect evidence may be gathered from
the CaP̄ıPa. In his commentary to CaP̄ıTa I.2.30. Ka-
lyān. avarman directs the reader to the/a Man. d. alopāyi-
kā/man. d. alopāyikā for the visualizing meditation of Va-
jrasattva.24 Such an instruction is indeed to be found in
the CaP̄ıMaU,25 but of course we may not state with
certainty that he is referring to either Caryāvratipāda’s
CaP̄ıMaU or some other work with the same title or
designation, such as that of Āryadeva’s, dealt with in the
next section of this paper. For the time being I will as-
sume that he does. Thus, since the ms. of the CaP̄ıPa is
dated 1012 CE, all circumstantial evidence seems to point
to the late tenth/early eleventh century as the terminus
ante quem for this author.

In order to ascertain Caryāvratipāda’s authorship, we
need to make a longer digression and deal with the Ti-
betan carrier of his work. The canonical Tibetan transla-
tion26 bears the reconstructed title *Śr̄ıcatuh. p̄ıt.hatantra-
rājasya man. d. alopāyikā vidhipan. d. i [sic]sārasamuccaya nā-
ma from Rgyud kyi rgyal po dpal Gdan bzhi pa zhes bya

22uktam. śr̄ıDārikāpādair adhis.t.hānasya laks.an. am [= v. 193ab]
SaUMaU 15v ; Indrabhūteh. kramen. aiva Sañcāre Dārike mate [= v.
211ab] SaUMaU 18r–18v ; likhitā Dārikāmate [= v. 323b] SaUMaU
26r.

23Tōh. 1355. Rgyud kyi rgyal po dpal Dus kyi ’khor lo’i dbang
gi rab tu byed pa’i ’grel pa (*Śr̄ıkālacakratantrarājaSekaprakriyāvr.-
tti). Dārikāpāda (if the two authors are one and the same person)
thus probably does not predate the early eleventh century.

There are references to several other siddhas and scriptures in
this text which might help establish a relative chronology. Au-
thors named include Jālandharapāda, Kacchapati, and Indrabhūti.
Scriptures mentioned include the Sam. cāra (i.e. the Yogin̄ısam. cā-
ra), the Herukābhyudaya, ‘samājikatantras’ [sic! for sāmājika]
(i.e. scriptures related to the Guhyasamāja), the Vajrāmr.ta, and
the Sarvabuddha (i.e. the Sarvabuddhasamāyogad. ākin̄ıjālaśamva-
ra). With the exception of the Yogin̄ısam. cāra this list of tantras
looks quite ancient, so it is possible that the argument related to
Dārikāpāda should be overruled with the hypothesis that there were
two Dārikāpādas (or, even more likely, someone adopted his name
to write a Kālacakra work).

24ayam upadeśah. : man. d. alopāyikoktakramen. a kr. tavajrasattvayo-
gah. vajrasattvam aham. pat.het vajrasattvo ’ham iti kr. tāham. kāro
bhāvayed ity arthah. CaP̄ıPa 9v–10r.

25candraman. d. alamadhyastham. vajrasattvābhicintitam | padma-
m-āsanam ās̄ınam. himakundasamaprabham ‖ [= v. 2.14.] dvibhu-
jam. sattvaparyaṅkam. pañcabuddhābhísekharam | vajram. hr.daya-
pān. asya ghan. t.hā vāmakat.im. nyaset ‖ [= v. 2.15.] sarvābharan. agā-
tras tu suśobhāvastrabhūs. itam | raśmijvālām anekāś ca vajrasattvam
aham. pat.het ‖ [= v. 2.16.] CaP̄ıMaU 2v .

26Tōh. 1613. = Ōta. 2484. Translated by Gayadhara (or Gaṅgā-
dhara?) and ’Gos Khug pa lhas btsas, a duo otherwise responsible
for translating a number of important works related to the CaP̄ı-
Ta (Tōh. 1607. = Ōta. 2478, the longest known commentary to the
tantra, i.e. the CaP̄ıNi of Bhavabhat.t.a; Tōh. 1616. = Ōta. 2487, a
sādhana by the same author; Tōh. 1620. = Ōta. 2492, an auxiliary
work on the four ‘realities’ by Jetāri).

ba’i dkyil ’khor gyi cho ga Snying po mdor bsags pa,27
most likely to be a later construction deriving from the
closing verses of the CaP̄ıMaU.28 There is no strong evi-
dence inside the work for this title, such as its occurrence
in chapter colophons. Furthermore, the practice of ex-
tracting and back-translating titles from works seems to
have been fairly common in Tibet.

