A SANSKRIT FRAGMENT OF CANDRAGOMIN’S
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Introduction

It is difficult to announce happily the survival of the Sanskrit text of
the Candragomipranidhdana in a Kaiser Library manuscript bundle after
having faced the devastating loss of Prof. Michael Hahn, the chief author-
ity on things related to the author (and much else!), and the building of
the archive itself in the tragic earthquake that shook Kathmandu recently.
My discovery of the fragment dates back to 2013 and I was honoured to
receive some comments from Prof. Hahn in the form of a very gracious
but critical e-mail, including confirmation of the very fact that this was
indeed a previously unreported find.

To Hahn’s unparalleled scholarship on the identity of Candragomin I
can add nothing. In the aforementioned missive he wrote “[f]rom its
style, the Candragomipranidhana might also be authentic,” meaning that
he found it probable that the text I shall present here is the work of the
poet-grammarian. Again, I am in no position to dispute this claim. My
contribution will therefore be a very simple one: to present the bundle
where the fragment survives, to edit the text, to comment on it verse by
verse, and to offer a tentative translation.

The text was hitherto known only in Tibetan translation (Toh. 4386, Ota.
5931), which consists of eleven stanzas. A rendering into English may be
found in Tatz’s thesis (1978: 454-455), which was published almost
verbatim in Tatz 1985: 25-26 (see Hahn 1993 for a thorough review).

The manuscript bundle Kaiser Library 127 was first archived on
microfilm by the NGMPP (reel no. C 14/5), but since then colour images
have also become available. The present status of the manuscript is
unknown and I have not performed a personal autopsy; my work is based
on the colour images.
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The bundle contains only palm leaves; their sizes and state of preser-
vation vary considerably. Most of the leaves are remnants of at least two
old manuscripts of Santideva’s Bodhicaryavatara. To my knowledge,
none of the editions have made use of these fragments and the most
up-to-date survey of Bodhicaryavatara manuscripts (Stender 2014) does
not mention them either. One of the two witnesses contains a colophon
stating that the copy was a pious gift of the monk Abhaya]...]bhadra' in
the year 237 of the Nepal Era, that is to say 1117 CE. The first leaf con-
tains the beginning of the Tantrakhyana (marked on the cover as
“Tamtrasyana” in a later hand). Another leaf contains the beginning of
the Jatismara nama dharani (Toh. 4457)%. There are also fragments of
the works called Triskandhadesand and the Astangaposadhanusamsa, as
well as a variety of praises, the titles which can still be read being Ara-
pacanadandakastava, AvalokiteSvarastotra, Sarvajinaratnakarandaka
Avalokitesvarastotra, and Manjughosastuti. The last of these is an impor-
tant hymn to Manjughosa attributed to Dignaga (Toh. 2712) a verse from
which is fairly often quoted in exegesis as early as the late eighth cen-
tury; I intend to discuss this work elsewhere. Further fragments include
an almost complete Navasloki by Kambalacarya, the end of a work attrib-
uted to Nagarjuna listing chapter names of the Astasahasrika in anustubh
verse, the beginning of an unidentified siitra, and a single-folio fragment
of a tantric work discussing the preliminaries of a sadhana related to the
Samvara/Samvara cycle. Several fragments remain unidentified.

The fragment concerning us here is contained on the recto and verso
sides of a single folio. The text was copied after the Navasloki and before
an unidentified series of invocations beginning with a refuge formula. It
is therefore clear that originally the present witness was transmitted in a
composite manuscript.

! The reading abhaya- is the result of a correction by rubbing out the previous three
syllables. After abhaya- and before -bhadra there is a kakapada mark, but since the margin
is lost due to damage, it is not certain what the donor’s full name was. Abhaya- could
attract something like *-datta, whereas the second half, -bhadra, may have been part of
the ordination onomastic element *$ribhadra.

2 It is perhaps worthwhile to note for codicologists that according to the Tibetan
colophon, the Sanskrit original was written in gold (rgya dpe gser gyis bris pa).
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The size of the folios cannot be determined, especially since they are
damaged at the margins. There is a string hole towards the left; the scribe
left a small rectangular space around it in lines 3 to 5. The handwriting
is quite clear, but not always correct. The script employs the prsthamatra
and it does not display hook-tops. Normally this would mean that the
script precedes the 13™ century, but since East Indian and Nepalese pal-
aeography is still a largely unstudied field, I hesitate to propose a date.
There are several corrections to the text; these are discussed individually
in the edition.

