MINOR VAJRAYANA TEXTS III:
A FRAGMENT OF THE *GUHYASAMAJODDHRTAYAGAVIDHI

PETER-DANIEL SZANTO
INTRODUCTION

The short fragment, edited and translated here for the first time, is a
fragment from a work elaborating on rituals pithily described in the
Guhyasamajatantra.' It cannot be ascertained what the name of the
author or the title was, as the final colophon is missing. The title given
above is merely an approximation based on the final surviving verse.
The fragment consists of two leaves, now housed in the NAK as 1-1679
2/31, a small bundle of three palm-leaf folios. I have access to this
manuscript via digital photographs of black and white microfilm
images, NGMPP reel no. A 48/19. The cover card has
Vajrasambhavayogavidhi as the title, but this is an erroneous conjec-
ture.

A brief description of the contents of the two folios under discussion
here and the identity of the third (a fragment of the Paiicakrama) is
contained in Tanaka 1990: 182. This third folio has been used and
reproduced in facsimile in Mimaki and Tomabechi 1994 .2

The folios under consideration are slightly torn at the edges and the
numeration does not survive. If these were part of a self-standing man-
uscript (that is to say, not part of a composite codex), then what we
have here are in all likelihood the antepenultimate and penultimate
leaves (marked below as X and Y respectively), for the fragment ends
with the dedication of merits, which is typically the final verse or at
least one of the final verses. The script is what is usually termed hook-
topped Nepalese, typical of manuscripts from the 13th and 14th cen-
turies. The copy is fairly accurate; only a small number of emendations
are needed beyond some minor corrections in what looks like a second
hand. Nevertheless, some uncertainties remain.

The text as we have it contains (1) what is probably the lion’s share
of a section dealing with rituals briefly described in
Guhyasamajatantra 13.72-77, (2) a complete section elaborating on
Guhyasamajatantra 13.80-83, (3) a complete section of a rite based on
Guhyasamdjatantra 17.65-66, and (4) almost three quarters of a clos-
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ing verse dedicating the merits of the author that might have been
gained from composing such a work.

The rituals are all apotropaeic in nature: section (1) may be
described as a series of civic protective rituals, whereas (2) and (3)
focus on healing a single patient, who, judging from the description,
need not be present. Section (3) is noteworthy for being a collective
healing rite: here a whole community of initiates performs the ritual in
the framework of a communal feast. This latter motif is an innovation
on the part of the author (or his tradition), as the Guhyasamajatantra
does not mention the ganamandala anywhere.

Sections (1) and (2) are styled yagavidhis (‘ritual practice’); the
closing verse in (4) may allude to the fact that all sections were styled
with the same term. Sections (2) and (3) conclude with verses, two
anustubhs and an arya respectively; this is not so in (1), although sty-
listic consistency would require it. That section, however, is sub-divid-
ed into three prayogas. From references in section (2) we may gather
that the work also contained a description of the qualified officiant
(mantrin) and his meditation chamber (dhyanalaya).

I was unable to trace a Tibetan translation, canonical or extra-canon-
ical, of this work. This fragment is therefore also an addition to the
steadily growing corpus of tantric Buddhist texts extant only in
Sanskrit. Beyond its intrinsic merits, the text is noteworthy for the way
in which it ‘unpacks’ rituals described in terse scriptural sentences.

EDITION

Verses of the Guhyasamajatantra are here supplied from Matsunaga’s
1978 edition in smaller, italic type. I do not attempt to discuss each
philological problem we encounter in the miila, nor do I propose a
translation.? I provide the verses primarily for the sake of reference. I
have used the following abbreviations: Ms stands for the reading of the
fragment, st. denotes standardization, corr. a correction, em. an emen-
dation, conj. a conjecture; Ms (pc) and Ms (ac) denote the readings of
the manuscript after and before correction respectively; superscript r
and v abbreviate recto and verso. Some usual standardizations (digem-
ination after repha, gemination of ¢ before v, anusvara for homorganic
nasals, palatal for dental sibilant where appropriate) have not been
noted.
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(1) Elaboration on GST 13.72-77

nagare va ‘tha va grame visaye va prayojayet |

anena nityam bhavec chantih sarvarogavivarjita Il 72
antariksagatam vajram paficasilam prabhavayet |
kalpoddaham iva dhyatva punah samharam adiset Il 73
sphuranam ca punah karyam ratnacintamaniprabhaih |
bhavayed dharmameghan vai abhisekam samadiset || 74
anena dhyanavajrena duspiiro ’pi prapuryate |

sa bhavec cintamanih Sriman danavajraprasadhakah 1l 75
buddhameghair mahadharmair vajrasattvais ca tat sphuret |
trikalpasamkhyeyasthanam sarvabuddhair adhisthyate Il 76
idam tat sarvabuddhanam kayaguhyam anavilam 11 77
sarvasattvarogapanayanavajrasambhavo nama samadhih |