Another, more serious, problem is the attribution of
this work to Āryadeva in the colophon.29 The attribution
is seemingly strengthened by the second quarter of the
obeisance verse, where the author salutes Nāgārjuna (Klu
sgrub). For centuries to come Tibetans apparently were
under the impression that this translation is indeed an
initiation manual in the spirit of the *Ārya school of the
Guhyasamāja exegesis.

This can be ascertained for example from the Collected
Works of Bo dong phyogs las rnam rgyal,30 who ‘wrote’
an initiation manual to the Catus.p̄ıt.ha cycle. This work
(ET vol. 108., pp. 1–117.) is in fact the same as the Ca-
P̄ıMaU from the second chapter onwards minus the final
colophon. The title page and the introduction, however,
make it clear that he too thought the work to be in the
spirit of the *Ārya scholars (’Phags lugs).31

Caryāvratipāda’s authorship was eventually restored
by Si tu pa Bstan pa’i nyin ’byed (1699/1700–1774), but
only in the colophon of his revised translation of the
work.32 It did not seem necessary to him to have new
carvings made for the colophon page of the Tibetan Ca-
P̄ıMaU. With the precision of a good scholar Si tu records
how he came into the possession of this manuscript and
the circumstances of his work on it:

dkyil ’khor sgrub pa’i thabs ’di ni dpal Spyod pa’i
brtul zhugs zhabs kyi mdzad pa’o ‖ de ltar Rdo rje
gdan bzhi’i dkyil ’khor cho ga Snying po mdor

27Tōh. 1613. 113r.
28de la dngos po tsam bsdus pa | snying po mdor bsags zhes bya

ste | Tōh. 1613. 137v corresponding to tasya sam. grahavastūni pin. d. a-
sārasamuccayam [= v. 28.28.] CaP̄ıMaU 30v .

29slob dpon chen po Ārya de bas mdzad pa’i rgyud kyi rgyal po
dpal Gdan bzhi pa zhes bya ba’i dkyil ’khor gyi cho ga Snying po
mdor bsags pa zhes bya ba rdzogs so. Tōh. 1613. 137v .

30Born in Ngam ring in Gtsang in 1375/6 and died in 1450/1.
Also known as ’Jigs med grags pa, and Chos kyi rgyal mtshan.
Although by far the most prolific Tibetan author ever (ET numbers
137 volumes), he seems to have fallen in relative obscurity. Later
dge lugs pa authorities confuse him with Jo nang Phyogs las rnam
rgyal, and classify him as an adherent to the controversial, and even
persecuted, gzhan stong doctrine. Cf. Smith 2001:192.

31The title page has: Gdan bzhi’i dkyil chog ’Phags lugs bzhugs
so. The work begins unceremoniously with the following: da ni
rgyud kyi rgyal po dpal Gdan bzhi pa zhes bya ba’i dkyil ’khor gyi
cho ga ’Phags lugs bshad par bya ste | ji skad du Snying po mdor
bsags pa las | . . . The rest is Caryāvratipāda’s work.

32The fourth work in Volume 7 (Ja), pp. 165–227. in
Ta’i Si-tu-pa Kun-mkhyen Chos-kyi-’byun[sic]-gnas-bstan-pa’i-ñin-
byed kyi bka’ ’bum = Collected works of the great Ta’i Si-
tu-pa Kun-mkhyen Chos-kyi-’byun[sic]-gnas-bstan-pa’i-nyin-byed,
Palpung Sungrab Nyamso Khang, Kangra, 1990.
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bsags zhes pa ’di’i rgya dpe Bal yul nas btsal te
dpal ’Brug pa rin po che Bka’ rgyud phrin las
shing rta mchog gi zhabs nas | Mdo khams su
nged la lta rtogs byed dgos pheb cing rten dang
bcas stsal ba las lo shas brel g.yeng gis lus pa slar
mi zad pa’i lor ’gyur rnying dang bstun nas zhus
dag bgyis par bal dper ma dag pa mang yang ’gyur
rnying du chad pa ’ga’ re ’dug pas bsab cing bcos
dgos nges ’ga’ re yang bcos pa bcas me pho khyi
lor Thub bstan chos ’khor du legs par grub pa Si
tu bstan pa’i nyin byed kyi sug las so ‖33