There is a very strong possibility that the present fragment is not a
codex unicus, since the KCDS catalogue (p. 107) has an entry “zla ba
grags pas mdzad pa’i smon lam lo ma gcig biugs/ 3 FRITENTH L.
It is not impossible that here *Candrakirti is a slip of the pen for
Candragomin.

Edition, Commentary, Translation

The following abbreviations and symbols are used: r. = recto, v. = verso,
1. = line number,? Ms = manuscript, st. = standardization, corr. = correc-
tion, em. = emendation, conj. = conjecture. + denotes a damaged/illegible
aksara, . and — denote the metrical quantities of missing syllables, short
and long respectively.

/| namo buddhayah [/

This is the scribal obeisance, an element sometimes incorrectly edited as
part of the main text. The hypercorrection buddhayah is a rather clear
sign that the scribe is not very learned, in spite of the fact that he man-
aged to copy a more or less correct text.

bhagavan

This vocative, a kind of Auftakt, is missing in the Tibetan translation, but
it may be original.

3 It should be understood that these denote not true line numbers (which is nearly
impossible to determine in the present state of the manuscript); the beginning of the line
number is placed wherever we start to have legible text in the given line.
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yatra yatropapadye "ham karmabhir bhavasankate |
tatra tatra puman bhityam [r. 1. 3] Sraddhas cavikalendriyah // [1]

Notes: "ham] st., ham Ms e °sankate] st., °Sankate Ms e Sraddhas
cavikalendriyah] conj. Hahn, + + + + kalendriyah Ms (only the right half
of -ka- is legible in -kalendriyah)

Commentary: The Tibetan translation of pddas ab is / srid pa’i las ni
Aam pa yis [[ gan dan gan du fier skye ba | which is either a misunder-
standing or the result of a series of corruptions in transmission. Perhaps
a more correct rendering would have been *srid par las kyi iam pa yis /
if we posit that the Tibetans chose to simplify the metaphor bhavasankate.
Tatz’s translation (1978: 454 = 1985: 26) is therefore also incorrect:
“With anxiety for the karma of existence, / However and wherever I am
born.” The second half is correctly translated as / de dan der ni skyes pa
dan [ dad dan dban po tshan ba dan [, but here it is Tatz who commits
an error by ignoring skyes pa (“male”): “In that [form] and in that
[place], / Pure in faith and in faculties.” Seeing only the Tibetan, it is of
course perfectly possible to understand dad dan in such a way, but there
does not seem to be any space for an adjective in the Sanskrit, where we
expect *avikalendriyah preceded by a word meaning “possessing faith”
(Sraddha). Prof. Hahn’s initial solution was Sraddho ’vikalendriyah,
which tallies with the Tibetan, but it is hypometrical. His second attempt
was Sraddhas cavikalendriyah, which I accepted gratefully.

Translation: “Wherever I may be born in the dire straits of existence
by the power of former deeds, may I in each and every [rebirth] become
male, faithful, with faculties intact,”

sarvasilpakalabhijinah sarvasastravisaradah /
sarvavastuparityagi sarvakamaparanmukhah [/ [2]

Commentary: The Tibetan renders the last word of pada b slightly
unusually, / bstan bcos kun la ’jigs med dan /, hence Tatz’s “Fearless in
all treatises.” Pdda c is translated quite precisely (in the position of pada
d), | dnos kun yons su gton ba dan /, but it is translated somewhat loosely
as “Magnanimous in all matters,” by Tatz. The word vastu/dnos po here
has a more restricted sense of “material goods,” “property.” The word
kama/’dod pa does not mean merely “desire,” but also the “objects of
desire,” hence I slightly modify Tatz’s “Turning my back to all desires,”
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below. The first line is echoed in Jagaddarpana’s description of a tantric
acarya, slightly modifying the phrasing to fit the context (Kriyasamuc-
caya, Ms 5r1): sarvasilpakalabhijiio mantrasastravisaradah |