[X"Jta* eva spharato mayukhajvalameghan nagaradigatarogadimatram
atyartham agniSaucavastranyayena harato nagaranagaradinam anu-
paghatino dhyatva punas tatraiva® praviSatah® paSyet | iti prathamah
prayogah’ |l

tadanu tata eva vajran nirgatan ratnasambhavameghan sakalana-
bhomandalavyapinah sarvabuddhadharmamaya®pitaraSmijalarapena-
bhisekayogena nagaradisu praviSatah paSyet | iti dvitiyah prayogah Il

tatas tata eva vajrad vinirgatair vairocanamitabhaksobhyameghais tani
nagaradini vyaptani vibhavayet | iti trtiyah prayogah I

tatra prathamena prayogena sarvarogadyupasamah kriyate | dvitiyena
purvam atyantaSositany api nagaradini samyak puryante | trtfyena sa-
rvarogadyupadravarahitani dhanadhanyadiptrnpani tani sarvatatha-
gatadhisthitani krtva kalpatrayam sthapyante |

idam punar mahadyutim® antariksaga[X"]tam vajram dharmakaya-
svarlipam anavilam $§antipustikaram pratidinam pratisandhyam yatha-
vasaram va yavad abhimata siddhir bhavet tavac chantamana bhavayet |

iti sarva'’rogapanayanavajrasambhavo nama yagavidhih lloll

(2) Elaboration on GST 13.80-83

khadhatumadhyagatam cintec chantimandalam uttamam |
bimbam vairocanam dhyatva hrdaye ‘tha pravinyaset Il 80 I/
khadhatum locanagrais ca paripiirnam vibhavayet 11 81 1/
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samhrtya rasmipindena arambhasya nipatayet |
romakiipagravivare buddhameghan sphared vratt |1 82 11
abhisekam tada tasya buddhamegha dadanti hi |

anena vajrasamayah Sriman bhavati tatksanat Il 83 11
buddhasamayameghavyitho nama samadhih |

athaikasya rogino rogopasamanam vidhatum icchan mantrT pragukta-
laksanah purvoktalaksane dhyanalaye praviS§ya sukumarasane nisadya
purastan  mahati  tamradibhajane  suvarnadipattra''likhitasa-
dhyanamaksaragarbham sadhatukam caityabhattarakam samstha-
pyoparistad vrdyantrikayam sitagandhamrtaksiramiSrena tirthoda-
kenaptrnam catadipallavacchaditananam sachattram'? kalaSam aropya
tadadhobhagacchidragatakusagragalitajvalad!*binduvisaran stiposnise
patayet |

tatah sitacandanadigandhena mandalakam krtva sitakusumair avakirya
tam caityabhattarakam paficopaharair abhyarcya mantri varuna-
mandale candrasthavairocanayogena samadhitrayam kuryat |

tatah svahrdi jiianasa[Y"]ttvahrccandre OM JINAJIK AMUKASYA SANTIM
KURU SVAHEti mantram uccarya svanamadyaksarena sadhyam
nispadya taddhrccandre OM RURU SPHURU JVALA TISTHA SIDDHALO-
CANE SARVARTHASADHANI SVAHEti mantraksaramalam Suklavarnam
jvalantim trdhvaSiraskam vinyasya tatah spharitan locanameghan
gaganatalavyapinah sitasttaraSmipindariipena samhrtyaturasya Sarire
"bhisekayuktya praveSayet |

tadanv aturaSarirad vairocanameghan purvavat'4 samspharya'> samhr-
tyabhisekayogena tatraiva pravesayet |l

abhedya'kantakayah syad aturo vidhinamuna!” |
acirena bhavec chriman bali sukhasamanvitah ||
tasmad anudinam mantrT vidadhyad bhavanam imam |
yavad rogopa$antih syat tavat samyaksamabhitah |l