This means to accomplish the man. d. ala-
initiation is the work of the venerable Caryā-
vrati. Now, the Sanskrit manuscript of this
man. d. ala-rite of the Catus. p̄ıt.ha called the ‘Con-
densed Essence’ was obtained from Nepal. ’Brug
pa rin po che Bka’ brgyud phrin las shing rta
mchog34 permitted that it should be seen and
examined by me, and [thus] sent it to Mdo
Khams along with a support (rten).35 Due to
[my] distracting engagements, for a few years
it remained neglected. Then, in the year of
Inexhaustibility I have compared it with the
old translation (’gyur rnying). As far as re-
editing (zhus dag) goes, although the Nepalese
manuscript has many corruptions (ma dag pa),
the old translation contained some lacunae (chad
pa). These I saw quite necessary to restore.
[I also made] some corrections (bcos pa). [All]
this was well achieved in the year of the Male-
Fire-Hound [= 1766 CE] in Thub bstan chos
’khor [through] the work of Si tu Bstan pa’i nyin
’byed.36

It is interesting to note that Si tu pa did not make
an issue out of this restoration, although I find it highly
improbable that he was not aware of Āryadeva’s putative
authorship in the Tibetan opinion.

The parallels for the inserted passages in CaP̄ıTa ms.
A. can be found in the CaP̄ıMaU in the following loca-
tions:

ins. 1 CaP̄ıTa ms. A. 17r–25v = CaP̄ıMaU 3v–11v [=
vv. 4.2–10.23]

ins. 2 CaP̄ıTa ms. A. 26v–28r = CaP̄ıMaU 14v–15v [=
vv. 15.32–66] & CaP̄ıMaU 13r–13v [= vv. 13.1–35]

ins. 3 CaP̄ıTa ms. A. 30r–31v = CaP̄ıMaU 18v–20r [=
vv. 19.1–33]

33Op.cit. p. 227.
34This is ’Brug chen VII. 1718–1766, who, although his junior, is

listed as Si tu pa’s teacher.
35This is most likely a reference to some accompanying gift, such

as a statue.
36This monastery in Derge was Si tu’s main seat.

The most striking difference between the two versions
is that the name of Yogāmbara is missing from CaP̄ıTa
ms. A whereas the CaP̄ıMaU mentions him twice. Thus
(the passages are given here in diplomatic transcription):

tato vajrasattvamayam. dehācārya kr. tasyātmakam |
(Ms. A 20r)
tato yogāmbaram. mayam. dehācārya kr. tam ātmakam |
(CaP̄ıMaU 6v)
“Then the officiant should visualize his own body as
. . . ”

&
asya buddhamahāvajra dhyāpaya nādhyacetasā | (Ms.
A 21r)
asya yogāmbar̄ıbuddhah. dhyāpayen madhyacetasā |
(CaP̄ıMaU 7v)
“He should meditate on this . . . with an equipoised
mind.”

It is quite evident that the text has been tampered with.
The CaP̄ıTa does not mention Yogāmbara at all, and
nor do the two earlier commentators, Bhavabhat.t.a and
Kalyān. avarman. It is only in Durjayacandra’s commen-
tary that we find Yogāmbara as the main deity of the cult,
but even this commentator does not find the name of the
deity in the text.

On the other hand it is quite natural that if someone
wanted to superimpose Yogāmbara, he would change not
the text of the tantra, but rather that of the man. d. alopā-
yikā. Many ācāryas following and propagating the cult
might never have read the basic text. They simply offi-
ciated at the rituals and gave the relevant teachings ac-
cording to the orderly arranged manuals.