Translation: “an expert in all crafts and arts, versed in all treatises, one
who is [able] to give up all material goods, one who is averse to all
objects of desire,”

smrtiman avisamvadi sattvanam priyadarsalr. 1. 4lnah |
kalyanamitrasamsevi bodhicittavibhisitah [/ [3]

Notes: avisamvadi] st., avisamvadi Ms e sattvanam] st., satvanam Ms
e °darsanah [] conj., °darsa + + Ms e kalyana®] conj., + + + Ms * °sam-
sevi] st., °samSevi Ms

Commentary: The Tibetan translation of the second line seems to con-
tain a contamination: / byan chub sems kyis rnam brgyan pa’i [/ dge ba’i
bses gnen bsten pa dan [, hence Tatz’s “Serving a spiritual adviser / Who
is adorned with the thought of awakening.” It is unnecessary (and per-
haps even offensive, given the cultural norms) to suppose that the
kalyanamitra does not possess bodhicitta; this seems to be here a require-
ment that the author wishes for himself. This is quite clear from the
Sanskrit, and also from the Tibetan if we emend brgyan pa’i to brgyan
pa. The second line is repeated verbatim in the benefits section of the
Tardstottarasatanamastotra (55ab), which otherwise contains several
further echoes of this work.

Translation: “one who is mindful, one who does not lie, one who is
joyful to behold for people, one who correctly serves a spiritual advisor,
one who is adorned with the resolve to become enlightened,”

vinayacarasampannah Sucir jatismarah sudhih /
papakarmakriyabhiruh kalyanacaragocarah [/ [4]

Notes: °sampannah] em., °sampanna Ms e sudhih] em., sudhi Ms post
corr., su+i Ms ante corr. ¢ /] st., // Ms

Commentary: The Tibetan translation of pdda b is confused and con-
fusing: / blo bzan skye ba gtsan ma dran /, hence Tatz’s “Mindful of
good intellect and clean rebirth.” It is fairly obvious that the translators
read *Sucijatismarah, which does not yield good sense. The second line
is rendered accurately, adding a causal relationship between the two verse
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quarters: / sdig pa’i las la ’jigs byed pas |/ spyod pa dge ba’i spyod yul
can /, but it is translated into English by Tatz somewhat strangely as “My
course will have a wholesome object, / Out of fear for sinful karma.”
Translation: “one who is fully endowed with disciplined deportment,
clean, one who is able to recollect former births, one who is intelligent, one
who fears commiting sinful acts, one whose goal is to act beneficially;”

ante canulr. 1. Slttarajiianadasaparamitasrayam |/
prapnuyam acalam natha jagadekantasaukhyadam [/ [5]

Notes: canuttarajiiana®] conj. (°jiianam or °jiianad conj. Hahn), canu
+ 4+ + + Ms ¢ °daSaparamita®] conj., + + + + mita® Ms ¢ °dsrayam] st.,
°asrayam Ms ¢ acalam natha) em., acalan natha Ms e jagadekanta®] Ms
post corr., jagadekakanta® Ms ante corr.  °dam] st., °dam Ms

Commentary: The Tibetan translation seems to be fairly accurate, if
somewhat opaque and therefore open to interpretation: / mthar yan bla
med rtogs pa yis [/ pha rol phyin pa bcu bsten pas [/ ’gro la gcig tu bde
ba yi /| g.yo med mgon po thob par gyur | (one exception is that one
should read brten rather than bsten). It should not come as a surprise then
that Tatz’s translation is inaccurate (the slight modifications in 1985: 26
are here noted in brackets): “Adhering to the ten perfections, / The
supreme and ultimate comprehension (achievement), / May I become the
unwavering savior (protector), / Who brings only happiness to the world.”
How to reconstruct the end of the first pdda is questionable. Prof. Hahn
in his personal communication suggested either a feminine accusative
construed with acalam or a neuter ablative, possibly following the
Tibetan. Here I have opted for a third solution, but this needs to be re-ex-
amined in light of Candragomin’s doctrinal convictions gathered from
his other works. It is also possible that rfogs pa does not mirror jiana,
but another synonym.