iti buddhasamayameghavytho nama yagavidhih lloll

(3) Elaboration on GST 17.65-66

vitastimatram atikramya mirdhni mandalakalpana |
omkaram madhyagatam dhyatva paiicamrtanipatanam |l 65
anena vajrayogena tejasvi bhavati ksanat |
kayavakcittasausthityam bhavati natra samsayah 11 66
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athaivam yathavidhi yagam vidhaya yagasamaptidivase homakariko-
ktena vidhanena $antikam homam krtva ra[ Y"]trau ganamandalaptjam
kuryat |

tada punar mantrT tatrasthair bhavitasvestadevatair yogibhih saha-
turasya S§irasa uparistad'® vitastimatram atikramya candra-

mandalastham paficamrtadravam sitapranavadhisthitam
tadraSmyakrstasarvatathagatahrjjianamrtena samarasibhitam sarva-
jaravyadhiharam vibhavya tatah sravadamrtadharaya

pranayamakrstaya nadisamcarena purato bhavitasya tasya Sarfram
apyayamanam'® nirogam vajramayam dhyayat |
tata OM JINAJIK AMUKASYA SANTIM KURU? SVAHEti?! mantrenasto-

ttaraSataSah parijaptam sitakusumanvitam dtorvam astrvadaptirvakam
aturaya §irasi dadyat |

tadantdaram??> balim dikpalebhyo yathopadeSam?? dattva gana-
mandalam visarjayet |

yah?* karayati yathoktam

vidhim akhilam $raddhayanvito rogi |
asannamrtyur api sa

prapyarogyam? drdhangah syat I

(4) End matter

$§risamajat®® samuddhrtya?’ krtva yagavidhim mama |
ku$alam yat?® samu[end of fragment]

TRANSLATION

(1) Elaboration on GST 13.72-77

«After having visualised clouds [consisting of] blazes of rays emanat-
ing from that very same [vajra]® exceedingly removing only the ill-
nesses and so forth*® from the city and so on®', but not harming the city
and its inhabitants etc.,*? just as in the case of an asbestos cloth,*? [the
qualified practitioner (mantrin)]** should see them re-enter in that same
[vajra]. Thus the first practice.

«Then, he should visualize clouds [consisting of] Ratnasambhavas
emanated from that very same vajra filling the entire sky and entering
the city and so on in the shape of a network of yellow rays [conceived
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of to] consist of all the properties of a buddha, [as if] sprinkling [them
at the time of coronation/initiation]. Thus the second practice.

«Then, he should visualize that city and so on pervaded with clouds
consisting of Vairocanas, Amitabhas, and Aksobhyas, emanated from
that very same vajra. Thus the third practice.

«Among these, the first practice achieves the quelling of all kinds of
illnesses and other [afflictions]; the second will sufficiently fill cities
and so on [with wealth, crops, etc.], even if these have previously suf-
fered from extreme drought; the third will cause the [cities and so
on]—[now] free of afflictions such as all kinds of illnesses [and] rich
with wealth, crops, etc. [by virtue of the previous two practices] —to
flourish for three aeons by having caused them to be presided over by
all Tathagatas.

«He may visualize this vajra of great splendour—the embodiment
of the dharmakaya, spotless, provider of quelling [adverse influences]
and re-invigoration—in the sky, [coupled] with a peaceful frame of
mind, every day, at each [of the three/four] juncture[s], or as the occa-
sion arises, until the accomplishment sought after manifests itself.

«Thus the ritual practice called ‘that which arises from a vajra [and]
dispels all kinds of illnesses’.3»

(2) Elaboration on GST 13.80-83

«Next, should the mantrin, whose characteristics have already been
stated, wish to bring about the removal of illness for a single ailing per-
son, he should enter [his] meditation chamber, the characteristics of
which have [also] been stated, and sit down on a soft seat. After that,
he should place in front [of himself] in a large bowl made of [a worthy
substance] such as copper a majestic caitya containing a relic and,
within its womb, the letters constituting the name of the target written
on a flat surface such as gold [foil]. Above [it], in a shower apparatus3¢
he should mount a flask filled with water from sacred sites mixed with
white fragrant powders, medicinal extracts, and milk, its beak covered
with shoots from the mango tree and so on, and [topped by] a parasol.
Then he should drip on the top-knot of the stiipa an abundance of radi-
ant drops trickling from the tip of a blade of kusa grass set into an aper-
ture on the bottom of that [flask].
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«Then, after having fashioned a circle with fragrant substances such
as white sandalwood-paste and scattered it with white flowers, as well
as after having worshipped that majestic caitya with the five articles of
worship, the mantrin should perform the [sequence of] three medita-
tions®” by visualizing [himself as] Vairocana seated on a moon-disk
atop a water-disk.