The Catus.p̄ıt.haman.d. alopāyikā of Āryade-
va

The material treated above can be met with in a hith-
erto unidentified fragment in ms. NAK 5-37 [= NGMPP
A 138/10]. This paper ms. of 118 folios containing the
CaP̄ıTa and two fragments, was once part of a compos-
ite codex together with NAK 5-38 [= NGMPP B 112/4],
which contains in its present state an incomplete CaP̄ı-
Ni.37 The two fragments of the NAK 5-38 are: a) 72v–73v

a seemingly incomplete word by word commentary to the
37The fact that these four works now in two ms. bundles were a

composite codex can be determined from their shape, scribal hand,
and a secondary set of folio numeration which stretches over into
the commentary. The missing portions of the CaP̄ıNi must be mis-
placed somewhere in the National Archives, since there is an apo-
graph of this composite codex, which contains the entire work of
Bhavabhat.t.a. These copies were made by Mānabajra Bajrācārya
in European-style stitched booklets. Their present whereabouts is
somewhat doubtful. Microfilm copies are available in the IASWR
collection: MBB-I-41 for the CaP̄ıTa ( NAK 5-37 [= NGMPP A
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beginning of the tantra. The listing of prat̄ıkas and the
terse commentary suggests that it was used as a teaching
aid for exposing the tantra; and b) a fragment in the same
linguistic style as the tantra discussing elements related
to the initiation rite and other material.

Fragment b) begins abruptly in the middle of a pāda.
We may surmise from this that the scribe of the composite
codex had only a fragmentary manuscript at his disposal.
The text is very corrupt.

There are several internal colophons (given here in
diplomatic transcription):

1. iti pūrvasevābodhanapat.ala samāptah. ‖ (fol. 4v/75v)

2. iti bhūmiparigraha dvit̄ıya pat.ala samāptah. ‖ (fol.
6r/77r)

3. iti man.d. alapat.alas tr.t̄ıyah. ‖ (fol. 30r/101r)

- iti pañcapañcikakramanirdeśah. samāptah. ‖ (fol.
37v/108v)

4. iti caturthapat.ala samāptah. ‖ (fol. 40v/111v)

- iti prajñāvajrāvatāran. ayoh. samāptah. ‖ (fol.
47v/118v)38

The text ends on the same page, but there are some
additional verses before the closing formula ye dharmā,
etc. This second part of the manuscript is not dated.39

Up to the third chapter, i.e. what is described here
as the man. d. alapat.ala is by and large the same text as
the CaP̄ıMaU. Thus, the pūrvasevābodhanapat.ala cor-
responds to CaP̄ıMaU 2.3b, second word (this is where
the fragment starts) to the end of chapter 3; the second
section of the fragment, i.e. the bhūmiparigraha, corre-
sponds to CaP̄ıMaU ch. 4. The rest of the CaP̄ıMaU
is closely parallel to the fragment’s third section, that of
the man. d. ala: up to first half of ch. 8 in the CaP̄ıMaU
the text is essentially the same; from here, up to ch. 16
in the CaP̄ıMaU the subject matter is similar, but the
text is arranged differently; the parallel resumes with ch.
16 of the CaP̄ıMaU and from there on the two texts run
closely parallel to each other once again.

What follows in the present fragment (i.e. the ‘fourth
pat.ala’) is actually the text which in the Tibetan Bka’

138/10] first 71 folios); MBB-I-42 for an unidentified short commen-
tary to the beginning of the tantra and the fragment treated above
( NAK 5-37 [= NGMPP A 138/10] 72v–73v and 73v up to the end
of the ms. respectively), and MBB-I-43 for the apograph of CaP̄ıNi
ms. N (NAK 5-38 [= NGMPP B 112/4]). I am extremely grateful
to Iain Sinclair (Hamburg) and Daniel Stender (Bonn) for their help
in procuring a copy of MBB-I-42.

38The final section has been incorrectly described as an inde-
pendent work, the “Prajñāvajrāvataran. ayoga” in DBGP1:206–207.
The editor is wrong in stating that the tantra is on folios 1–110. As
I have shown above, the CaP̄ıTa ends in fact on fol. 71.