Translation: “and finally, may I obtain, o protector, [the level (bhiimi)
called] the Unshakeable, grounded in unsurpassed gnosis and the ten
perfections, which bestows absolute bliss on the world.”

ma me stritvam ma ca me dasabhavo

ma miirkhatvam ma kudesSesu janma /
mithyadr[r. 1. 6] —— . ——. ——

buddhotpado ma ca me bhut paro’ksah [/ [6]
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Notes: dasabhdvo] after this, a comma-like danda points out the end
of the pada * buddhotpado] conj., + ddhotpado Ms e paro’ksah] st.,
paroksah Ms

Commentary: The metre is Salini. The Tibetan translation of the sec-
ond line is / sans rgyas 'byun la lkog ma gyur [/ nam du’an Ilta ba log
ma gyur [, which Tatz (1978: 454-455) interprets as “Let my future
Buddhahood be visible, / And may there never be any wrong views.”
This is quite untenable even from the Tibetan, which can now be cor-
rected to ’hyun ba instead of ’byun la, unless we assume that a locativus
respectivus was intended. The list reflects the so-called aksanas.

Translation: “May I never be [reborn as] a female, nor as a slave; may
I never be [born] as an idiot, or born in a barbaric country; [may I never
cling to ...] wrong views, may the coming of the buddha[/s] [into this
world] never be blocked from my sight.”

md tac chilam yan na buddhatvahetor
ma tad dravyam yat paresam abhogyam |
kamam bhiksam dehi dehity adeyam
ma+e[r. L7 ———.——.—=h//[7]

Notes: from abhogyam up to adeyam ma the lower half of the line is
broken, therefore these readings are not entirely certain ¢ abhogyam] st.,
abhogyar Ms

Commentary: The metre is Salini. The Tibetan is rather puzzling for
the entire verse: / 'dod med tshul ldan sans rgyas rgyur [/ pha rol dod
pa’i rdzas lons spyod [ sems can fiam thag byed ’gyur ba’i [/ 'dod pa’i
slon mo bdag mi spyod /, cf. Tatz’s translation: “Let me become Buddha
with a desireless manner, / Enjoying things that are not desired by others;
/ Let me not lives (live) on alms I may desire, / When they are the cause
of distress.” Prof. Taiken Kyuma kindly offered the following recon-
struction for the last pdada: *ma deyam tad yaj janartitvahetuh/°hetoh.
He also suggested that we may interpret the second line as follows: “You
should not give what is not to be given, which is the cause of the suffer-
ing of beings, saying that you should give any alms at will.” To this
interpretation, he added the note: “[t]his part might then be interpreted
as a kind of restriction on the deed of dana. In any case, the first line is
expressing his wish to keep away from any good (but worldly) characters
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or dispositions throughout his samsdra, which would rather prevent us
from acquiring the buddhahood smoothly. In the second line, he only
wants what is available for the deed of ddna, without any attachment to
worldly things.” I can only hope that this excellent suggestion — for
which I am very grateful — might find confirmation soon in another
witness.

Tentative and partial translation: “Let there be no conduct, which is
not the cause of buddhahood, nor any goods that cannot be enjoyed by
others. Bestow alms willingly! Give away [even that which] is not to be
given away! [...7]”

jatasya jayamanasya garbhasthasyapi dehinah |
ma me tatra kule jan+ + + + + + + + + + [8]
+H+++++++H
+++++++++++++[v. L lpadca + /] [9?]

Notes: At least one verse is lost here, possibly more.

Commentary: From this point onward the divergence from the Tibetan
starts. The six verse-quarters placed here in the translation correspond to
the Manddkranta verse x+2 below. I will not attempt a translation. Based
on the Tibetan, which is in my view garbled at this point, the sense of
the verse may have been that the author does not wish to be born in a
family, where the Buddha is not venerated: / gan du sans rgyas lhar byed
pa’i /] rigs der bdag ni skye ba dan [, pace Tatz, who interprets this as
“I will be born in those families / That produce divine Buddhas.”