«Then, after having [...] [visualized?]*® upon a moon-disk in the
heart of the jiianasattva which is in his own heart the mantra OM JINA-
JIK BRING FORTH PEACE FOR A.A. SVAHA, he should imagine the target
[emerging] from a seed-syllable, which is the first letter of his/her
name.** He should then install [i.e. visualize] on a moon-disk in his/her
[i.e. the target’s] heart the string of letter constituting the mantra OM
RURU SPHURU JVALA TISTHA SIDDHALOCANE SARVARTHASADHANI
SVAHA; [the letters should be] white in colour, radiant, and with their
heads up. [He should then imagine that] from those [letters] clouds of
[the goddess] Locana are emitted; [these clouds first] fill the sky and
then condense into small globules of white, cooling light; [these then
re-]enter the patient’s body as if sprinkling it.

«Then he should [repeat the same process] of sprinkling, [but this
time] by emitting and reabsorbing clouds of Vairocanas from and back
into the patient’s body.

«By this process, an ailing person’s body will become unbreakable
[like a vajra] and beautiful. He will quickly become bountiful, strong,
and endowed with comfort. The mantr7 should therefore undertake this
visualization daily, correctly composed, until the illness has departed.

«Thus the ritual practice called ‘the cloud-heap of the coming
together of buddhas’.»

(3) Elaboration on GST 17.65-66

«Next, after having thus performed the ritual as prescribed, on its final
day he should perform a placating fire-oblation in the manner described
in the stanza[s] of oblation*’ and at night he should perform the rite of
worship by communal feasting.

«At this time, the mantrin and the yogins accompanying him there,
who have cultivated meditative identification with their chosen deity,
should visualize over one span above the head of the ailing person a
[globule of] fluid consisting of the five nectars atop a moon-disk and
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presided over by a white OM syllable, [with that fluid] having become
of the same taste with the nectar that is the gnosis residing in the heart
of all Tathagatas, drawn into it by its rays, [and thus able to] remove all
fevers and illnesses. Then he should visualize that the body of that [ail-
ing person], which is visualized in front, is being filled by oozing flows
of nectar drawn in by means of breath control via the track of the tubes,
[and thus] becoming free of illness and [solid as if] made of vajral[s].

«Then, preceded by a benediction, he should bestow on the head of
the patient a blade of dirva grass together with a white flower, which
has been empowered by reciting over it one hundred and eight times
the mantra OM JINAJIK BRING FORTH PEACE TO A.A. SVAHA.

«Then he should offer to the guardians of the directions a munificent
food-offering in the manner taught and dismiss the community of wor-
shippers.

«The patient who, filled with faith, commissions the entire ritual
thus taught will obtain health and a strong body, even if his death was
at hand.»

(4) End matter

«Whatever merit I have accrued by composing [this] ritual manual
of practices, an extract of the glorious [Guhyalsamaja, [...]»*!

NOTES

1 I owe thanks to the organizers and participants of the Tantric Ritual Workshop
(Berkeley, March 2014) for their insights when reading this text together, especially
Harunaga Isaacson for his valuable input and constant encouragement. I also thank
Stefano Zacchetti for his help with Chinese and Japanese matters. All remaining errors
are entirely mine.

2 The fragment has the siglum D assigned to it. A small error should be pointed out
here: p. xi lists the NAK number as 4-1697 instead of 1-1697.

3 The reader may consult Fremantle’s 1971 translation with due caution. The loci
in her numbering are as follows: (1) = 13.69-73, p. 78; (2) = 13.76-78, p. 79; (3) =
17.65-66, p. 135.

4 1 conjecture that this read rata.

5 The -ai- is barely legible, the upper half of -va is torn.

6 The upper half of pravi§a- is torn.

7 prathamah prayogah] Ms (pc), prathamayogah Ms (ac). The correction is in a sec-
ond hand. The visarga is inserted between the aksaras, the pra- is added in the upper
margin.