39The colophon to the first part, i.e. the end of the CaP̄ıTa, has
NS 265 = 1145 CE, which is obviously too early for this paper ms.
and must be the date of a direct or indirect ancestor.

’gyur is considered the first auxiliary tantra to the Ca-
P̄ıTa, the *Mantrām. śa (Sngags kyi cha).40 However, it
should be noted that the *Mantrām. śa stretches much fur-
ther than what seems to be the erstwhile end of the work
in this fragment.41

Although this fragment does not state anywhere that
it was authored by Āryadeva, there is an important piece
of evidence that suggests that it was considered to be so
by at least one learned author. Incidentally, from this
evidence it also follows that the Tibetan attribution of
the CaP̄ıMaU to Āryadeva was not without basis.

This piece of evidence is an anonymous, short, and very
knowledgeable commentary to the first 35 verses42 taken
from what is called the ‘fourth’ chapter (caturthapat.ala).
The long title of the work is: Catus. p̄ıt.haman. d. alopāyikā-
yāś caturthapat.alabhās. itamantroddhāralaks.an. asya pañjikā
(henceforth CaP̄ıMaUMaPa). It survives in a single,
damaged palm-leaf ms. dated 1153 CE.43 There is a mod-
ern apograph of this ms. in left-slanting devanāgar̄ı under
NAK 5-80 = NGMPP A 141/17.44 After the maṅgala-
verse the author states in his pratijñā:

Catus. p̄ıt.hamahātantrād uddhr. tya jñānasāgarāt |
kr. tam. śr̄ıDevapādena Man. d. alopāyikāmr. tam ‖
tasya caturthapat.ale45 mantroddhārasya laks.a-
n. am |
gurupādaprasādena vijñātam. yan mayā46śubham ‖
tad vicaks.ur aham. śrutvā kalyān. asakhibhās.an. am |

40The full title is: Dpal gdan bzhi pa’i bshad pa’i rgyud kyi rgyal
po sngags kyi cha = Tōh. no. 429. Tr. by Gayadhara and Shākya ye
shes. The other auxiliary tantra, which already has Yogāmbara as
its major figure, is the *Catuh. p̄ıt.havikhyātatantrarāja (Dpal gdan
bzhi pa’i rnam par bshad pa’i rgyud kyi rgyal po) = Tōh. no. 430.
Tr. by Smr.tijñānak̄ırti and revised by Bu ston. The present re-
construction of the Sanskrit title is evidently a back-translation. I
propose it should read -vyākhyātantra- instead of -vikhyātatantra-.
In Bu ston’s long recension of the Rgyud sde spyi’i rnam par bzhag
pa (The Complete Works of Bu-ston, Part 15 (Ba). Śatapit.aka Se-
ries, International Academy of Indian Culture, New Delhi, 1969. p.
462.) this latter tantra is called Rnal ’byor ma thams cad gsang ba
(perhaps to be reconstructed as *Sarvayogin̄ıguhya[ka]).

41The text corresponds to Tōh. 429. 231b6–244b3. The Tibetan
text ends on 260a2.

42The lemmata in this commentary match the verses on fol.
30r/101r line 1–32r/103r line 1 in NAK 5-37 (Tōh. 429. 231b6–
233a4 in the Tibetan translation).

43Note that it is miscatalogued as Catus. p̄ıt.haman. d. alopāyikā on
the NGMPP library card. The correct number of folios is 13, and
not 12. The ms. is shuffled. The sequence of the microfilm frames
is: 1v , 12v , 12r, 11v, 11r, 10v , 10r, 9v , 9r, 8r, 8v , 7v , 7r, 6v , 7rbis,
6vbis, 6r, 4v , 4r, 3v , 3r, 2v , 2r, 13r, 13v . The numeration, although
old, seems to be wrong, I find that one folio is misplaced.