The almost entirely missing verse here is most likely reflected by the
tenth Tibetan verse, which lists five things (cf. last word surviving, prob-
ably a remnant of °paricakam) desireable to possess: merit (bsod nams,
punya), knowledge (ye Ses, jiiana), strength (stobs, bala), vigour (brtson
"grus, virya), and the resolve of awakening (bodhicitta, byan chub sems).
It is quite impossible to reconstruct pada ¢ as *punyajianabalavirya-,
since that would be unmetrical. It follows that a synonym for bala was
used, probably one that had the metrical pattern short-long (e.g. ?) or
long-short (e.g. Sakti, sattva, etc.). In the latter case we have a good
ra-vipuld, as there is a caesura after the fourth syllable. However, I am
baffled by pdda d, as I cannot guess what the fifth syllable may have
contained.
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yenopayena sarvajiiam praptam ndatha padam tvaya |
tendha + + + + + + + + + + + + + + [x]

Notes: For the entire surviving verse the upper part is missing. ¢ sarva-
Jjhaam] conj., sarvajiia Ms e praptam] st. praptan Ms e padam] conj., pada Ms

Commentary: This fragmentary verse corresponds to the last verse in
the Tibetan translation: / ji ltar thams cad mkhyen pa yi /| Zabs thob pa
yi thabs de bZzin [/ de ltar bdag gis thabs kyis ni [/ thub pa’i dban po’i
Zabs thob Sog. Tatz interprets this as follows: “Just as the all-knowing
one, / Had his means to attain the stage, / So may I, by my own means,
/ Obtain the stage of the sage’s faculties.” The translation Zabs is perhaps
a little unseemly, one would have expected go ’phan, and Tatz did not
fall into the trap. However, he did with thub pa’i dban po’i, which is not
*munendriya, but *munindra. 1 will here translate only what can be
gleaned from the Sanskrit. The translation “by my own means” is also
questionable; the author here expresses the wish to use the same means
as the Buddha did.

Translation: “O protector! [May] I [...] by that [...] by which means
you have obtained the stage of omniscience!”

s o i T S i A S e O ok
+ + + + + + [v. 1. 2] bhityo bhityo bhiiyo ’pi bhityasi [/ [x+1]

Commentary: Nothing in the Tibetan corresponds to this verse. I will
not attempt a translation.

buddhe bhaktih prakrtir asatha sarvasattvesu maitri

tyage 'bhyasah <phalavimukhata samgamo bodhisattvaih |
prajaa tiksna sumahati kule janma kantam va>[v. 1. 3]pur me
Jjatau jatau sugatakavita castv alam vistarena [/ [x+2]

Notes: °sattvesu] st., °satvesu Ms e after me the scribe points out the
end of the pada with comma-like danda * ’bhyasah] st., bhydasah Ms
(only the lower part of these two aksaras is visible) ¢ For the text placed
between chevrons, see the Commentary below. ¢ castv alam vi°] in a
bolder ductus, possibly the result of tracing out the letters after they had
faded slightly

Commentary: The metre is Mandakranta. The Tibetan corresponding
to this verse seems to be a very unsatisfactory rendering: / sems can
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rnams la byams goms Sin [/ rgyu med ran bZin sans rgyas dan [/ byan
sems ’gro ba’i ’bras mi lta || rigs chen blo nor skye ba darn [/ skye ba skye
bar lus mdzes sin [/ bde gsegs man po’i sian nag byed /. Tatz’s translation
is as follows: “Developing love for sentient beings; / Not seeking the
effects of the causeless essential nature, / Of Buddha, bodhisattva-hood
and the world, / Born in a high family with intelligence and wealth, / With
a handsome form in birth after birth, / Composing poems for many Suga-
tas, [...]” The second Tibetan verse-quarter was very likely corrupted in
transmission; I suspect that the original was something like */ sgyu [not
rgyu] med ran bZin sans rgyas dad [not dan] /.

This verse, along with the two following, fortunately survive in another
source, which allows us to reconstruct the missing parts plausibly. This
is the unedited Adikarmavatara of Madjukirti, which I have read from
images (Niedersidchsische Universitits- und Staatsbibliothek, Gottingen
Xc 14/50) of the only known witness, a composite manuscript. Although
Rahul Sankrtyayana found the manuscript in Tibet, it was never trans-
lated. Mafijukirti incorporates the verses (folio 10r—10v) without men-
tioning the source and with the instruction iti pranidhim vidhaya at the
end. This may suggest that some of Candragomin’s verses may have had
a liturgical function by Manjukirti’s time.