8 -maya-] em. (Isaacson), -matha- Ms
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9 mahadyutim] conj. (Isaacson), ddhyatim Ms

10 Cf. Guhyasamajatantra prose after 13.77, which makes it quite tempting to con-
jecture *sarvasattva-. However, it may equally be the case that -sattva- is a contamina-
tion in some manuscripts of the tantra. The author of the Pradipoddyotana
(Chakravarti 1984: 135) does not seem to have seen it either.

11 -pattra-] st., -patra- Ms

12 sachattram] st., sacchattram Ms

13 -jvalad-] em., -jvala- Ms

14 purvavat] em., purvavas Ms

15 samspharya] em., saspharya Ms

16 One could consider emending this to abhedyah.

17 vidhinamuna] st., vidhina’muna Ms. The shape of the dha is noteworthy here,
as it reminds one of the East Indian form of the letter, which is very close to a va, and
not a pa. This may perhaps be a clue that the archetype of the present copy was not
Nepalese.

18 uparistad] em., upavistad Ms

19 apyayamanam] conj., arpyarpyamanam Ms

20 kuru] em., kura Ms

21 svaheti] st., svaha iti Ms (pc), svaha | iti Ms (ac)

22 tadaniidaram] em., tadanudaram Ms

23 yathopadeSam] em., yathopadeSamn Ms

24 yah] em.,ya Ms

25 prapyarogyam] em., prapyarogyam Ms

26 Srisamajat] em., Srisamajan Ms

27 samuddhrtya] Ms (pc), samuddhr Ms (ac)

28 yat] em., yan Ms

29 Judging by the end of the sentence, the parallels below, and Guhyasamajatantra
13.73ab, the place from which the rays emanate must be a (five-pronged) vajra.

30 The meaning of adi is not entirely clear. It presumably includes, beyond other
aftlictions, drought, as the comment on the second practice below shows.

31 The meaning of adi can be ascertained from Guhyasamdjatantra 13.72ab,
which lists the other polities as a village or a province (visaya).

32 The meaning of adi most likely alludes to the other polities, village and
province, and their inhabitants.

33 None of our dictionaries contain this meaning for agnisaucavastra, but this is
what it must mean. [ intend to devote a separate study to this word. For the time being it
is perhaps sufficient to point out that one occurrence, Dharmadhatustava 20 (the Sanskrit
survives in quotation, see Sferra 2006: 188; also see Liu Zhen’s forthcoming study of the
hymn, now available in a Sanskrit manuscript held in China), is rendered into Chinese
(Zan fajie song FEIEFE T 1675 p. 754c 21 and 24) as NI7EAf (huohuanbu), which is
widely attested as asbestos (Laufer 1915: 309). The point of the image is that the rays
‘burn’ the afflictions, but not the targeted polity or its inhabitants, just like asbestos cloth
is purified when thrown into fire, but not damaged.

34 1 supply the subject from the next sub-section.

35 Since the healing rays issue from the vajra, it is more likely that this is the
intended meaning and not the interpretative sense offered by the Pradipoddyotana
(Chakravarti 1984: 135).

36 The reading is tentative and vrdyantrika is otherwise unknown to me. However,



10 PETER-DANIEL SZANTO

the image seems to be clear enough. This apparatus most likely resembles those used
in the Sirodhara treatment of current Ayurvedic practice, where oil is slowly poured on
the patient’s head from a mounted device with a hole at the bottom.

37 That is to say, the adiyoga, the mandalarajagrt, and the karmarajagrr.

38 Something must be wrong with the text here. Because of the locatives we expect
the mantra to be visualized and not recited. It is possible that during the process the
mantra is also recited, but an absolutive in the sense of ‘to imagine’ is missing.
Alternatively, it is possible that not only this verb, but also a mantra is missing.

39 This process imitates the emergence of the deity or deities from their seed-syl-
lables. It probably goes without saying that the first letter of the target’s name is topped
by an anusvara.

40 The homakarika referred to here is possibly Guhyasamajatantra 16.33-34. 1
thank Harunaga Isaacson for this observation.

41 The last fragmentary word available was most likely samutpannam. The last
quarter probably contained the aim of dedicating merit, fena loko ’stu vajradhrk or
something similar.

ABBREVIATIONS

NAK = National Archives, Kathmandu

NGMPP = Nepal German Manuscript Preservation Project

T = Taisho Shinshii Daizokys (KIEHTIERIEGS) http://21dzk.1.u-tokyo.ac jp/SAT/
(last accessed on July 7, 2014)
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