44The apograph is also miscatalogued as Catus. p̄ıt.haman. d. alopā-
yikā. The fact that it is an apograph of NAK 1-1679 2/24 can be
easily determined: the scribe wrote only the sūtra for each missing
aks.ara and the colophon states that the copy was made from an old
Newari ms. (ity antalekhaputāt(?) prāc̄ınanevārāks.aralikhitāt prā-
c̄ınatād. apatrapustakād uddhr. tya 1987 vaikramābde likhitam idam.
pustakam ).

45caturthapat.ale] conj.; caturthapat.ala Ms.
46yan mayā] conj.; padmayā Ms.
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vicaris.ye dr.d. h̄ıkartum. mano nityam. svak̄ıyakam ‖
(CaP̄ıMaUMaPa 1v)

Glorious [Ārya]devapāda composed the nectar
of immortality that is the man. d. alopāyikā, hav-
ing extracted it from that ocean of wisdom, the
great tantra in Four Chapters. Through the
grace of my master (guru) I have come to know
an agreeable exposition of the ‘raising of spells’
[contained] in the fourth chapter of that [work].
I, the blind one (vicaks.uh. ) [i.e. unable to under-
stand it myself], after having heard the speech of
my mentor (kalyān. asakhi = kalyān. amitra), shall
proceed to [have it written down], in order to
make my mind constantly firm.

I am not quite sure that I have interpreted every verse
correctly. The essentials should suffice for the time being.
What the author says is that: a) there was a man. d. a-
lopāyikā composed by [Ārya]deva; b) it is based on the
CaP̄ıTa; c) it has at least four chapters; d) the fourth
chapter partially deals with the extraction (lit. ‘raising’)
of encoded mantras. This information tallies with the
colophon we find in fragment b) of the second part of NAK
5-38 (but it does not agree with the chapter colophons in
the CaP̄ıMaU).

The fact that Āryadeva is here called Śr̄ıdevapāda for
purely metrical reasons becomes clear later on in the work
when the mythical history of the tantra is given. Unfor-
tunately this passage is marred by physical damage to the
manuscript:

atraiva ca pada + + + + + + + + + + + +
+ + + + + + + + + + + (man)+(ras tu)
yad as.t.ādaśalaks.am. śr̄ıCatus. p̄ıt.hamahātantrarā-
jam. bhagavatā śr̄ıVajradharen. a śuddhāvā + +
+ + (2v)nikāye47 bhās. itam ‖ tasmāc chr̄ıVajra-
pān. inā sam. hr. tya dvādaśasāhasrikam. tantrarā-
jam. śr̄ımadOd. iyāne ’́s̄ıtikot.iyogayogin̄ıbhih. | pra-
bodhya ta + + + + tam. tasmād api śr̄ıNā-
gārjunabhat.t.ārakena tatra gatvā mahāguptena
śrutvā dvādaśaśatikamūlatantram. 48 loke pracā-
ritam ‖ etac cchrutvā Āryadevapādena tantrarā-
jasya49 man. d. alopāyikām. kr. tvā tasyāś caturthena
pat.alena mantrasya vinyāsādi kr. tam iti sam. ba-
ndha uktah. ‖ (CaP̄ıMaUMaPa 1v–2r)

And in the same [verse] . . . . . . . . . the great
king of tantras, the glorious Four Chapters in
180,000 [verses], which was uttered by the Lord,
the Bearer of Vajra, in the congregation of . . . [=

47+ + + nikāye] Ms. pc., nikāyo Ms. ac.
48mūlatantram. ] em.; mūlattantram. Ms.
49tantrarājasya] conj.; tantr+ + (j)asya Ms.

gods] of a pure abode.50 Then Vajrapān. i, hav-
ing condensed [the long tantra] into the king of
tantras in 12,000 [verses] in the glorious [land of]
Od. iyāna, . . . (prabodhya?) . . . by 80 crores of
yogins and yogin̄ıs. From that [12,000 verse ver-
sion], the glorious lord Nāgārjuna disseminated
in the world the basic tantra in 1,200 verses af-
ter having gone there [i.e. to Od. iyāna] and after
having heard [the 12,000 verse version] in great
secret (mahāguptena?). Having heard this [1,200
verse tantra], the venerable Āryadeva composed
a man. d. alopāyikā for this king of tantras, and in
the fourth chapter of that he taught (kr. tam?)
[procedures relating] to mantras such as their
positioning [on the body]. With this the ‘con-
nection’ (sam. bandha) is explained.