Translation: “May I possess in each and every rebirth devotion to the
Buddha, an honest [lit. not false] nature, love for all sentient beings, the
habit to relinquish, disinterest in the fruit [of pious acts], [may I] meet
bodhisattvas, [may I possess] a sharp intellect, [may I be] born in a noble
family, [and possess] a beautiful body, as well as poetic skill [to praise]
the Sugatas. But enough of prolixity!”

dirghayuh kulajah puman patumatir vidvan ahinendriyas
tvadbhaktipravanah sukh<i sakarunah prasadika>[v. 1. 41h satkavih |
matrjiaah pitrbhaktir eva satatam jatismarah Silavan

dharmatma dhanavan pradananiratah kalyanamitranvitah [/ [x+3]

Notes: vidvan ahine®] corr., vidvan na hine® or vidvann ahine® Ms e
tvadbhakti®] Ms post corr., tvatta... Ms ante corr. ¢ matrjinah] Ms post
corr., matr + + +e Ms ante corr.

Commentary: The metre is Sardilavikridita. In the ‘Géttingen ms.” we
have an unmetrical reading, prasadikah for prasadikah. Perhaps
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pitrbhakta would have been more apposite, but this is what is transmitted
by both our witnesses. It may be argued that the two are from the same
family, however, cf. variant reading in next verse, end of pada b.

The question whether this and the next verse were original parts of the
work cannot be resolved at present. Such stanzas may have circulated
independently and worked into texts freely. A strong argument against
their authenticity and thus the hypothesis that the Tibetan translation mir-
rors an earlier stage of the text is the fact that these latter verses more or
less repeat what has already been stated in the Anus[ubh/ga'lini section.
However, it is noteworthy that the Manddkrantd verse x+2 also has some
repetitions and the Tibetan translators already saw it. At any rate, what
seems to be quite clear is that were several recensions of this short text.

Translation: “May I have a long life, may I be born in a [distinguished]
family, may I be male, may I have a sharp mind, be learned, with all
faculties intact. May I be devoted to your worship, may I be happy, com-
passionate, amiable, and a good poet. May I honour my mother, may
there be devotion to my father, may I always remember my previous
births, may I possess a good moral conduct, may I be pious, rich, happy
to give, and may I have a spiritual advisor.”

utsahi balava<n priyo bahumatah sa>[v. 1. S]rvamayair varjitah
sattvanam anukampakah Srutidharah Suddhasayah ksantiman /

yaval lokahitodayaya bhagavann apnomi bauddham padam

tavat syam aham ebhir eva <satatam sarvair gu>[v. 1. 6]nair bhiisitah [/ o [/
[x+4]

Notes: sattvanam] st., satvanam Ms ¢ °dharah] Ms post corr., °dhdrah
Ms ante corr. ¢ °asayah] st., °asayah Ms ¢ bauddham] corr. & st., bod-
dham Ms ¢ gunair] conj., gunai Ms ¢ The double dandas are smeared
with a reddish substance.

Commentary: The metre is Sardilavikridita. Maiijukirti has the variant
reading Saucavan for ksantiman.

Translation: “May I be energetic, strong, kind, honoured by many,
without any affliction, compassionate towards sentient beings, with a
powerful memory, a pure heart, patient. Until, o Lord, I reach the state
of buddhahood for the benefit of the world, may I constantly be adorned
with all these virtues!”
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candragomipranidhdanam samaptam /| o //

Notes: samaptam] st., samdaptam Ms ¢ The double dandas are smeared
with a reddish substance.
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ABSTRACT

This short paper presents for the first time the original Sanskrit of an important
Mahayana text, the Candragomipranidhana. The fragment used here survives in
a bundle of scattered leaves in the Kaiser Library, Kathmandu. Unfortunately, the
margins are damaged, hence only a portion of the work can be recovered. Never-
theless, even the extant portion can serve to rectify some misunderstandings of
the Tibetan translators. In addition, it would seem that this version is a recension
different from the one that served as the basis for the Tibetan translation.