Conclusions

The CaP̄ıTa in its original form lacked detailed injunc-
tions for the man. d. ala initiation ritual. For this reason, an
author, emulating the un-grammatical style of the tantra,
started to write supplementary verses which found their
way into one ms. transmission of the basic text (witnessed
here by ms. A). These verses form a kind of proto-man. d. a-
lopāyikā, one that still does not recognize Yogāmbara as
the main deity of the cult.

At some point, most likely towards the end of the tenth
century, a full man. d. alopāyikā emerges. It is not only an
initiation manual, but a wide-ranging anthology of many
kinds of practices. This version incorporates the verses
of the proto-man. d. alopāyikā and tweaks the text to state
that Yogāmbara is the presiding deity of the cult. There
is also an effort to appropriate this ‘new Catus.p̄ıt.ha’ into
the *Ārya exegetical school of the Guhyasamāja. By the
twelfth century the text is thought to have been authored
by Āryadeva.

The CaP̄ıMaU of Caryāvratipāda is most likely to
have been a separate recension of an extract from the work
of Āryadeva, the one that deals strictly with the man. d. ala-
initiation (i.e. what originally were but three chapters of
the work). New chapter colophons are given to the text,
making it consist of 27 chapters. This is not a unique oc-
currence. Another work attributed to Caryāvratipāda has
also been identified in this article as part of the SaUMaU
of Bhūvācārya.

50It has been suggested by Prof. Harunaga Isaacson that the por-
tion missing here might have read śuddhāvāsadevanikāye or śuddhā-
vāsakāyikadevanikāye. This conjecture is substantiated by CaP̄ıTa
I.1.1c śuddhāvāsikāvasthānam. and the commentary to that verse by
Bhavabhat.t.a (CaP̄ıNi Kaiser ms. 1r): śuddhāvāsikāvasthānam i-
ti—śuddhāvāsikā devās, tān avat̄ıti śuddhāvāsikāvah. , sumeruh. . ta-
tra sthānam. sthitir yasya sa tathā. sumerupr.s.t.he kūt.āgārāvasthita
ity arthah. . The subject here is bhagavān, the speaker of the tantra
(the neuter stands for masculine). It is also possible that the reading
was śuddhāvāsikadevanikāye.
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The CaP̄ıMaU is translated into Tibetan with the not
unfounded attribution to Āryadeva. This Tibetan convic-
tion stretches on for at least six centuries. In the mean-
time the Caryāvratipāda CaP̄ıMaU continues to circu-
late in Nepal as an independent work. A copy is retrieved
from there in the 18th century and re-translated by the
Tibetan scholar Si tu pan. chen. He does not change the
author in the edition of the Canon he supervised.

What remained of Āryadeva’s work after extracting the
first three chapters and circulating it as an independent
work, that is, chapter four and onwards, is separately
translated into Tibetan as the *Mantrām. śa, one of the two
auxiliary tantras to the CaP̄ıTa. However, the Tibetan
*Mantrām. śa is twice the size of the surviving Āryadeva
recension. The single surviving ms. of this work seems to
end half-way through the text.

It is quite evident that the Tibetan translators encoun-
tered the Catus. p̄ıt.ha tradition at a stage where it was still
(or, yet again?) quite malleable.

Bibliography
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tipāda. NAK 5-89/1 [= NGMPP A 1298/6 and duplicate
B 30/35]. 30 folios, palm-leaf, Kut.ila script.

CaP̄ıMaUMaPa Catus.p̄ıt.haman.d. alopāyikāyāś
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NA MBB-I-43, apograph of N. 138 pages, paper, Com-
mon Newari script. Undated, modern.

S ASB G 9992. 9 folios (of which 1 stray), palm-leaf,
Old Newari script. Undated, 11–13th century.
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plete Catalogue of the Tibetan Buddhist Canons (Bkah. -
h. gyur and Bstan-h. gyur), Sendai: Tōhoku Imperial Uni-
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